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SEMINARY GRADUATION SERMON 

by Wilhelm W. Pe t e r sen  
June 18, 1989 - Luke 24:46-47 

"Then opened he  t h e i r  understanding, t h a t  
they might understand t h e  s c r i p t u r e s ,  and s a i d  
unto them, Thus i t  i s  w r i t t e n ,  and thus  i t  
behooved C h r i s t  t o  s u f f e r ,  and t o  r i s e  from t h e  
dead t h e  t h i r d  day: And t h a t  repentance and 
remission of s i n s  should be preached i n  h i s  name 
among a l l  n a t i o n s ,  beginning a t  Jerusalem." 

I n  Chr i s t  J e sus ,  dear  Fellow-Redeemed and espe- 
c i a l l y  you t h e  graduates  of Bethany Lutheran 
Theological  Seminary. Grace be unto you and 
peace from God our Father  and our Lord and 
Savior  Je sus  C h r i s t .  

Along t h e  road of your l i v e s  t h e  Holy S p i r i t  
implanted i n  your h e a r t s  a d e s i r e  t o  s tudy f o r  t h e  
min i s t ry .  You d i d  no t  have a Damascus road experi-  
ence, a s  d id  Saul  of Tarsus, but  through your s tudy 
of t h e  Word and perhaps t h e  in f luence  of C h r i s t i a n  
pa ren t s ,  o r  a pas to r  o r  t eache r ,  t h e  Holy S p i r i t  
worked i n  your h e a r t s  t h e  d e s i r e  t o  become a p a s t o r .  
The seminary has  helped you f u l f i l l  t h a t  d e s i r e  by 
providing you wi th  a theo log ica l  t r a i n i n g  designed 
t o  equip you f o r  t h i s  important work, and now t h e  
long-awaited day of graduat ion has  a r r i v e d .  

This  is  indeed a happy day f o r  you, your f a m i l i e s ,  
and t h e  congregat ions t o  which you have been 
assigned.  It a l s o  g ives  u s  a t  t h e  seminary g r e a t  
joy t o  recommend you f o r  graduat ion and a c a l l  i n t o  
t h e  min i s t ry .  This  graduat ion s e r v i c e  reminds u s  
t h a t  t h e  seminary p lays  a v i t a l  r o l e  i n  t h e  l i f e  of 
our synod* Luther emphasized t h i s  importance many 
yea r s  ago when he  s a i d ,  "When we a r e  dead and gone, 
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whence would come o u r  succes so r s  i f  no t  from 
t h e  schools?  For t h e  sake  of t h e  church we must 
have and main ta in  schools ."  It was i n  t h a t  s p i r i t  
and conv ic t i on  t h a t  our  synod ica l  f a t h e r s  e s t ab -  
l i s h e d  t h i s  seminary some 43 y e a r s  ago and e v e r  
s i n c e  t h a t  t i m e  i t  h a s  been ca r ry ing  our  i t s  impor- 
t a n t  t a s k  of t r a i n i n g  p a s t o r s  f o r  t h e  m i n i s t r y .  

A s  you s t and  ready  t o  assume t h e  p a s t o r a l  o f f i c e ,  
our  Lord makes i t  c l e a r  i n  our  t e x t  what  he  wants 
t h e  conten t  of your  message t o  be,  namely, "repen- 
t ance  and r emi s s ion  of  s i n s . "  From h i s  perspec- 
t i v e  t h a t ' s  where i t ' s  a l l  a t  and on t h e  b a s i s  o f  
our  t e x t  a s  w e  g a t h e r  our  thoughts  around t h e  
theme REPENTANCE AND REMISSION OF SINS, l e t  u s  
cons ider  f i r s t  of a l l  t h a t  t h e  Holy S p i r i t  works 
repentance  through t h e  preach ing  of t h e  Law and 
secondly t h a t  H e  works fo rg ivenes s  of s i n s  
through t h e  Gospel.  

A s  I was p r epa r ing  t h i s  sermon I r ece ived  some- 
t h i n g  i n  t h e  mai l  t h a t  caught  my a t t e n t i o n  and 
impressed upon m e  a l l  t h e  more t h e  importance of 
preaching repentance  and remiss ion  of s i n s ,  It 
was a p e r i o d i c a l  e n t i t l e d  EXPLORATIONS, pub l i shed  
by The American I n s t i t u t e  f o r  t h e  Study of Re l i -  
g ious  Cooperat ion and i t s  purpose i s  t o  b r i n g  
C h r i s t i a n s  and J e w s  c l o s e r  t o g e t h e r  t h e o l o g i c a l l y ,  
Th i s  p a r t i c u l a r  i s s u e  conta ined  an  add re s s  t o  
seminar ians  e n t i t l e d  R E J O I C I N G  I N  THE GIFTS, 
The speaker  i d e n t i f i e d  what h e  perce ived  t o  be 
t h e  g r e a t e s t  g i f t  , namely, " t he  f a i t h  v i s i o n  t h a t  
God is  one," He then  went on t o  speak about  mono- 
theism ( t h e  i d e a  t h a t  God i s  one) and concluded 
by say ing ,  " l e a r n  anew what i t  means t h a t  God i s  
n o t  Jewish,  o r  C h r i s t i a n ,  o r  Buddhis t ,  o r  Commu- 
n i s t ,  o r  any o t h e r  l a b e l  we dev i se ;  God i s  God 
and God i s  One. . . respect  t h o s e  wi th  whom you 
d i s a g r e e  and never  abandon your own Jewish o r  
C h r i s t i a n  v i s i o n  of t h e  I n t e g r i t y  of R e a l i t y ;  
l e a r n  something from o t h e r s  of God's c h i l d r e n  

on t h i s  p i t i f u l l y  sh r ink ing  g lobe ,  A t r u e  mono- 
t h e i z e r  r e s p e c t s  t h e  humanity and t h e  g i f t s  of 
a l l  peoples ."  I n  h i s  message t h e r e  was no th ing  
about  t h e  t r i u n e  God, C h r i s t ,  s i n  and grace ,  
heaven o r  h e l l .  

Th i s  is  a f a r  c r y  from t h e  words of our  Sav ior  
where he  makes i t  c l e a r  what h e  wants  p a s t o r s  t o  
proclaim,  namely, repen tance  and remiss ion  of 
s i n s .  We l e a r n  from S c r i p t u r e  t h a t  t h i s  is  done 
through t h e  f a i t h f u l  p reach ing  of law and gospel .  
The a p o s t o l i c  i n j u n c t i o n  i s ,  "Study t o  show thy- 
s e l f  approved un to  God a workman t h a t  needeth n o t  
t o  be ashamed r i g h t l y  d i v i d i n g  t h e  word of 
t r u t h . "  ( I 1  Tim. 2: 15) Our con fe s s ions  pu t  i t  
t h i s  way, " ~ h e s e  a r e  t h e  two ch i e f  works of God 
i n  men, t o  t e r r i f y  and t o  j u s t i f y  and quicken t h e  
t e r r i f i e d ,  One o r  t h e  o t h e r  of t h e s e  works i s  
spoken of throughout  t h e  S c r i p t u r e .  One p a r t  is 
l a w ,  which r e v e a l s ,  denounces,  and condemns s i n s .  
The o t h e r  p a r t  i s  t h e  Gospel,  t h a t  is,  t h e  promise 
of g r ace  i n  C h r i s t . "  (AP, A r t  X I I ,  p a r .  53) 

I t  is  through t h e  preach ing  of  t h e  l a w  t h a t  t h e  
Holy S p i r i t  e f f e c t s  t r u e  repentance .  Through t h e  
law he  r e v e a l s  our  s i n  problem and our  i n a b i l i t y  
t o  s o l v e  i t  by o u r s e l v e s *  The law a l s o  r e v e a l s  
God's wrath a g a i n s t  s i n  and works sorrow and 
t e r r o r  i n  our  h e a r t s .  S t .  P a u l  s a y s  t h a t  t h e  law 
is  t o  be preached i n  such a way t h a t  "every mouth 
may be s topped,  and a l l  t h e  world becomes g u i l t y  
be fo re  God." (Romans 3:19)  Yes, t h e  law p u t s  
a l l  of u s  i n  ou r  p l a c e  and shows u s  t h a t  "before  
h i s  ba r  a l l  g u i l t y  s t a n d , "  and t h a t  w e  s t and  con- 
demned i n  God's s i g h t .  

We have examples of p o i n t e d  law preach ing  i n  t h e  
S c r i p t u r e s .  On Pen t ecos t  Day t h e  a p o s t l e  P e t e r  
preached i n  such a way t h a t  h i s  h e a r e r s  "were 
pr icked  i n  t h e i r  hearts: '  and asked,  "Men and 
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bre th ren ,  what s h a l l  w e  do?" The prophet  Nathan 
was very  s p e c i f i c  when h e  po in ted  t o  David who 
was g u i l t y  of a d u l t e r y  and murder and s a i d ,  "Thou 
a r e  t h e  man" so t h a t  t h e  King exclaimed, "I have 
s inned a g a i n s t  t h e  Lord." And t h e  Savior  tu rned  
t h e  s e a r c h l i g h t  of t h e  law i n  t h e  h e a r t  and l i f e  
of t h e  woman a t  t h e  w e l l  which revea led  h e r  so rd id  
p a s t  so  t h a t  she  r e a l i z e d  h e r  need f o r  t h e  "water 
of l i f e . "  

This  same law of God exposes u s  f o r  what we r e a l l y  
a r e .  It opens t h e  book of our  l i v e s  and l a y s  b a r e  
every s i n g l e  thought ,  word, and deed i n  our  l i v e s .  
Any cover-up on our  p a r t  i s  a s  r i d i c u l o u s  a s  i t  is  
f u t i l e ;  we only dece f i~e  ou r se lves .  Nothing l i e s  
hidden be fo re  t h e  a l l - s e e i n g  God. It is so  t r u e  
a s  t h e  hymn says ,  

"The law i s  b u t  a  mi r ro r  b r i g h t  
That b r i n g s  t h e  in-bred s i n  t o  s i g h t  
That l u r k s  w i t h i n  our  na ture . "  

The importance of p roper  law preaching is  brought 
ou t  by C h r i s t  who says ,  "They t h a t  be  whole need 
not  a phys i c i an  bu t  they  t h a t  a r e  s i c k . . . . I  am n o t  
come t o  c a l l  t h e  r i g h t e o u s  bu t  s i n n e r s  t o  repen- 
tance." And our con fe s s ions  say ,  "Hearts t h a t  do 
no t  f e e l  God's wrath spurn consola t ion ."  D r .  Koren, 
one of our  synodica l  f a t h e r s ,  p u t  i t  t h i s  way, 
"If  we preached only concerning fo rg ivenes s  of s i n  
( r igh teousness )  b u t  n o t  concerning repentance,  
then  t h a t  d o c t r i n e  would n e i t h e r  be understood nor  
would i t  bear  f r u i t .  For wi thout  repentance t h e r e  
i s  no f a i t h  and consequent ly  no j u s t i f i c a t i o n  by 
f a i t h . . . . and  t o  such s o u l s  ' j u s t i f i c a t i o n  by f a i t h '  
w i l l  be on ly  an empty phrase  o r  a s o f t  pillow-- 
o f t e n e s t  both." No, as long a s  one does no t  re -  
a l i z e  h i s  l o s t  cond i t i on  h e  w i l l  have no i n t e r e s t  
i n  t h e  Savior  of s i n n e r s .  J u s t  a s  one w i l l  n o t  
a p p r e c i a t e  food u n l e s s  hungry, water  u n l e s s  t h i r s t y ,  
he  w i l l  n o t  f e e l  t h e  need f o r  t h e  "bread of l i f e "  

and t h e  " w a t e r  of l i f e . "  It i s  only "When s i n n e r s  
s e e  t h e i r  l o s t  cond i t i on ,  And f e e l  t h e  p re s s ing  
load  of s i n ,  And J e s u s  cometh on H i s  mission To 
h e a l  t h e  s in - s i ck  h e a r t  w i th in ,  A l l  g r i e f  must 
f l e e  be fo re  H i s  g r ace ,  And joy d i v i n e  w i l l  t a k e  
i t s  place."  

But do no t  confuse  law preaching wi th  mora l iz ing  
and t i r a d i n g  a g a i n s t  t h e  e v i l s  of t h e  day. That 
type  of p reaching  w i l l  only make h y p o c r i t e s  ou t  
of people,  caus ing  t h e  h e a r e r  t o  t h i n k  t h a t  
because he d o e s n ' t  do t hose  t e r r i b l e  t h i n g s  t h a t  
t h e  m i n i s t e r  i s  t a l k i n g  about  t h e r e f o r e  h e  i s  n o t  
a s  bad a s  o t h e r s ,  and may be  tempted t o  pray as 
d id  t h e  P h a r i s e e  i n  t h e  temple, "God, I thank 
Thee, t h a t  I a m  n o t  a s  o t h e r  men a re . "  

No, t h e  law i s  s p i r i t u a l  and it g e t s  t o  t h e  h e a r t  
of our  problem, which i s  t h e  h e a r t .  The B ib l e  
d e s c r i b e s  our  s i n f u l  h e a r t  as being " d e c e i t f u l  
above a l l  t h i n g s  and d e s p e r a t e l y  wicked" and t h a t  
it i s  "out o f  t h e  h e a r t  t h a t  proceed e v i l  thoughts ,  
murderers,  a d u l t e r i e s ,  f o r n i c a t i o n s ,  t h e f t s ,  envy, 
e t c . "  J e s u s  preached  poin ted  law du r ing  h i s  min- 
i s t r y  when h e  s a i d ,  "Whosoever h a t e t h  h i s  b ro the r  
i s  a  murderer and ye know t h a t  no murderer ha th  
e t e r n a l  l i f e  a b i d i n g  i n  him" and "Whosoever looketh 
a f t e r  a woman t o  l u s t  a f t e r  h e r  h a t h  committed 
a d u l t e r y  w i th  h e r  a l r e a d y  i n  h i s  h e a r t . "  S t .  Paul  
confessed,  "I had  n o t  known l u s t  except  t h e  law 
s a i d ,  'Thou s h a l t  n o t  covet." '  Who of u s  can say 
t h a t  we have even  come c l o s e  t o  measuring up t o  
t h e  demands of God ' s  ho ly  l a w !  And i n  ca se  w e  
might be tempted t o  t h i n k  t h a t  w e  a r e  doing p r e t t y  
we l l ,  then  heed what  t h e  a p o s t l e  s a y s ,  "Whosoever 
s h a l l  keep t h e  whole law and y e t  o f f end  i n  one 
p o i n t ,  he  i s  g u i l t y  of a l l . "  That should pu t  a l l  
of u s  i n  our  p l a c e !  

True law p r e a c h i n g  - important  a s  i t  is  - i s  a s  our 



bre th ren ,  what s h a l l  w e  do?" The prophet  Nathan 
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con fe s s ions  say ,  a  " f o r e i g n  work" and i t s  purpose 
i s  t o  l e a d  u s  t o  C h r i s t ' s  "proper work," which is  
t h e  proclamation of fo rg ivenes s  t o  t h e  p e n i t e n t  
s i n n e r .  Luther  s a i d  i t  s o  c l e a r l y ,  "Where t h e  
l a w  e x e r c i s e s  i t s  o f f i c e  a l o n e . . . t h e r e  i s  on ly  
dea th  and h e l l ,  and man must d e s p a i r  l i k e  Saul  
and Judas  a s  S t .  P a u l  s a y s ,  t h e  law s l a y s  through 
s i n .  Moreover, t h e  Gospel o f f e r s  conso l a t i on  and 
fo rg ivenes s  i n  more ways t han  one, f o r  wi th  God 
is  p len teous  redemption." I f  w e  on ly  had t h e  
m i n i s t r y  of t h e  law, t hen  we would have on ly  
sorrow, misery,  d e s p a i r ,  and condemnation. 

But t h e  t e x t  c l e a r l y  s a y s  t h a t  r emi s s ion  of s i n  
i s  a l s o  t o  be  preached.  It t e l l s  u s ,  f i r s t  of 
a l l ,  how t h i s  f o r g i v e n e s s  h a s  been ob ta ined .  "It 

w a s  necessary  f o r  C h r i s t  t o  s u f f e r  and r i s e  from 
t h e  dead on t h e  t h i r d  day." The whole purpose of 
h i s  dea th  and r e s u r r e c t i o n  was t o  o b t a i n  f o r  u s  
s i n n e r s  t h e  remiss ion  of s i n .  H e  "was d e l i v e r e d  
f o r  our o f f e n s e s ,  and r a i s e d  aga in  f o r  our  j u s t i -  
f i c a t i o n . "  (Rom. 4: 25) Through h i s  dea th  he  p a i d  
t h e  f u l l  p e n a l t y  of s i n  and h i s  r e s u r r e c t i o n  from 
t h e  grave  is  God's d e c l a r a t i o n  t h a t  h e  accep ted  
t h e  s a c r i f i c e  of h i s  Son a s  f u l l  payment f o r  s i n  
and has  dec l a r ed  t h e  world fo rg iven .  Y e s ,  "God 
was i n  C h r i s t ,  r e c o n c i l i n g  t h e  world un to  h imse l f ,  
n o t  imputing t h e i r  t r e s p a s s e s  un to  them." 
( I 1  Cor. 5:19) 

 emission of s i n "  i s  t h e  h e a r t  and c e n t e r  of t h e  
Gospel and i t  is  t o  predominate i n  our  preaching.  
It i s  t h e  on ly  s o l u t i o n  t o  our  problem of s i n  
and dea th .  Through t h e  Word of  t h e  Gospel t h i s  
t r e a s u r e  is  brought  t o  u s  and made our  own. Yes, 
God i s  " su rpas s ing ly  r i c h  i n  h i s  grace"  and b r i n g s  
t h i s  g r ace  t o  u s  i n  v a r i o u s  ways, through t h e  
spoken word, Baptism, Lord ' s  Supper,  t h e  keys ,  
and mutual conve r sa t i on  and c o n s o l a t i o n  of b r e th -  
r en ,  a s  Luther  s ays  i n  t h e  Smalcald A r t i c l e s .  

While t h e  law is  t o  be preached i n  such a  way a s  
" t o  d r i v e  t h e  g r e a t e s t  s a i n t  t o  de spa i r "  s o  t h e  
Gospel must be preached s o  as " to  g i v e  t h e  g r e a t -  
est s i n n e r  hope." Danie l  March i n  h i s  c l a s s i c  
d e s c r i p t i o n  of t h e  B ib l e  s ays  among o t h e r  t h i n g s ,  
"It is  s t r i c t  enough t o  denounce t h e  ve ry  shadow 
and semblance of s i n ;  i t  is  l i b e r a l  enough t o  
save t h e  c h i e f e s t  of s i nne r s . "  Therefore ,  open 
t h e  f l o o d g a t e s  of t h e  Gospel and don ' t  be  vague 
o r  merely g e n e r a l i z e  i t .  No, p e r s o n a l i z e  it. 
Say t o  t h e  p e n i t e n t  a s  d i d  J e s u s ,  "Be of good 
cheer ,  t hy  s i n s  a r e  fo rg iven ."  Say t o  t h e  peni- 
t e n t  a s  d i d  Nathan t o  a  r e p e n t a n t  David, "The 
Lord a l s o  h a t h  pu t  away thy  s in . "  L ike  t h e  ange l  
who proclaimed t o  t h e  f r i g h t e n e d  shepherds  on 
Bethlehem's p l a i n ,   e ear no t :  f o r  behold,  I 
b r i n g  you  good t i d i n g s  of g r e a t  joy,  which s h a l l  
be t o  a l l  people .  For un to  you i s  born t h i s  day 
i n  t h e  c i t y  of David a Saviour ,  which is C h r i s t  
t h e  Lord." T e l l  them t h a t  "where s i n  abounded 
g race  d i d  much more abound" t h a t  " t h e i r  i n i q u i t y  
i s  pardoned and t h a t  t hey  have r ece ived  of t h e  
~ o r d ' s  hand double  f o r  a l l  t h e i r  i n i q u i t y . "  

Send your people  home from t h e  worship s e r v i c e  
w i th  t h e  happy a s su rance  t h a t  they  have a  Saviour  
from s i n .  T e l l  them t h a t  where they  have f a i l e d  
i n  t h e i r  l i v e s ,  they  have a  Sav iour  who l e d  a  
p e r f e c t  l i f e  i n  t h e i r  s t e a d  and t h a t  t h i s  counts  
a s  though they  had kep t  t h a t  law p e r f e c t l y .  

~ o n ' t  make t h e  t r a g i c  mis take  t h a t  a  p r eache r  made 
some y e a r s  ago when he  decided t o  p reach  two Sunday 
evening s e r v i c e s  on t h a t  c l a s s i c  law and gospe l  
t e x t  Romans 6:23 which s ays ,    he wages of s i n  
i s  dea th ;  bu t  t h e  g i f t  of God i s  e t e r n a l  l i f e  
through J e s u s  C h r i s t  our  Lord." The f i r s t  n i g h t  
he  preached on t h e  f i r s t  p a r t  of t h a t  t e x t  and 
thundered away wi th  t h e  law. It s o  happened t h a t  
a  man burdened wi th  g u i l t  came t o  t h a t  s e r v i c e  
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i t  n o t .  He d i d  no t  hea r  one word of gospe l ,  and 
consequent ly  was d r iven  t o  despa i r  and went ou t  
and took  h i s  own l i f e .  When t h e  p a s t o r  heard  
about t h i s  he  r e a l i z e d  what a t e r r i b l e  mis take  h e  
had made; he  even s u f f e r e d  a nervous breakdown 
over  i t .  A s  you go over  your sermons make c e r t a i n  
t h a t  t h e r e  i s  c l e a r  gospe l  and t h a t  no one goes 
home wi thout  t h e  r i n g i n g  assurance  t h a t  h i s  s i n s  
a r e  forg iven .  Remember what Walther s ays ,  "Don ' t 
be s t i n g y  wi th  t h e  gospel." 

preaching "repentance and remiss ion  of s in"  through 
t h e  Law and Gospel is  "an e s p e c i a l l y  b r i l l i a n t  
l i g h t  which se rves  t h e  purpose t h a t  t h e  Word of 
God may be r i g h t l y  d iv ided  and t h e  w r i t i n g s  of t h e  
ho ly  prophets  and a p o s t l e s  may be expla ined  and 
understood c o r r e c t l y . "  (SD, V,  pa r .  1) That k ind  
of preaching w i l l  t r u l y  b e n e f i t  God's people  and 
w i l l  a l s o  b r i n g  f o r t h  t h e  " f r u i t s  of repentance" 
which w i l l  be r e f l e c t e d  i n  a godly l i f e  and a l i f e  
of s e r v i c e  t o  God and our  fellow-man. May God 
b l e s s  you a s  you go f o r t h  t o  proclaim t h e  most 
important  message t h a t  f a l l e n  s i n n e r s  can h e a r .  
"Unto him t h a t  loved us ,  and washed u s  from our  
s i n s  i n  h i s  own blood, and h a t h  made u s  k ings  and 
p r i e s t s  un to  God and h i s  Fa the r ;  t o  him be  g lo ry  
and dominion f o r e v e r  and eve r .  Amen." (Rev. 1:5b,6) 

A COMPARATIVE ANALYSIS OF THE 
MAJOR MILLENNIAL VIEWS* 

The term millennium i n  theology s i g n i f i e s  
a per iod  of one thousand yea r s .  l A synonymous 
t e r m  is  ch i l iasm.*  W .  E. Blackstone s ays ,  
" ~ i l l e n n i u m  (La t in )  is t h e  same a s  Ch i l i ad  
(Greek),  and both mean a thousand yea r s .  Both 
terms s t and  f o r  t h e  d o c t r i n e  of a f u t u r e  e r a  of 
r i gh t eous  government upon t h e  e a r t h  t o  l a s t  a 
thousand y e a r s .  '13 

M i l l enn ia l i sm  is  t h e  b e l i e f  i n  t h e  millennium, 
e s p e c i a l l y  t h e  d o c t r i n e  t h a t  a t  a t ime appointed 
by H i m ,  C h r i s t  w i l l  reappear  on t h e  e a r t h  where 
H e ,  wi th  H i s  s a i n t s ,  w i l l  r e i g n  f o r  one thousand 
yea r s  o r  f o r  an i n d e f i n i t e l y  long per iod .  
Walter Albrecht  r e p o r t s  t h a t  "according t o  some 
[He w i l l  r e i g n ]  even f o r  365,000 y e a r s ,  s i n c e  a 
day wi th  t h e  Lord is  as a thousand years."5 
M i l l e n n i a l i s t s  b e l i e v e  t h a t  a f t e r  t h e  r e i g n  of 
one thousand ( o r  more) y e a r s  t h e  wicked dead 
w i l l  be r a i s e d ,  and t h e  f i n a l  judgment, w i th  i t s  
awards, w i l l  t a k e  p l ace .  Albrecht  d e c l a r e s ,  
 h he worst  man-made s i g n  supposed t o  precede t h e  
advent of C h r i s t  i s  t h e  coming golden age of 
t h e  Church, commonly c a l l e d  Chiliasm o r  Mil len-  
n i a l i sm .  "7 

The Augsburg Confession r e f e r s  t o  m i l l e n n i a l -  
type  d o c t r i n e s  a s  " c e r t a i n  Jewish opin ions .  "' 
Mil l enn ia1  i d e a s  a r e  no t  found i n  t h e  Old Testa-  
ment. However, t h e  c a r n a l  no t ion  t h a t  t h e  

* D r .  Ernes t  B a r t e l s ,  p a s t o r  of Immanual Lutheran 
Church, Wahpeton, North Dakota. 
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Messiah ' s kingdom would be  ear-thly p reva i l ed  
among many ~ e w s .  Th i s  is  r e f l e c t e d  i n  I1 Esdras ,  
an Old Testament-era apocryphal  book. I n  I1 Esdras  
7: 28 w e  r e a d ,  "For my son t h e  Messiah s h a l l  b e  
revea led  wi th  t hose  who a r e  wi th  him, and those  
who remain w i t h  him s h a l l  r e j o i c e  four  hundred 
yea r s .  "lo Blackstone r e p o r t s  t h a t  

Jewish wri ters  throughout t h e  Talmud ho ld  
t h a t  t h e  Millennium w i l l  be c h i e f l y  charac- 
t e r i z e d  by t h e  de l ive rance  of t h e  Jews from 
a l l  t h e i r  enemies, recovery of P a l e s t i n e ,  
and t h e  l i t e r a l  r e i g n  of t h e  Messiah i n  
unequaled sp lendor  t h e r e i n . l l  

H e  a l s o  says :  

It was t h e  view most f r e q u e n t l y  expressed 
i n  t h e  Talmud t h a t  t h e  Messianic  kingdom 
would l a s t  f o r  one thousand yea r s ;  and 
t h i s  was commonly be l i eved  among t h e  Jews. 
It i s  easy  t o  d i s c e r n  upon what they founded 
t h e  d o c t r i n e .  It was t h e  Sabbath of God's 
weeks. l2  

The primary B ib l e  p o r t i o n  on which modern-day 
Mi l lennia l i sm i s  based i s  Revela t ion ,  chapter  20. 
The mi l l enn ia1  d o c t r i n e  is  a  r e s u l t  of f a u l t y  
exeges i s  of t h a t  S c r i p t u r e  s e c t  i on .  l3 Mi l lennia l -  

i s t  Blackstone f l a t l y  d e c l a r e s  t h a t  " the  l i t e r a l  
r e i g n  of C h r i s t  wi th  H i s  s a i n t s ,  f o r  a  thousand 
yea r s  i s  p l a i n l y  s t a t e d  i n  t h e  twen t i e th  chap te r  
of b eve la ti on."^^ A. L.  P lueger  remarks,  h he 
concept f i r s t  appears  i n  Revela t ion  20 and h a s  
s i n c e  been i n t e r p r e t e d  i n  v a r i o u s  ways ."I5 
According t o  J .  L. Neve,  he mi l l enn ia1  d o c t r i n e  
has  been b u i l t  c h i e f l y  upon Rev. 20: 2-7, i n  
connect ion wi th  some o t h e r  passages  of S c r i p t u r e  
(I Cor. 15: 2 5 f f ;  I Thess.  4: 1 3 f f ;  t h e  v i s i o n s  

of Hezekiah and Daniel)  ."16 R.  C .  H. Lenski says :  

They seek  t o  f i n d  a s  much S c r i p t u r e  proof 
a s  p o s s i b l e  .... The gold mine f o r  proof 
is  Revela t ion ,  i n  p a r t i c u l a r  chap te r  20 
wi th  i t s  1,000 y e a r s  repea ted  s i x  t imes.  
The prophets  a l s o  y i e l d  a  good d e a l .  
Then what i s  a r d e n t l y  d e s i r e d  i s  found 
i n  a  l a r g e  number of o t h e r  p l a c e s  i n  
S c r i p t u r e .  l 7  

What is  a  proper  understanding of t h e  one 
thousand y e a r s  mentioned i n  Reve la t i on ,  chap te r  20? 
Neve s t a t e s  t h a t  

Lutheran i n t e r p r e t e r s ,  fo l lowing  Luther  
himself  who poin ted  t o  t h e  symbolic 
meaning of t h e  number 1000 a s  i n d i c a t i n g  
a completeness,  sugges t  t h a t  by 1000 
t h e r e  may simply be meant t h e  t ime of 
g race  between t h e  beginning of t h e  
Church and Chr i s t  ' s l a s t  advent .  

C .  H. L i t t l e  concurs ,  saying:   h he thousand yea r s  
a c t u a l l y  cover  t h e  whole New Testament dispensa-  
t i o n  from t h e  i n c a r n a t i o n  and enthronement of t h e  
Son of God (12: 5) t o  t h e  f i n a l  c a s t i n g  of Satan 
i n t o  h e l l  (20: 10."19 Luther  P o e l l o t  w r i t e s :  

A l l  t h i n g s  cons idered ,  i nc lud ing ,  above 
a l l ,  t h e  l i g h t  which o t h e r  p l a i n  passages  
of t h e  B i b l e  throw on such f i g u r a t i v e  
language a s  found i n  Rev, 2 0 ,  the  most 
s a t i s f a c t o r y  exp lana t ion  of the 1,000 
y e a r s  i s  t h a t  they  a r e  f i g u r a t i v e  and 
s t and  f o r  t h e  New Testament a g e e 2 0  

Should a S c r i p t u r e  p o r t i o n  l i k e  Reve la t i on ,  
chap te r  20 ,  be used as a basic sou rce  for a doc- 
t r i n e ?  Albrecht  remarks: 
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On Rev. 20 t h e  s e n s i b l e  words of Jacobs 
s u f f i c e ,  ''When i t  i s  a f f i rmed  t h a t  i t  
h a s  s u f f i c i e n t  S c r i p t u r a l  b a s i s  i n  Rev. 
20, 1-6, t h e  answer i s  t h a t  it is  n o t  
p roper  t o  c o n s t r u c t  a  dogma a l o n e  from 
a book concerning whose canon ic i t y  t h e r e  
h a s  been such extended d i s s e n t ,  and t o  
make it t h e  s t anda rd  whereby t o  i n t e r -  
p r e t  t h e  p l a i n  language of books whose 
a u t h o r i t y  i s  most thoroughly e s t a b l i s h e d ;  
p a r t i c u l a r l y  when i t  i s  a  book which from 
beginn ing  t o  end d e a l s  i n  f i g u r a t i v e  
s t a t emen t s .  1121 

The fo l l owing  words by James P.  Boyce n i c e l y  com- 
plement t h e  above s ta tement  from Jacobs:  

I f  a f t e r  t h e  b e s t  e f f o r t s  t o  harmonize 
t h i s  w i th  t h e  o t h e r  p o r t i o n s  of ~ o d ' s  
Word, i t  should seem t o  b e  i r r e c o n c i l a b l e  
w i th  them, t h e  apparen t  i n t e r p r e t a t i o n  
of t h i s  passage  should y i e l d  t o  t h a t  of 
o t h e r s ;  n o t  s o  much because i t  is  one 
on ly ,  as compared w i th  a  g r e a t e r  number; 
b u t  because i t  is  found i n  a book of 
h i g h l y  f i g u r a t i v e  prophecy, i n  which t h e  
l i t e r a l  i n t e r p r e t a t i o n  i s  n o t  s o  j u s t l y  
t o  be  p r e s sed ,  a s  i n  o t h e r s ,  which a r e  
n o t  o f -  t h i s  c h a r a c t e r ,  and i n  which t h e  
l i t e r a l  meaning i s  more a p t  t o  be  t h e  
mind of t h e  S ~ i r i t . ~ 2  

There a r e  c u r r e n t l y  t h r e e  d i s t i n c t  s choo l s  of 
i n t e r p r e t a t  i o n  r ega rd ing  t h e  millennium: premil-  
l enn i a l i sm ,  pos tmi l l enn i a l i sm ,  and ami l lenn ia l i sm.  
P r e m i l l e n n i a l i s t s  h o l d  t h a t  t h e  millennium w i l l  
begin w i th  t h e  coming of C h r i s t .  Pos tmi l l enn i a l -  
ists  t each  t h a t  C h r i s t  w i l l  appear  v i s i b l y  and i n  
g lo ry  a f t e r  o r  a t  t h e  c l o s e  of t h e  millennium, 
a s  such.23 

While p r e m i l l e n n i a l i s t s  d i s a g r e e  widely on 
d e t a i l s ,  t h e  most u s u a l  sequence of e v e n t s  t augh t  
by them i s  summarized ve ry  w e l l  i n  t h e  d o c t r i n a l  
s ta tement  of Luther  Rice Seminary, which says :  

We b e l i e v e  i n  t h e  l i t e r a l ,  v i s i b l e ,  per- 
s o n a l ,  p r e m i l l e n n i a l ,  p r e - t r i b u l a t i o n  
r e t u r n  of J e s u s  C h r i s t -  A t  H i s  r e t u r n  
t h e  r i g h t e o u s  dead and l i v i n g  w i l l  be  r e s -  
u r r e c t e d  t o  meet H i m  i n  t h e  a i r  and w i l l  
descend w i th  H i m  a f t e r  t h e  seven y e a r s  
t r i b u l a t i o n  pe r iod  t o  e s t a b l i s h  H i s  
e a r t h l y  m i l l e n n i a 1  Kingdom, Th i s  mi l len-  
n i a l  pe r iod  w i l l  end w i th  t h e  r e s u r r e c t i o n  
and judgment of t h e  unsaved. 24 

Two types  of p r emi l l enn i a l i sm  must be  d i s -  
t i ngu i shed .  H i s t o r i c  p r emi l l enn i a l i sm  i s  t h e  kind 
of p r emi l l enn i a l i sm  which h a s  been h e l d  by some 
s i n c e  t h e  days of t h e  e a r l y  church .25  Most common 
today i s  t h e  m i l l e n n i a l i s m  known as d i s p e n s a t i o n a l  
p remi l lenn ia l i sm.  P lueger  s a y s  t h a t  " t he  dispen-  
s a t i o n a l  view d i v i d e s  ' t h e  d i v i n e  p l a n  i n t o  d i s -  
pensa t i ons  du r ing  each of which God d e a l s  wi th  t h e  
human r a c e  on t h e  b a s i s  of some s p e c i f i c  p r i n c i -  
p l e .  " ' 2 4  Thi s  h a s  a profound e f f e c t  on how, f o r  
i n s t a n c e ,  i n t e r p r e t e r s  hqndle  t h e  Old Testament. 
G ,  E ,  Ladd i n d i c a t e s  t h e  d i f f e r e n c e :  

Here i s  t h e  b a s i c  watershed between a  
d i s p e n s a t i o n a l  and a nond i spensa t i ona l  
theo logy ,  D i spensa t i ona l i sm  forms i t s  
escha to logy  by a  l i t e r a l  i n t e r p r e t a t i o n  
of t h e  Old Testament and t hen  f i t s  t h e  
New Testament i n t o  i t ,  A nondispensa- 
t i o n a l  escha to logy  forms i t s  theology 
from t h e  e x p l i c i t  t e ach ing  of t h e  New 
Testament.  It con fe s se s  t h a t  i t  cannot 
be  s u r e  how t h e  Old Testament prophecies  
of t h e  end a r e  t o  be f u l f i l l e d .  27  
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Speaking of d i s p e n s a t i o n a l  p r emi l l enn i a l i sm ,  
G.  L .  Murray w r i t e s :  

A new day h a s  come upon u s . . . .  Th i s  pre- 
m i l l e n n i a l i s m  is  n o t  t h e  Chi l iasm of t h e  
e a r l y  Church, b u t  something which f i r s t  
appeared e a r l y  i n  t h e  n i n e t e e n t h  cen tu ry .  
It i s  a  p r emi l l enn i a l i sm  wedded t o  d i s -  
pensa t iona l i sm.  28 

P o s t m i l l e n n i a l i s t s ,  according t o  Blacks tone ,  

f o r  t h e  most p a r t  ho ld  t h a t  t h e  preach ing  
of  t h e  gospe l  w i l l  r e s u l t  i n  t h e  conver- 
s i o n  of t h e  world and usher  i n  a  golden 
era of r i gh t eousnes s  and a government of  
j u s t i c e  and peace t o  last  f o r  a  thousand 
y e a r s ,  a f t e r  which t h e  Lord w i l l  r e t u r n  
f o r  a  "genera l  judgment" and i n t r o d u c t i o n  
of an e t e r n a l  s t a t e .  29 

I Lor ra ine  Boet tner  says:  

The millennium t o  which t h e  pos tmi l len-  
n i a l i s t  looks  forward is . . .  a  golden age  
of s p i r i t u a l  p r o s p e r i t y  dur ing  t h i s  p r e s e n t  
d i s p e n s a t i o n ,  t h a t  i s  dur ing  t h e  Church Age 
. . . . It is  t o  l a s t  an i n d e f i n i t e l y  long  
pe r iod  of t ime,  perhaps much more t han  a  
l i t e r a l  one thousand yea r s .  30 

Blackstone d a t e s  t h e  beginning of pos tmi l len-  
n i a l  views i n  t h e  Church w i th  about  t h e  yea r  1 7 0 0 . ~ ~  
P r e m i l l e n n i a l i s t  John R.  Rice s t a t e s ,   h here were 
no p o s t m i l l e n n i a l i s t s  i n  B ib l e  t imes .  1'32 

The fo l lowing  d e s c r i p t i o n  of ami l l enn i a l i sm  
is g iven  i n  a  q u o t a t i o n  i n  P l u e g e r ' s  book 
"Things To Come For P l a n e t  ~ a r t h " :  

I t s  most gene ra l  c h a r a c t e r  i s  t h a t  of a  
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d e n i a l  of a  l i t e r a l  r e i g n  of C h r i s t  
upon t h e  e a r t h .  Sa t an  i s  conceived a s  
bound a t  t h e  f i r s t  coming of C h r i s t .  
The p r e s e n t  age between t h e  f i r s t  and 
second coming is  t h e  f u l f i l l m e n t  of t h e  
millennium. I t s  adhe ren t s  d i f f e r  a s  t o  
whether t h e  millennium is  being f u l f i l l e d  
on t h e  e a r t h  (Augustine) o r  whether i t  i s  
being f u l f i l l e d  by t h e  s a i n t s  i n  heaven 
(Warf ie ld) .  It  may be summed up i n  t h e  
i d e a  t h a t  t h e r e  w i l l  be no more mi l len-  
nium than  t h e r e  is  now, and t h a t  t h e  
e t e r n a l  s t a t e  immediately fo l l ows  t h e  
second coming of C h r i s t .  It i s  s i m i l a r  
t o  pos tmi l l enn i a l i sm  i n  t h a t  C h r i s t  comes 
a f t e r  what they  r ega rd  a s  t h e  millennium.33 

A. A. Hoekema remarks r ega rd ing  ami l l enn i a l -  
ists: 

t h e  term ami l l enn i a l i sm  i s  no t  an accu- 
r a t e  d e s c r i p t i o n  of t h e i r  view, P ro fe s so r  
J a y  E. Adams of Westminster  Seminary i n  
P h i l a d e l p h i a  h a s  sugges ted  t h a t  t h e  term 
ami i l enn i a l i sm  be r e p l a c e d  by t h e  expres- 
s i o n  r e a l i z e d  r n i l l e n n i a l i ~ m ~  34 

Lutherans  who a r e  t r u e  t o  t h e  Augsburg 
Confession a r e  a m i l l e n n i a l i s t s .  Speaking of 
Lutherans ,  t h e  Confession s t a t e s :  

Also they  t e a c h  t h a t  a t  t h e  Consummation 
of t h e  World C h r i s t  w i l l  appear  f o r  judg- 
ment, and w i l l  r a i s e  up a l l  t h e  dead; He 
w i l l  g i v e  t o  t h e  godly and e l e c t  e t e r n a l  
l i f e  and e v e r l a s t i n g  j oys ,  bu t  ungodly 
men and t h e  d e v i l s  He w i l l  condemn t o  be 
tormented wi thout  end .  

They condemn t h e  A n a b a p t i s t s ,  who t h i n k  



Speaking of d i s p e n s a t i o n a l  p r emi l l enn i a l i sm ,  
G.  L .  Murray w r i t e s :  

A new day h a s  come upon u s . . . .  Th i s  pre- 
m i l l e n n i a l i s m  is  n o t  t h e  Chi l iasm of t h e  
e a r l y  Church, b u t  something which f i r s t  
appeared e a r l y  i n  t h e  n i n e t e e n t h  cen tu ry .  
It i s  a  p r emi l l enn i a l i sm  wedded t o  d i s -  
pensa t iona l i sm.  28 

P o s t m i l l e n n i a l i s t s ,  according t o  Blacks tone ,  

f o r  t h e  most p a r t  ho ld  t h a t  t h e  preach ing  
of  t h e  gospe l  w i l l  r e s u l t  i n  t h e  conver- 
s i o n  of t h e  world and usher  i n  a  golden 
era of r i gh t eousnes s  and a government of  
j u s t i c e  and peace t o  last  f o r  a  thousand 
y e a r s ,  a f t e r  which t h e  Lord w i l l  r e t u r n  
f o r  a  "genera l  judgment" and i n t r o d u c t i o n  
of an e t e r n a l  s t a t e .  29 

I Lor ra ine  Boet tner  says:  

The millennium t o  which t h e  pos tmi l len-  
n i a l i s t  looks  forward is . . .  a  golden age  
of s p i r i t u a l  p r o s p e r i t y  dur ing  t h i s  p r e s e n t  
d i s p e n s a t i o n ,  t h a t  i s  dur ing  t h e  Church Age 
. . . . It is  t o  l a s t  an i n d e f i n i t e l y  long  
pe r iod  of t ime,  perhaps much more t han  a  
l i t e r a l  one thousand yea r s .  30 

Blackstone d a t e s  t h e  beginning of pos tmi l len-  
n i a l  views i n  t h e  Church w i th  about  t h e  yea r  1 7 0 0 . ~ ~  
P r e m i l l e n n i a l i s t  John R.  Rice s t a t e s ,   h here were 
no p o s t m i l l e n n i a l i s t s  i n  B ib l e  t imes .  1'32 

The fo l lowing  d e s c r i p t i o n  of ami l l enn i a l i sm  
is g iven  i n  a  q u o t a t i o n  i n  P l u e g e r ' s  book 
"Things To Come For P l a n e t  ~ a r t h " :  

I t s  most gene ra l  c h a r a c t e r  i s  t h a t  of a  

- 14 - 

d e n i a l  of a  l i t e r a l  r e i g n  of C h r i s t  
upon t h e  e a r t h .  Sa t an  i s  conceived a s  
bound a t  t h e  f i r s t  coming of C h r i s t .  
The p r e s e n t  age between t h e  f i r s t  and 
second coming is  t h e  f u l f i l l m e n t  of t h e  
millennium. I t s  adhe ren t s  d i f f e r  a s  t o  
whether t h e  millennium is  being f u l f i l l e d  
on t h e  e a r t h  (Augustine) o r  whether i t  i s  
being f u l f i l l e d  by t h e  s a i n t s  i n  heaven 
(Warf ie ld) .  It  may be summed up i n  t h e  
i d e a  t h a t  t h e r e  w i l l  be no more mi l len-  
nium than  t h e r e  is  now, and t h a t  t h e  
e t e r n a l  s t a t e  immediately fo l l ows  t h e  
second coming of C h r i s t .  It i s  s i m i l a r  
t o  pos tmi l l enn i a l i sm  i n  t h a t  C h r i s t  comes 
a f t e r  what they  r ega rd  a s  t h e  millennium.33 

A. A. Hoekema remarks r ega rd ing  ami l l enn i a l -  
ists: 

t h e  term ami l l enn i a l i sm  i s  no t  an accu- 
r a t e  d e s c r i p t i o n  of t h e i r  view, P ro fe s so r  
J a y  E. Adams of Westminster  Seminary i n  
P h i l a d e l p h i a  h a s  sugges ted  t h a t  t h e  term 
ami i l enn i a l i sm  be r e p l a c e d  by t h e  expres- 
s i o n  r e a l i z e d  r n i l l e n n i a l i ~ m ~  34 

Lutherans  who a r e  t r u e  t o  t h e  Augsburg 
Confession a r e  a m i l l e n n i a l i s t s .  Speaking of 
Lutherans ,  t h e  Confession s t a t e s :  

Also they  t e a c h  t h a t  a t  t h e  Consummation 
of t h e  World C h r i s t  w i l l  appear  f o r  judg- 
ment, and w i l l  r a i s e  up a l l  t h e  dead; He 
w i l l  g i v e  t o  t h e  godly and e l e c t  e t e r n a l  
l i f e  and e v e r l a s t i n g  j oys ,  bu t  ungodly 
men and t h e  d e v i l s  He w i l l  condemn t o  be 
tormented wi thout  end .  

They condemn t h e  A n a b a p t i s t s ,  who t h i n k  



They condemn a l s o  o t h e r s ,  who a r e  now 
spread ing  c e r t a i n  Jewish op in ions ,  t h a t  
b e f o r e  t h e  r e s u r r e c t i o n  of t h e  dead t h e  
godly s h a l l  t a k e  pos se s s ion  of t h e  
kingdom of t h e  world,  t h e  ungodly being 
everywhere suppressed .  35 

The 1540 V a r i a t a  E d i t i o n  of t h e  Augsburg 
Confession g i v e s  S c r i p t u r a l  b a s i s  f o r  t h e  Lutheran  
p o s i t i o n .  Th i s  A r t i c l e  i n  t h e  V a r i a t a  r eads ,  
i n  p a r t :  

We condemn t h e  Anabap t i s t s ,  who now 
s c a t t e r  Jewish op in ions  and imagine t h a t  
be fo re  t h e  r e s u r r e c t i o n  t h e  godly s h a l l  
occupy t h e  kingdoms of t h e  world,  t h e  
wicked being everywhere des t royed  o r  
suppressed.  For w e  know t h a t ,  s i n c e  t h e  
godly ought t o  obey t h e  m a g i s t r a t e s  t h a t  
now a r e ,  they  must n o t  s e i z e  t h e i r  power 
from them o r  over throw governments by 
s e d i t i o n ,  because Pau l  en jo ine th :  "Let 
every s o u l  be s u b j e c t  un to  t h e  h ighe r  
power" (Rom. 13: 1) . We know a l s o  t h a t  
t h e  Church i n  t h i s  l i f e  is  s u b j e c t  t o  
t h e  c r o s s ,  and s h a l l  n o t  be g l o r i f i e d  
u n t i l  a f t e r  t h i s  l i f e ;  a s  Pau l  s a i t h  
(Rom. 8: 29; I Cor. 15: 4 9 ) .  W e  must be  
made l i k e  t h e  image of t h e  Son of God. 
Therefore  we u t t e r l y  condemn and d e t e s t  
t h e  f o l l y  and d i a b o l i c a l  madness of t h e  
Anabapt i s t s .  36 

Some contend t h a t  A r t i c l e  X V I I  of t h e  Augsburg 
Confession a p p l i e s  on ly  t o  extreme C h i l i a s t s .  Neve 
w r i t e s ,  "We must admit t h a t  Melanchthon does  r e f e r  
t o  t h e  Anabapt i s t s  of t h e  Reformation t ime,  and we 

know how r a d i c a l  t h e i r  views are.l t37 But what 
about  modern m i l l e n n i a l i s t s ?  Lensk i  s t a t e s ,  " A l l  
present-day c h i l i a s t i c  views a r e  on ly  v a r i a t i o n s  
of t h e  ' Jewish op in ions i  condemned by our  
f a t h e r s .  " 3 8  Neve says :  

While t h e s e  modern C h i l i a s t s  do no t  
f o l l ow  "Jewish opinions," and a r e  f r e e  
from t h e  r a d i c a l i s m  of t h e  Anabap t i s t s  
and must be p r a i s e d  f o r  t h e i r  aim a t  
doing j u s t i c e  t o  p a r t s  of S c r i p t u r e  t h a t  
have been more o r  l e s s  neg l ec t ed ,  y e t  
t h e  a d m i s s i b i l i t y  of t h e  agreement of 
t h e i r  views w i th  t h i s  a r t i c l e  of  ou r  
Confession must depend upon t h e i r  r e i e c  
t i o n  of t h e  fo l lowing  p o i n t s :  

I 

( I )  t h e  
v i s i b l e  appearance of C h r i s t  f o r  a r e i g n  - 
of a  thousand y e a r s  be fo re  t h e  r eve l a -  
t i o n  of A n t i c h r i s t  and judgment day 
( a g a i n s t  Heb. 9: 28; Matt .  25: 31 ) ;  
(2)  an outwardly v i c t o r i o u s  Kingdom of 
C h r i s t  upon e a r t h  ( a g a i n s t  John 18: 36 ) ;  
(3) t h e  expec t a t i on ,  on t h i s  s i d e  of  
e t e r n i t y ,  of a  t ime when t h e r e  s h a l l  be  
no s t r u g g l e  wi th  t h e  enemies of C h r i s t ,  
wi th  s i n ,  and when t h e r e  s h a l l  be  no 
c r o s s  t o  bear  ( a g a i n s t  Acts  14:  2 1 -  
Matt .  16: 24; Luke 18: 8;  17 :  26) .  39 

Albrech t  remarks t h a t :  

The f r u i t  of Chi l iasm cannot  be wholesome. 
It  must p e r v e r t  t h e  C h r i s t i a n  hope from 
i t s  c i t i z e n s h i p  i n  heaven t o  a preced ing  
millennium on e a r t h  t h a t  w i l l  b r i n g  
world peace and r u l e r s h i p  of t h e  C h r i s t i a n  
over  t h e  ungodly world.  40 

F r a n c i s  P i epe r  says:  

Ch i l i a sm ' s  mi sd i r ec t  i on  of  t h e  C h r i s t i a n  
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hope i s  extremely harmful  and dangerous.  
Where c h i l i a s m  is  t aken  s e r i o u s l y ,  t h a t  
is ,  where i t  c o n t r o l s  t h e  h e a r t ,  i t  
t u r n s  h e a r t  and mind away from t h e  in-  
v i s i b l e  s p i r i t u a l  g l o r y  of t h e  C h r i s t i a n  
l i f e ,  which c o n s i s t s  i n  t h e  a s su rance  of 
t h e  remiss ion  of s i n s  and of t h e  f u t u r e  
heavenly h e r i t a g e ,  and supp lan t s  i t  w i t h  
t h e  e x p e c t a t i o n s  of an  outward and mundane 
g r e a t n e s s .  4 1 

Melanchthon, Neve, Lensk i ,  Albrech t ,  and 
P i epe r ,  who a r e  quoted above, a r e  a b s o l u t e l y  cor- 
r e c t  i n  t h e i r  assessment  of t h e  mi l l enn i a1  doc- 
t r i n e .  It indeed supp lan t s  t h e  t r u e  C h r i s t i a n  
hope. The fo l lowing  q u o t a t i o n s  from t h e  pen of 
John R. Rice,  a s t r o n g  proponent of premil len-  
n i a l i sm ,  i l l u s t r a t e  t h i s .  They show how extremely 
f a r  removed t h e  m i l l e n n i a 1  hope i s  from t h e  t r u e  
C h r i s t i a n  hope. Rice  w r i t e s ,  i n  p a r t :  

The promise t h a t  I s r a e l  i s  t o  pos se s s  
t h e  l and  of Canaan f o r e v e r  i s  y e t  i n  
t h e  f u t u r e . 4 2  

C h r i s t ,  . , i s  t o  i n h e r i t ,  w i th  Abraham, 
t h e  p h y s i c a l  l and  of Canaan... Converted 
I s r a e l  w i l l  i n h e r i t  P a l e s t i n e  w i th  
 brah ham.^^ C h r i s t  w i l l  have a l i t e r a l  
r e i g n  on e a r t h  ... t h i s  r e i g n  i s  f u t u r e  
... The promise . , ,  i s  f o r  t h e  f u t u r e  
when C h r i s t  s h a l l  r e i g n  over  t h e  l and  
of Canaan a f t e r  H i s  r e t u r n  t o  e a r t h . 4 4  

The seeds  [ s i c ]  of Abraham, i nc lud ing  
C h r i s t ,  a r e  t o  pos se s s  and i n h e r i t  t h e  
l and  of P a l e s t i n e  f o r e v e r . . .  Where w i l l  
Heaven be f o r  Abraham? IT MUST INCLUDE 
PALESTINE ON THIS EARTH! Heaven, f o r  
Abraham and h i s  b e l i e v i n g  descendants .  .. 

w i l l  i n c lude  pos se s s ions  on t h i s  e a r t h . . .  
i f  Heaven f o r  Jews w i l l  be  on e a r t h ,  
then  Heaven f o r  everybody w i l l  be on 
e a r t h .  45 

I s r a e l  w i l l  a l l  be  r e s t o r e d  t o  t h e i r  
l and  ... a t  t h e  second coming of C h r i s t . . .  
t h e  coming kingdom w i l l  f o l l o w  t h e  re-  
g a t h e r i n g  of I s r a e l  t o  t h e i r  own l and ,  
Canaan. .. God w i l l  p l a c e  I s r a e l  perma- 
n e n t l y  i n  t h e i r  own l and  and t h e  k avid's 
Descendant w i l l  r e i g n  over  them on 
David 's  th rone .  46 . . . t h e  r e g a t h e r i n g  of 
I s r a e l  i s  one g r e a t ,  sudden event  a t  
t h e  second coming of C h r i s t  ... Following 
a g r e a t  T r i b u l a t i o n  on t h i s  e a r t h ,  He 
w i l l  r e t u r n  v i s i b l y  and p e r s o n a l l y  t o  
t h i s  e a r t h . 4 7  Then He s h a l l  send H i s  
a n g e l s  and r e g a t h e r  H i s  e l e c t  o r  chosen 
people  of I s r a e l . .  . C h r i s t  t h e  King w i l l  
g a t h e r  H i s  f l o c k ,  and e s t a b l i s h  H i s  
kingdom over  them on t h e  mountains of 
I s r a e l .  48 

I n  one day t h e  Lord s h a l l  d e f e a t  t h e  
a rmies  of t h e  n a t i o n s  of  t h i s  world,  and 
then .  . . s h a l l  be k ing  over  a l l  t h e  e a r t h .  49 
... t h e  th rone  upon which David s a t  a t  
Je rusa lem w i l l  be r e - e s t a b l i s h e d  and w i l l  
endure f o r e v e r . . .  on t h i s  t h rone  a t  J e ru -  
salem w i l l  s i t  t h e  g r e a t  Son of  David, 
l i t e r a l l y  descended from h i s  l o i n s .  50 
The p r e s e n t  "world"...  w i l l  end a t  t h e  
r e t u r n  of C h r i s t ,  when p r e s e n t  c i v i l i z a t i o n  
and governments w i l l  be  u t t e r l y  de s t royed .  
Then C h r i s t  w i l l  have H i s  
  avid's throne  and God's t h r o n e  i n  heaven 
a r e  e n t i r e l y  d i f f e r e n t  t h r o n e s .  52 

H i s  f a i t h f u l  s e r v a n t s  t h a t  have done w e l l  
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dur ing  t h i s  church o r  gospe l  age w i l l  . .  be  appo in t ed  by Him t o  r u l e  w i th  
H i m  ove r  many th ings .53  C h r i s t ,  when 
H e  r e t u r n s ,  w i l l  appo in t  f a i t h f u l  
C h r i s t i a n s  t o  r u l e  w i th  H i m ,  each one 
acco rd ing  t o  h i s  f a i t h f u l n e s s  and a b i  
i t y  ... J e s u s  t e aches  u s  t h a t  when H e  
r e t u r n s  and r e i g n s  from t h e  t h rone  of 
H i s  g l o r y ,  David ' s  th rone ,  and f a i t h f u l  
s e r v a n t s  r u l e  over  l i t e r a l  c i t i e s  w i th  
H i m  on t h i s  e a r t h ,  t h a t  l i v i n g  enemies 
who do n o t  consent  t o  H i s  r u l e  w i l l  be  
p u t  t o  dea th .  How c l e a r l y  t h i s  p i c t u r e  
of t h e  b a t t l e  of Armageddon and t h e  
judgment of  t h e  l i v i n g  G e n t i l e s  [ i s ]  
p i c t u r e d  i n  Matthew 25: 31-46.54 . . . 
When J e s u s  comes He w i l l  reward over- 
coming C h r i s t i a n s  w i t h  t h e  r i g h t  t o  r u l e  
w i th  H i m  "over t h e  n a t i o n s .  "55 

God h a s  e t e r n a l  purposes  f o r  Jerusalem.  
It w i l l  be  " t h e  c i t y  of t h e  g r e a t  King," 
" t h e  joy of t h e  whole e a r t h , "  when C h r i s t  
r u l e s  from t h e  t h rone  of David over  t h e  
whole e a r t h .  56 The Lord w i l l  r e t u r n  from 
Heaven t o  r e i g n  on t h e  e a r t h .  H e  w i l l  
b r i n g  w i th  H i m  H i s  s a i n t s  (Zech. 14: 5) 
who w i l l  have been r e s u r r e c t e d  and t r a n s -  
l a t e d  b e f o r e  t h i s  and caught ou t  t o  meet 
H i m  i n  t h e  a i r .  H e  w i l l  f i n d  Je rusa lem 
compassed wi th  t h e  a rmies  of  t h e  Anti- 
c h r i s t  and t h e  c i t y  i t s e l f  f a l l i n g  under 
t h e  onslaught  of t h e  a rmies  of t h e  world 
under t h e  l e a d e r s h i p  of t h e  wicked Man 
of S i n  (Zech. 14: 1, 2 ) .  The Lord w i l l  
f i g h t  a g a i n s t  t h e s e  n a t i o n s  and u t t e r l y  
de s t roy  them on t h a t  day (Zech. 14: 3 ,  
Rev. 19: 20, 21 )*  The Lord s h a l l  s t and  
wi th  H i s  f e e t  upan t h e  Mount of O l ive s  

i n  t h a t  day (Zech. 14: 4 ) ,  and v i o l e n t  
p h y s i c a l  changes s h a l l  t a k e  p l ace .  57 
For a  thousand y e a r s . . .  C h r i s t  w i l l  
r e i g n  i n  person on t h e  e a r t h  be fo re  H e  
s h a l l  t u r n  t h e  kingdom over  t o  H i s  
Fa the r .  58 

I n  t h e  judgment t h a t  w i l l  f o l l o w  on t h i s  
e a r t h ,  every  d i s e a s e  germ, every  t ho rn  
and t h i s t l e ,  and every mark and remnant 
of s i n  must be u t t e r l y  des t royed  by 
f i r e e S 9  A s  God w i l l  make o u t  of t h e  
o l d  m a t e r i a l  a  new e a r t h ,  s o  God w i l l  
p rov ide  a  new Je rusa l em, . .  The New 
Je rusa lem i s  t h e  F a t h e r ' s  house of many 
mansions. .. Thi s  marvelous c i t y ,  t h e  
home of God Himself,  w i l l  be brought  
down t o  e a r t h  t o  be l i t e r a l l y  ano the r  
Jerusalem.  60 . . .The New Jerusalem.  . . 
w i l l  be t h e  c a p i t o l  c i t y  of  t h e  new 
e a r t h  when i t  i s  purged from every  t a i n t  
and s t a i n  and mark of s i n  and d i s e a s e  
and death.61 

During t h e  r e i g n  of C h r i s t  on e a r t h ,  t h e  
c u r s e  brought  on n a t u r e  because of s i n  
s h a l l  be removed. Wars w i l l  be no more, 
r i gh t eousnes s  w i l l  r e i g n  on t h e  e n t i r e  
p l a n e t ,  and happiness  w i l l  be  u n i v e r s a l .  62 

A t  t h e  beginning of t h e  kingdom of C h r i s t  
on e a r t h ,  Sa tan  w i l l  be  bound and shu t  up 
i n  t h e  bo t tomless  p i t . 6 3  

Rice con t inues  t h i s  t ype  of thought  f o r  
ano the r  44 pages i n  h i s  book "The Coming Kingdom 
of ~ h r i s t , "  b u t  t h e  q u o t a t i o n s  g iven  above a r e  
more than  s u f f i c i e n t  t o  show t h e  complete d i f f e r -  
ence between t h e  m i l l e n n i a 1  hope and t h e  t r u e  
C h r i s t i a n  hope. 
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P i e p e r  r i g h t l y  says :  

Chi l i asm i s  n o t  con t en t  w i th  t h e  " ~ e h o l d ,  
t h e  k i n ~ d o m  of God is w i t h i n  you" (Luke 
17: 21) ,  bu t  would have t h e  Kingdom of God 
come wi th  outward d i s p l a y  s o  t h a t  w e  might 
say: "Lo, t h e r e  i t  is!"64 

The t each ings  of t h e  m i l l e n n i a l i s t s  d e p r e c a t e  
such passages  of S c r i p t u r e  a s ,  "Peace I l e a v e  w i th  
you, My peace  I g i v e  un to  you; n o t  a s  t h e  world 
g ive th ,  g i v e  I unto  you" (John 14: 27) ,  and "These 
t h i n g s  I have spoken un to  you t h a t  i n  Me ye  might 
have peace.  I n  t h e  world y e  s h a l l  have t r i b u l a -  
t i o n ;  bu t  be  of good cheer ;  I have overcome t h e  
world" (John 16: 33) . 65 

The Apos t le  Pau l ,  i n  s t a t i n g  what he  and a l l  
C h r i s t i a n s  hope a s  t o  t h e  f u t u r e  does  n o t  r e f e r  t o  
a  thousand y e a r s  of peace and r u l e r s h i p  on e a r t h ,  
but  s ays ,  "Our conve r sa t i on  (NIV c i t i z e n s h i p  - 
pol i teuma) i s  i n  heaven; from whence a l s o  we l ook  
f o r  t h e  Sav io r ,  t h e  Lord J e s u s  C h r i s t ,  who s h a l l  
change our  v i l e  body" ( P h i l .  3: 20, 21) .66 

I n  t h e  above q u o t a t i o n s  from Rice much men- 
t i o n  i s  made about t h e  g e n e r a l  convers ion of t h e  
J e w s  i n  connec t ion  w i th  t h e  millennium. The 
m i l l e n n i a l i s t s  base  t h i s  p r i m a r i l y  on Romans 11: 
26, "And so  a l l  I s r a e l  s h a l l  be saved." P i e p e r  
c o r r e c t l y  remarks: 

It i s  e v i d e n t . . .  t h a t  on ly  they  g i v e  " a l l  
I s r a e l "  i t s  f u l l  v a l u e  who, w i th  Luther  
and t h e  ma jo r i t y  of Lutheran exege t e s ,  
unders tand  i t  r e a l l y  t o  mean a l l  I s r a e l ,  
namely, a l l  s p i r i t u a l  I s r a e l ,  t h e  whole 
number of e l e c t  among t h e  

I n  a d d i t i o n  t o  p e r v e r t i n g  t h e  C h r i s t i a n  hope, 

m i l l e n n i a l i s m  i s  a n t i - S c r i p t u r a l  f o r  two reasons .  
The m i l l e n n i a l i s t s  t e ach  a  twofold r e t u r n  of 
C h r i s t ,  a  v i s i b l e  advent t o  e s t a b l i s h  t h e  mi l len-  
nium, and a  v i s i b l e  coming t o  judge t h e  world.  
I n  Hebrews 9: 28 we r ead ,  "So C h r i s t  was once 
o f f e r e d  t o  bea r  t h e  s i n s  of many; and unto them 
t h a t  look f o r  H i m  s h a l l  He appear  t h e  second 
t i m e  (;n G E U T E Q O U )  wi thout  s i n  un to  s a l v a t i o n e  '' 
Commenting on t h i s  passage,  P i epe r  says :  

S c r i p t u r e ,  , . * . e x p r e s s l y  s a y s  that a f t e r  
~ h r i s t ' s  coming i n t o  t h e  f l e s h  f o r  t h e  
purpose of bea r ing  t h e  s i n s  of men on ly  
H i s  second coming t o  conduct H i s  own t o  
e t e r n a l  l i f e  i s  t o  be expected.  68 

The m i l l e n n i a l i s t s  a l s o  t e ach  two r e s u r r e c -  
t i o n s  of t h e  dead. Blackstone w r i t e s  t h a t  " p a r t  
of the dead w i l l  be r a i s e d  be fo re  a l l  a r e  r a i s e d . f s 6 9  
Thus Rice  s t a t e s  r ega rd ing  t h e  b e l i e v e r s :  

The Lord w i l l  r e t u r n  from Heaven t o  r e i g n  
on t h e  e a r t h .  He w i l l  b r i ng  w i th  H i m  H i s  
s a i n t s  (Zech, 1 4 :  5) w h ~  w i l l  have been 
r e s u r r e c t e d  and t r a n s l a t e d  be fo re  t h i s  
and caught ou t  t o  meet H i m  i n  t h e  a i r ,  70 
. . . a l l  t h e  s a i n t s  l i v i n g  and dead, w i l l  
be changed and r e s u r r e c t e d  when C h r i s t  
c a l l s  us  i n t o  t h e  a i r  t o  meet H i m , ,  ,. 
Every saved person then  dead w i l l  be 
r e s u r r e c t e d ,  and every saved person t hen  
l i v i n g  w i l l  be changed i n  a moment t o  
meet C h r i s t  i n  t h e  a i r .  71 

Blackstone c a l l s  t h e  f i r s t  r e s u r r e c t i o n  " the  r e su r -  
r e c t i o n  of 1 i f e . 1 ' ~ ~  He then  says:  

But t h e r e  i s  a l s o  t o  be a r e s u r r e c t i o n  of 
judgement.,.  I t  is  t h e  r e s u r r e c t i o n  of 
t h e  u n j u s t .  It i s  t h e  completion of t h e  
dead (v~npGv o r  TGV v ~ n p G v ) ,  Hence we 
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a s  i n  c h a r a c t e r ,  i n  t h e  o rde r  of i h e  
r e s u r r e c t i o n ;  t h e  f i r s t  being t h a t  of t h e  
j u s t ,  and t h e  second t h a t  of t h e  u n j u s t ;  
and t h e  d i f f e r e n c e  i n  t i m e  i s  p e r f e c t l y  
i n  accordance w i th  t h e  account  i n  Rev. 20, 
where t h e  i n t e r v a l  i s  s t a t e d  t o  be t h e  
1000 y e a r s  of t h e  Mi l l enn i a1  kingdom.73 

P i epe r  answers t h e  i d e a  of two r e s u r r e c t i o n s  w i th  
a  c l e a r  S c r i p t u r e  passage.  H e  s t a t e s ,  "Chr i s t . .  . 
r e f e r s  a l l  who b e l i e v e  i n  H i m  on ly  t o  t h e  r e su r -  
r e c t i o n  on t h e  L a s t  ~ a ~ . ~ ~ ~ ~  He then  quotes  
John 6: 40, " ~ v e r y o n e  which s e e t h  t h e  Son, and 
b e l i e v e t h  on H i m  may (R.V. should)  have e v e r l a s t -  
ing l i f e ;  and I w i l l  r a i s e  him up on t h e  l a s t  day 
( T ?  6oX&Tq { p 6 p ~ ) .  11 75 

Boyce d e a l s  w i th  t h e  q u e s t i o n  of  two r e su r r ec -  
t i o n s  by say ing  t h a t  t h e  r e s u r r e c t i o n  a t  C h r i s t ' s  
second coming, " w i l l  n o t  be  confined t o  t h e  
r i g h t e o u s  on ly ,  bu t  w i l l  i n c l u d e  t h e  wicked a l s 0 . " ~ 6  
He then,  i n  p a r t ,  p r e s e n t s  t h e  fo l lowing  d i s cus s ion :  

The New Testament t r e a t s  sometimes exclu- 
s i v e l y  of t h e  r e s u r r e c t i o n  of t h e  r i g h t e o u s .  
Th i s  is  n o t  unna tu ra l ;  f o r  a l l  hope connected 
w i t h  i t  i s  confined t o  them. So b l e s sed  i s  
t h a t  hope, t h a t  i t  was f i t  t h a t  i t  should 
be f r e q u e n t l y  h e l d  ou t  f o r  t h e i r  encourage- 
ment and comfort .  E s p e c i a l l y  t h e  connect ion 
between t h e i r  r e s u r r e c t i o n  and t h a t  of 
C h r i s t ,  a s  t h e  f i r s t  f r u i t s  of them t h a t  
s l e e p ,  tended t o  l e a d  them i n t o  t h e  joys  
produced by t h e  consc iousness  of  union wi th  
H i m  and t h e i r  tr iumph wi th ,  and through H i m  
... The o b j e c t i o n  t o  it a l s o  a r o s e  i n  connec- 
t i o n  w i th  C h r i s t i a n  hope. Is i t  n o t  s t r a n g e  
t h a t  some should have denied i t ,  even among 
t h e  people  of God? ... Thi s  d o c t r i n e  was t oo  

wonderful t o  b e l i e v e  ... It became neces- 
s a r y  .... t h a t  i t  should be emphasized t o  
t h e  C h r i s t i a n  b e l i e v e r s  of t h a t  day. , .  
But t h a t  t h i s  t e ach ing  about  t h e  r e su r -  
r e c t i o n  of t h e  r i g h t e o u s  was n o t  intended 
t o  exc lude  t h e  r e s u r r e c t i o n  of  t h e  wicked 
is  p l a i n  enough from o t h e r  p l a c e s .  77  

He then  quo te s  John 5: 28, 29;  Acts  24: 15, and 
Reve la t ion  20: 13-15. 78 

Albrech t  p r e s e n t s  an i n t e r e s t i n g  approach t o  
r e f u t i n g  t h e  e r r o r s  of t h e  m i l l e n n i a l i s t s .  He 
s ays ,  "To d i sp rove  m i l l e n n i a l i s m  noth ing  more 
is necessary  t han  t o  p i t  t h e  P r e m i l l e n n i a l i s t s  
and t h e  P o s t m i l l e n n i a l i s t s  a g a i n s t  each o ther . "  79 

He then  c i t e s  arguments by which D r .  Du f f i e ld  
of P r ince ton ,  a  p r e m i l l e n n i a l i s t ,  d i sp roves  post-  
m i l l enn i a l i sm:  

I )  Were t h e  d o c t r i n e  t r u e ,  i t  would un- 
doubtedly be prominent i n  t h e  New Testa- 
ment, and e s p e c i a l l y  i n  A p o s t o l i c a l  
E p i s t l e s .  The f a c t  i s ,  i t  i s  no t  only 
no t  prominent,  bu t  s o  f a r  a s  we a r e  in-  
formed, t h e  advoca tes  of t h e  d o c t r i n e  do 
n o t  p r e t end  t o  f i n d  i n  t h e  E p i s t l e s  t h e  
s l i g h t e s t  a l l u s i o n  t o  i t .  2)  The uniform 
and abundant t each ing  of t h e  New Testa-  
ment a s  t o  t h e  c o n d i t i o n s  of  t h e  Church 
and of t h e  world du r ing  t h e  p r e s e n t  d i s -  
pensa t i on  -- t h a t  i s ,  u n t i l  t h e  advent  -- 
f o r b i d s  t h e  e x p e c t a t i o n  of  such a  mil len-  
nium, i s  prominent ly  p r e sen t ed  i n  t h e  New 
Testament a s  " t he  b l e s s e d  hope" of t h e  
Church, and i s  uniformly r e f e r r e d  t o  a s  
an event ,  nea r  a t  hand, even imminent, t o  
be "looked fo r "  w i th  l ong ing  expec t a t i on .  
4) The s a v i o r ' s  r epea t ed  command t o  "watch" 
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f o r  H i s  coming, because w e  "know n o t  t h e  
hour ,"  i s  i n c o n s i s t e n t  wi th  t h e  i dea  of 
a  millennium in t e rven ing .  5) The New 
Testament t e aches  r epea t ed ly  and unequiv- 
o c a l l y  t h a t  t h e  advent  and t h e  mani fes ta -  
t i o n  of t h e  Messianic  kingdom a r e  t o  be 
synchronous even t s .  80 

Then he  quotes  a  p o s t m i l l e n n i a l i s t ,  D r .  
Char les  Kodge of P r i n c e t o n ,  a s  he ,  i n  t u r n ,  d i s -  
proves  premi l lenn ia l i sm.  Hodge w r i t e s :  

1) It is  a  Jewish d o c t r i n e .  The Jews 
expected t h a t  when t h e  Messiah came He 
would e s t a b l i s h  a g l o r i o u s  e a r t h l y  king- 
dom a t  Je rusa lem;  t h a t  t h o s e  who had 
d i e d  i n  t h e  f a i t h  should be r a i s e d  from 
t h e  dead t o  s h a r e  i n  t h e  b l e s s i n g s  of 
t h e  ~ e s s i a h ' s  r e i g n ,  t h a t  a l l  n a t i o n s  
and peoples  on t h e  f a c e  of t h e  whole 
e a r t h  should be s u b j e c t  t o  them; and 
t h a t  any n a t i o n  t h a t  d i d  n o t  s e r v e  them 
should be de s t royed . , .  2)  Th i s  t heo ry  
t e aches  t h a t  b e l i e v e r s  on ly  a r e  t o  r i s e  
from t h e  dead when C h r i s t  comes.., 
3) T h i s  theory  t e aches  t h a t  t h e  f i n a l  
judgment w i l l  n o t  occur  u n t i l  a f t e r  t h e  
millennium. . . 4)  According t o  t h i s  t heo ry ,  
i n s t e a d  of heaven awai t ing  t h e  r i s e n  
s a i n t s ,  they  a r e  t o  be in t roduced  i n t o  a 
mere wor ld ly  kingdom ... 5) It is  incon- 
s i s t e n t  ... t h a t  a t  t h e  r e s u r r e c t i o n  they 
a r e  t o  be brought  down t o  a  lower s t a t e  
of e x i s t e n c e ,  degraded from heaven t o  
e a r t h  ... 6) It i s  a  worldly kingdom, Its 
b l e s sednes s  i s  t o  c o n s i s t  l a r g e l y  i n  
wor ld ly  p r o s p e r i t y . . ,  B i r t h s  and dea th s  
a r e  t o  go on. . .  Th i s  theory  t e aches  t h a t  
a f t e r  t h e  second advent  t h e  d i s t i n c t i o n  
between t h e  J e w s  and G e n t i l e s  i s  t o  

con t inue  and t o  be  made g r e a t e r  t han  ever  
be fo re .  The temple a t  Je rusa lem is  t o  be 
r e b u i l t ;  t h e  s a c r i f i c e s  r e s t o r e s ;  and a l l  
t h e  d e t a i l s  of t h e  Mosaic r i t u a l  ... aga in  
in t roduced .  .. Thi s  t heo ry  t e aches  t h e  
" e a r t h  's e t e r n a l  p e r p e t u i t y  .'I  7)  Th i s  
t heo ry  d i s p a r a g e s  t h e  Gospel ...  he uni- 
v e r s a l  p reva lence  of r e l i g i o n . . . i s  t o  be 
e f f e c t e d  ... by a s tupendous d i s p l a y  of 
d i v i n e  wra th  upon a l l  t h e  a p o s t a t e  and 
ungodly ... The Gospel h a s  never  y e t  t r u l y  
converted one n a t i o n ,  one c i t y ,  one town, 
o r  even a  s i n g l e  v i l l a g e . "  .. .The Scr ip-  
t u r e s  a r e  t o  be "superseded" i n  t h e  mi l len-  
nium... Other  r e v e l a t i o n s  a r e  t o  be made 
f o r  t h e  s a l v a t i o n  of men. 8) Another objec-  
t i o n  t o  t h e  pre -mi l lennar ian  theory  i s  t h e  
want of cons i s t ency  i n  i t s  advoca tes  and 
t h e  c o n f l i c t i n g  conc lus ions  t o  which t hey  
come. They p r o f e s s  t o  adopt  t h e  p r i n c i p l e  
of l i t e r a l  i n t e r p r e t a t i o n . . . t h e y  go t o  t h e  
extreme of f i g u r a t i v e  o r  s p i r i t u a l  i n t e r -  
p r e t a t i o n  i n  exp l a in ing  t h e  prophec i  
which r e f e r  t o  t h e  end of t h e  world.  8 
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THE THEOLOGY OF THE CROSS 

A s  Lutheran m i n i s t e r s  we have our  own occupa- 
t i o n a l  vocabulary which enab le s  u s  t o  encapsu la t e  
l a r g e ,  sometimes complicated i d e a s  i n t o  a s i n g l e  
word o r  phrase .  Words l i k e  " j u s t % f i c a t i o n , "  
" s a n c t i f i c a t i o n , "  and "sacrament" which may 
produce foggy i d e a s  i n  t h e  mind of a  layman, 
immediately produce a sha rp ,  c l e a r  concept i n  
our  own minds. Phrases  l i k e  " the means of grace" 
o r  " the  communication of a t t r i b u t e s "  f u n c t i o n  in 
much t h e  same way. W e  a s  Lutheran m i n i s t e r s  
could e a s i l y  d e f i n e  and e x p l a i n  t h e  complex con- 
c e p t s  t i e d  up i n  such words and ph ra se s ,  

Two occupa t iona l  phrases  which seem t o  be  ban- 
t e r e d  around i n  our  c i r c l e s  a r e  somewhat unique ... 
t h e  phrases :  " the  theology of t h e  c ross"  and " the  
theology of glory."  Often we as Lutheran m i n i s t e r s  
h e a r  t h e s e  ph ra se s  and we may even u s e  them from 
time t o  t i m e ,  b u t  when asked t o  e x p l a i n  what t hey  
mean, we seem t o  r e a c t  much t h e  same a s  i f  we were 
asked t o  d e f i n e  t h e  word " l i f e . "  There seems t o  
be  something understood by t h e s e  phrases  t h a t  i s  
hard  t o  pu t  i n t o  words. W e  don ' t  t e ach  about  t h e  
theology of t h e  c r o s s  i n  conf i rmat ion  c l a s s ,  w e  
probably d o n ' t  u se  t h e  phrase  i n  our  sermons, we 
probably never  even t a l k e d  about t h e  phrase  i n  
dogmatics c l a s s ,  oh, s o  many y e a r s  ago. And y e t  
it seems t o  be  an i n t r i n s i c  p a r t  of ou r  Lutheran 
vocabulary.  So, what i s  t h e  theology of t h e  c r o s s ? ?  

WHERE DOES I T  FIT? 

1 t h i n k  t h a t  maybe one of t h e  reasons  we have 
such a ha rd  t i m e  p u t t i n g  our  f i n g e r  on what e x a c t l y  
i s  meant by t h e  theology of t h e  c r o s s ,  is because 
w e  d o n ' t  q u i t e  know where i t  f i t s  i n  t h e  framework 

of theology.  I would l i k e  t o  sugges t  i n  t h i s  
paper t h a t  i f  we were t o  c a t e g o r i z e  t h e  theology 
of t h e  c r o s s ,  we would d i scover  t h a t  i t  has  t o  
do p r imar i l y  w i th  hermeneut ics ,  o r  i n t e r p r e t a t i o n  
of t h e  B ib l e .  More s p e c i f i c a l l y ,  a s  Luther  
def ined  t h e  theology of t h e  c r o s s ,  i t  is  concerned 
p r imar i l y  wi th  epistemology (how w e  a r r i v e  a t  
knowledge). 

I would l i k e  t o  f u r t h e r  sugges t  t h a t  t h e  the- 
ology of t h e  c r o s s  i s  i n  f a c t  t h e  b a s i c  hermeneu- 
t i c a l  p r i n c i p l e  o r  t h e  b a s i c  s u p e r s t r u c t u r e  upon 
which a l l  t h e o l o g i c a l  knowledge i s  b u i l t ,  I a l s o  
b e l i e v e  t h a t  i n  L u t h e r ' s  view t h e r e  i s  a  b a s i c  
dogmatical p r i n c i p l e  wi thout  which dogmatics cannot 
be  done p roe r ly :  t h a t  p r i n c i p l e  i s  t h e  bondage of 
t h e  w i l l .  F i n a l l y ,  I would a l s o  l i k e  t o  suggest  
t h a t  it is  imposs ib le  t o  understand t h e  theology 
of t h e  c r o s s  without  understanding t h e  bondage of 
t h e  w i l l  and v i c e  v e r s a .  The theology of t h e  c r o s s  
i s  t h e  hermeneut ical  coun te rpa r t  t o  t h e  bondage of 
t h e  w i l l .  These a r e  t h e  two b a s i c  s u p e r s t r u c t u r e s  
upon which our  unders tanding  of t h e  word of God 
i s  b u i l t ,  One, t h e  bondage of t h e  w i l l ,  h a s  t o  do 
wi th  who and what we a r e  and who and what God i s  
(onto logy) ,  whi le  t h e  o t h e r ,  t h e  theology of t h e  
c r o s s ,  ha s  t o  do wi th  how w e  a r r i v e  a t  s p i r i t u a l  
knowledge (epistemology) . 

7340 QUESTIONS 

The importance of ~ u t h e r ' s  book, THE BONDAGE 
OF THE WILL, l a y  i n  i t s  exposure of t h e  most b a s i c  
s u p e r s t r u c t u r e s  of t h e o l o g i c a l  thought a s  Luther  
understood them. I n  k i s  conc lus ion  t o  THE BONDAGE 
AND THE WILL, which wzs w r i t t e n  i n  response t o  an 
a t t a c k  by Erasmus, Lu the r  s t a t e d ,  

My dear  Erasmus...T p r a i s e  and commend you 
h igh ly . .  . t h a t  u n l i k e  a l l  t h e  r e s t  you a lone  
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WWO AM I AND WHAT I S  GOD LIKE? 
of t h e  ma t t e r  i n  d i spu te ,  and have not  
wearied m e  wi th  i r r e l e v a n c f e s  about t h e  
papacy, purga tory ,  indulgences,  and such 
l i k e  t r i f l e s  ( f o r  t r i f l e s  they a r e  r a t h e r  
t han  b a s i c  i s s u e s ) ,  wi th  which almost 
everyone h i t h e r t o  has  gone hunt ing  without  
succes s .  You and you a lone  have seen t h e  
q u e s t i o n  on which every th ing  h inges ,  and 
have aimed a t  t h e  v i t a l  spo t .  LW 33, 
p. 294 

Obviously,  Luther  he ld  t h a t  i f  a  person i s  t o  
understand t h e  d i f f e r e n c e  between h i s  theology and 
o t h e r  t h e o l o g i e s ,  i t  is u l t i m a t e l y  necessary  t o  
come t o  g r i p s  wi th  t h e  i s s u e s  addressed i n  THE - 
BONDAGE OF THE WILL. There Luther  makes i t  q u i t e  
c l e a r  upon what i t  is  t h a t  he b e l i e v e s  a l l  theology 
revolves .  He b e l i e v e s  t h e r e  a r e  two t h i n g s  neces- 
s a r y  f o r  a  C h r i s t i a n  t o  know t h e  answers t o .  Those 
two t h i n g s  t h a t  it i s  necessary  f o r  a  C h r i s t i a n  t o  
know he  c a l l s  t h e  C h r i s t i a n  "summa." One h a l f  of 
t h e  C h r i s t i a n  "summa, " according t o  Luther ,  i s  
" t o  f i n d  ou t  whether t h e  w i l l  does anything o r  
no th ing  i n  m a t t e r s  p e r t a i n i n g  t o  e t e r n a l  sa lva-  
t i on . . . on  t h i s  knowledge of onese l f  and knowledge 
of God's g l o r y  v i t a l l y  depend." The o t h e r  h a l f  of 
t h e  C h r i s t i a n  "summa" is  "concerned wi th  knowing 
whether God foreknows anything con t ingen t ly ,  and 
whether we do every th ing  of neces s i t y . "  LW 33, 
ppe 35-36. 

Put  q u i t e  simply, Luther  be l ieved  t h e r e  a r e  two 
t h i n g s  t h a t  a r e  v i t a l  f o r  a  C h r i s t i a n  t o  know. 
One th ing  i s  t h e  answer t o  t h e  ques t i on  "Who a m  I,  
o r  what am I l i k e  s p i r i t u a l l y ? "  Lu the r ' s  book on 
THE BONDAGE OF THE WILL i s  h i s  answer t o  those  
two q u e s t i o n s .  The answer t o  t hose  two ques t i ons  
is  c r u c i a l  t o  understanding Lu the r ' s  theology of 
t h e  c r o s s .  

~ e t ' s  t a k e  a look  a t  L u t h e r ' s  C h r i s t i a n  "summa." 
One h a l f  of  t h e  C h r i s t i a n  "summa," according t o  
Luther ,  is  " t o  f i n d  ou t  whether t h e  w i l l  does any- 
t h i n g  o r  no th ing  i n  m a t t e r s  p e r t a i n i n g  t o  e t e r n a l  
s a lva t ion . "  He b e l i e v e s  t h e  answer t o  t h i s  ques- 
t i o n  w i l l  d e f i n e  who I a m  and what God is  l i k e ,  
as he  says ,  ". . .on t h i s  knowledge of onese l f  and 
knowledge of God's g lo ry  v i t a l l y  depend." 

L i t t l e  t ime need be spen t  d i s cus s ing  ~ u t h e r ' s  
s c r i p t u r a l  understanding of who I am. A s  confes- 
s i o n a l  Lutherans we a r e  q u i t e  aware t h a t  Luther  
and t h e  Confessions c l e a r l y  exp re s s  t h e  s c r i p t u r a l  
d o c t r i n e  of t h e  t o t a l  dep rav i ty  of man. Luther  is  
adep t  a t  showing t h a t  t h e r e  i s  an abundance of 
s c r i p t u r e  passages claiming t h a t  I a m  s p i r i t u a l l y  
dead and l e f t  t o  myself can do noth ing  bu t  s i n .  

Luther  had been express ing  t h i s  view of t h e  
t o t a l  dep rav i ty  of man a f t e r  1517. Th i s  view, by 
i t s e l f ,  may n o t  have been so  troublesome t o  t h e  
Ca tho l i c  Church. However, Luther  added a  t w i s t  
t o  h i s  t each ing  which caused a  g r e a t  degree of d i s -  
comfort t o  any th ink ing  man. He a s s e r t e d  t h a t  i f  
I can do nothing but  s i n ,  i f  even my ve ry  w i l l  can 
do nothing but  s i n ,  and i f  God i s  omnipotent and 
h a s  foreknowledge, i t  fo l lows  t h a t  a s  God moves me 
wi th  h i s  omnipotence, he foreknows wi th  a b s o l u t e  
c e r t a i n t y  t h a t  I can do noth ing  bu t  s i n ,  and 
NECESSARILY SO! He says  i n  THE BONDAGE OF THE WILL, 

When i t  has  been proved t h a t  s a l v a t i o n  is  
beyond our  powers and dev ices  and depends 
on God a lone  ... does i t  no t  f o l l o w  t h a t  
when God i s  not  p r e sen t  and a t  work i n  u s  
every th ing  we do i s  e v i l  and we n e c e s s a r i l y  
do what i s  of no a v a i l  f o r  ou r  s a l v a t i o n ?  
LW 33, p. 64 
God works e v i l  i n  u s ,  i. e . , by means of us ,  
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no t  through any f a u l t  of h i s ,  bu t  owing 
t o  our  own f a u l t i n e s s ,  s i n c e  we a r e  by 
n a t u r e  e v i l  and h e  is  good; b u t  as h e  
c a r r i e s  u s  a long by h i s  own a c t i v i t y  i n  
accordance with t h e  n a t u r e  of h i s  omni- 
potence,  good a s  h e  i s  himself  he cannot 
h e l p  b u t  do e v i l  wi th  an  e v i l  ins t rument ,  
though h e  makes good use  of t h i s  e v i l  i n  
accordance w i th  h i s  wisdom f o r  h i s  g l o r y  
and our  s a l v a t i o n .  LW 33, p.  178 

... t h e r e  h a s  always remained deeply im-  
p l an t ed  i n  t h e  h e a r t s  of ignoran t  and 
l ea rned  a l i k e ,  whenever they  have taken 
t h i n g s  s e r i o u s l y ,  t h e  p a i n f u l  awareness 
t h a t  we a r e  under n e c e s s i t y  i f  t h e  fo re -  
knowledge and omnipotence of God a r e  
accepted .  Even n a t u r a l  reason  h e r s e l f  
... i s  compelled t o  admit i t  by f o r c e  of 
h e r  own judgment, even i f  t h e r e  were no 
s c r i p t u r e  a t  a l l .  LW 33 ,  p *  190 

Now, t h a t  is  a powerful s ta tement  f o r  Luther  
t o  make. Even i f  t h e r e  were no s c r i p t u r e  a t  a l l ,  
reason  h e r s e l f  i s  compelled t o  admit t h a t  w e  are 
under n e c e s s i t y ,  given t h e  very  make-up of r e a l i t y .  
An unders tanding  of God's omnipotence and fore-  
knowledge, and my s i n f u l n e s s  must l e a d  me t o  t h i s  
conc lus ion ,  

SOM'E PROBLEMS 

Erasmus was qu ick  t o  p o i n t  ou t  t h a t  if I 
accept  ~ u t h e r ' s  p o s i t i o n  t h a t  t h e r e  is no such 
t h i n g  a s  f r e e  choice ,  bu t  t h a t  we do every th ing  
of n e c e s s i t y ,  I have t o  f a c e  some s e r i o u s  prob- 
lems when i t  comes t o  understanding Who I a m  and 
What God i s  l i k e .  L e t ' s  t a k e  a look  a t  t hose  
problems a s  Erasmus saw them, 

1. It appears  t h a t  Lu the r ' s  system l e a d s  t o  a 
c o n t r a d i c t i o n  of r e a l i t y ,  I seem t o  make 
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s p i r i t u a l  choices  con t ingen t ly ,  n o t  by n e c e s s i t y .  
Y e t ,  Lu ther ,  by a s s e r t i n g  t h a t  an i n d i v i d u a l  ha s  
no f r e e  w i l l  s p i r i t u a l l y ,  and is  i n  f a c t  completely 
s u b j e c t  e i t h e r  t o  t h e  w i l l  of God o r  t h e  w i l l  of 
Satan,  imp l i e s  t h a t  what I do s p i r i t u a l l y ,  I do 
n e c e s s a r i l y .  A n a t u r a l  pe rcep t ion  of t h i n g s  
a s s e r t s  t h a t  I do noth ing  n e c e s s a r i l y ,  and t h i s  
seems t o  l o g i c a l l y  imply t h a t  t h e r e  must be a t  
l e a s t  some freedom i n  t h e  human w i l l .  So f a r  as 
Erasmus was concerned, i f  t h e r e  i s  no f r e e  w i l l ,  
then i t  l o g i c a l l y  fo l l ows  t h a t  I am coerced i n  
my choice.  But coerc ion  of t h e  w i l l  c o n t r a d i c t s  
exper ience  a s  w e  pe rce ive  i t .  Luther  understood 
t h i s  problem and s a i d  we are confronted wi th  " the  
problem of how God can foreknow wi th  c e r t a i n t y  
and y e t  t h i n g s  happen con t ingen t ly  a s  f a r  a s  w e  
a r e  concerned. I '  

2.  ..Erasmus a l s o  s a w  a problem wi th  t h e  Law i f  
one accep t s  ~ u t h e r ' s  system. Assuming I s i n  

n e c e s s a r i l y ,  why would God g i v e  me laws and hold 
me accountable  t o  them, i f  i t  i s  impossible  f o r  
me t o  keep them? Therefore ,  Erasmus he ld  t h a t  
s i n c e  God does g ive  me laws, and ho lds  m e  account- 
a b l e  t o  them, i t  i s  on ly  l o g i c a l  t h a t  I do not  s i n  
n e c e s s a r i l y ,  b u t  t h a t  i t  i s  p o s s i b l e  f o r  me t o  
keep t h e  law. A s  f a r  as Erasmus is  concerned, 
n e c e s s i t y  removes my a c c o u n t a b i l i t y  t o  God. 

3 .  I f  I s i n  n e c e s s a r i l y ,  and am i n  no way respon- 
s i b l e  f o r  my own s a l v a t i o n ,  t hen  why a r e  some 

saved and no t  o t h e r s ?  According t o  Erasmus, 
Lu the r ' s  system makes God o u t  t o  be no l e s s  than  
a monster who a r b i t r a r i l y  d e c i d e s  t o  save some 
and damn o t h e r s .  

LUTHER'S ANSWER 

Luther  was t h e  f i r s t  t o  ag ree  w i th  Erasmus 
t h a t  t h e r e  is  something v e r y  o f f e n s i v e  about t h e  
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system he  had cons t ruc t ed ,  e s p e c i a l l y  s i n c e  i t  
seems t o  make eve ry th ing ,  i nc lud ing  damnation 
i t s e l f ,  depend t o t a l l y  on t h e  w i l l  of God. God 
appears  t o  be u n j u s t  and unp r inc ip l ed  f o r  sav ing  
some b u t  n o t  o t h e r s .  Lu the r  says ,  

Admittedly i t  g i v e s  t h e  g r e a t e s t  p o s s i b l e  
o f f e n s e  t o  common sense  o r  n a t u r a l  reason  
t h a t  God by h i s  own shee r  w i l l  should 
abandon, harden,  and damn men a s  i f  h e  
enjoyed t h e  s i n s  and t h e  v a s t ,  e t e r n a l  
torments  of h i s  wretched c r e a t u r e s ,  when 
he  i s  preached a s  a  God of such g r e a t  
mercy and goodness, e t c .  It has  been re- 
garded a s  u n j u s t ,  as c r u e l ,  a s  i n t o l e r a b l e ,  
t o  e n t e r t a i n  such an  i d e a  about God, and 
t h i s  is  what h a s  offended s o  many g r e a t  
men dur ing  s o  many c e n t u r i e s .  And who 
would n o t  be of fended?  I myself was 
offended more t han  once, and brought  t o  
t h e  ve ry  dep ths  and abyss  of d e s p a i r ,  s o  
t h a t  I wished I had never  been c r e a t e d  a  
man. .." LW 33,  p.  190 

Even though he  unders tood t h e  o f f ens ivenes s  of 
h i s  p o s i t i o n ,  Luther  s t i l l  h e l d  t o  i t .  Th i s  i s  
where t h e  theology of  t h e  c r o s s  comes i n t o  focus ,  
But f i r s t  i t  is  important  t o  con t inue  on w i th  t h e  
above quote  t o  show what Luther  f e l t  i t  was t h a t  
s epa ra t ed  h i s  theology from a l l  o t h e r  t heo log i e s .  

I myself was offended more than  once, and 
brought  t o  t h e  ve ry  dep th  and abyss  of des- 
p a i r ,  s o  t h a t  I wished I had never  been 
c r e a t e d  a man, be fo re  P r e a l i z e d  how sa lu -  
t a r y  t h a t  d e s p a i r  was, and how near  t o  g r ace .  
That is  why t h e r e  h a s  been such sweat ing and 
t o i l i n g  t o  excuse t h e  goodness of God and 
accuse t h e  w i l l  of man; and i t  is  h e r e  t h a t  
t h e  d i s t i n c t i o n s  have been invented  between 

t h e  orda ined  and a b s o l u t e  w i l l  of God, 
and between t h e  n e c e s s i t y  of consequence 
and consequent ,  and so  f o r t h ,  though 
no th ing  h a s  been achieved by them except  
t h a t  t h e  i gno ran t  have been imposed upon 
by empty t a l k  and ' c o n t r a d i c t i o n s  of what 
i s  f a l s e l y  c a l l e d  knowledge t [ l  Tim. 6 : 2 0 ] .  
Never the less ,  t h e r e  ha s  always remained 
deeply implanted i n  t h e  h e a r t s  of ignoran t  
and l ea rned  a l i k e ,  whenever they  have 
taken  t h i n g s  s e r i o u s l y ,  t h e  p a i n f u l  aware- 
n e s s  t h a t  we a r e  under n e c e s s i t y  i f  t h e  
foreknowledge and omnipotence of God a r e  
accep ted .  Even n a t u r a l  reason  h e r s e l f ,  
who i s  offended bv t h e  n e c e s s i t v  and makes 
t h e  e f f o r t s  t o  g e t  r i d  of i t ,  i s  compelled 
t o  admit i t  by f o r c e  of h e r  own judgment, 
even i f  t h e r e  were no s c r i p t u r e  a t  a l l .  
LW 33, p o  190 

The p o i n t  Luther  i s  making is  t h i s :  Taken a t  
f a c e  va lue ,  s c r i p t u r e  p r e s e n t s  some pe rp l ex ing  
problems about  who I am and what God i s  l i k e ,  
There a r e  a  number of ways f o r  me t o  add re s s  t h e s e  
d i f f i c u l t i e s ,  and t h e  way I con f ron t  t hose  d i f f i -  
c u l t i e s  i s  r e a l l y  d e f i n i t i v e  of t h e  way I do my 
theology.  

Luther  was t r a i n e d  i n  an atmosphere where 
b a s i c a l l y  two d i f f e r e n t  ways of doing theology 
coex i s t ed  on n o t  s o  f r i e n d l y  terms, There  w a s  t h e  
s c h o l a s t i c  way of doing theo logy  and t h e r e  was t h e  
nomina l i s t  way of doing theo logy .  Ra ther  t han  g e t  
i n t o  t h e  i n t r i c a s i e s  involved i n  t h e s e  d i f f e r e n t  
ways of t heo log i z ing ,  I t h i n k  i t  i s  impor tan t  t o  
r e a l i z e  t h a t  i n  t h e  end, a s  f a r  a s  Lu the r  was con- 
cerned,  t h e  s c h o l a s t i c  and nomina l i s t  ways of 
doing theology a r e  s u b s t a n t i a l l y  t h e  same. The 
reason  I say  t h a t  i s  because of  something y o u ' l l  
n o t i c e  i n  t h e  above q u o t a t i o n  from Lu the r  i n  
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THE BONDAGE OF THE WILL. There he  t a l k s  about 
t h e  d i f f i c u l t i e s  t h a t  arise when w e  r a t i o n a l l y  
cons ider  God's omnipotence and foreknowledge. 
Reason t e l l s  me t h a t  i f  God i s  omnipotent and does  
foreknow wi th  c e r t a i n t y ,  t hen  I am bound by neces- 
s i t y  t o  do what I do. And what k ind  of p o s i t i o n  
does  t h i s  p u t  God i n t o  when i t  comes t o  my being 
saved o r  damned??? Where does t h e  a c c o u n t a b i l i t y  
l i e ? ? ?  Luther  t hen  p o s t u l a t e s  t h a t  reason  r e b e l s  
a g a i n s t  t h e  i d e a  of n e c e s s i t y  and t h e  ensuing d i f -  
f i c u l t i e s  and makes e f f o r t s  t o  g e t  r i d  of t h e  
dilemma, What i s  i n t e r e s t i n g  i s  t h a t  Luther  men- 
t i o n s  two ways t h a t  r ea son  t r i e s  t o  g e t  r i d  of t h e  
dilemma because i t  wants t o  keep God from seeming 
un-Godlike. A f t e r  a l l ,  t o  our  minds i t  seems un- 
Godlike t h a t  by a  shee r  a c t  of w i l l  God would save  
some and damn o t h e r s ,  e s p e c i a l l y  when God is  seen  
a s  a  God of goodness and mercy. Therefore ,  reason  
h a s  "invented" some d i s t i n c t i o n s  i n  o r d e r  t o  pro- 
t e c t  God's goodness and a s s e r t  t h a t  t h e  reason  
some a r e  saved and n o t  o t h e r s  i s  no t  simply due t o  
a  shee r  a c t  of w i l l  on God's p a r t .  

You'lP n o t i c e  t h a t  Luther  p r e s e n t s  h i s  r e a d e r s  
wi th  two examples of what he  is  t a l k i n g  about ,  
H e  says ,  

Th i s  i s  why t h e r e  h a s  been such sweat ing 
and t o i l i n g  t o  excuse t h e  goodness of God 
and accuse t h e  w i l l  of man; and i t  is  h e r e  
t h a t  t h e  d i s t i n c t i o n s  have been invented  
between t h e  orda ined  and a b s o l u t e  w i l l  of 
God, and between t h e  n e c e s s i t y  of conse- 
quence and consequent ,  and s o  f o r t h . . .  
LW 33, p. 190 

~ t ' s  important  f o r  you t o  r e a l i z e  t h a t  what 
Luther  was doing i n  t h a t  s ta tement  w a s  lumping to- 
ge the r  s c h o l a s t i c i s m  and nominalism and cla iming 
t h a t  t h e i r  way of doing theology is  n o t  a s  f a r  a p a r t  
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a s  supposed. I n  f a c t ,  i t  is i n  t h e  end i d e n t i c a l .  
L e t ' s  look  a t  t h a t  f o r  a  moment. 

1. Nominalism. The n o m i n a l i s t s  a r e  famous f o r  
t h e i r  d i s t i n c t i o n  between t h e  a b s o l u t e  and 

orda ined  w i l l  of God. I n  t h i s  one paragraph,  
Luther  c u t s  through a l l  t h e  p h i l o s o p h i c a l  mumbo- 
jumbo of t h e  n o m i n a l i s t s  and g e t s  r i g h t  t o  t h e  
h e a r t  and c o r e  of what t h e i r  theology was a l l  
about .  Anyone who t h i n k s  t h a t  Luther  agreed wi th  
t h e  n o m i n a l i s t s  about  t h e  ordained and a b s o l u t e  
w i l l  of God, need on ly  l ook  a t  t h i s  paragraph t o  
s e e  t h a t  Luther  was v i o l e n t l y  opposed t o  such a  
d i s t i n c t i o n .  H e  f e l t  t h e  d i s t i n c t i o n  between t h e  
a b s o l u t e  and orda ined  w i l l  of God was simply a 
r a t i o n a l  a t t emp t  t o  g e t  r i d  of t h e  problem of 
n e c e s s i t y ,  and t h e  problem of why some are saved 
and n o t  o t h e r s ,  L e t  me summarize t h e  i s s u e  f o r  
you. The n o m i n a l i s t s  t augh t  t h a t  God is sovere ign ,  
is  s u b j e c t  t o  no th ing ,  and a s  such i t  i s  h i s  w i l l  
a l one  which dec ides  who w i l l  be saved.  God's w i l l  
i s  a b s o l u t e .  The nomina l i s t s ,  however, saw t h a t  
t h i s  l e d  t o  a  ve ry  ha r sh  view of God when consid-  
e r i n g  t h e  q u e s t i o n  "why a r e  some saved and n o t  
o t h e r s "  and so  they  a l s o  p o s t u l a t e d  t h a t  God h a s  
an orda ined  w i l l .  He h a s  o rda ined  a  s p e c i f i c  o r d e r  
of s a l v a t i o n .  Man is  t o  s t r i v e  t o  do what i s  i n  
him, and t hen  God w i l l  g i v e  him grace .  But you s e e  
what t h i s  system does.  I t  s a f egua rds  t h e  sovereign-  
t y  of God's w i l l ,  bu t  a t  t h e  same t i m e  g e t s  r i d  of 
t h e  problem of n e c e s s i t y ,  and c la ims  t h a t  God 
chooses t o  save  o r  n o t  t o  save depending upon how 
I d i r e c t  my w i l l .  The f r e e  w i l l  is r e s p o n s i b l e  f o r  
why some a r e  saved and no t  o t h e r s .  

2. Scho l a s t i c i sm .  Luther  f e l t  t h e  same i s  t r u e  of 
s c h o l a s t i c i s m .  When he mentioned t h e  d i s t i n c -  

t i o n  between t h e  n e c e s s i t y  of consequence and con- 
sequent ,  he was r e f e r r i n g  t o  a  s c h o l a s t i c  d i s t i n c -  
t i o n  s e t  f o r t h  by Thomas Aquinas, among o t h e r s .  
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It cannot be concluded from ~ o d ' s  Eore- 
knowledge t h a t  our  a c t s  a r e  performed o u t  
of a b s o l u t e  n e c e s s i t y ,  which i s  c a l l e d  
n e c e s s i t y  of t h i n g  consequent,  bu t  ou t  of 
condi t ioned  n e c e s s i t y ,  which is  c a l l e d  
n e c e s s i t y  of consequence.. ,  D e .  Ver. ,  
q .24. ,  a ,  1, ad .  13 .  See McSorely, 
Luther :  Right  o r  Wrong, pp. 149-150 

Acquinas goes on t o  e x p l a i n  t h a t  whi le  t h e  
p r o p o s i t i o n ,  " ~ o d  foreknows t h a t  P e t e r  w i l l  be  
saved" i s  t r u e ,  and n e c e s s a r i l y  t r u e  because of 
our  unders tanding  of l o g i c  and t h e  l i n g u i s t i c  
terms involved ,  he  a l s o  s a y s  t h a t  t h e  t h i n g  may 
n o t  be t r u e  i n  r e a l i t y .  I n  o t h e r  words, a  sen- 
t ence  might be a proper  sen tence  by d e f i n i t i o n ,  
b u t  j u s t  because t h e  s en t ence  is 1 i n g u i s t i c a l L y  
a  t r u e  s ta tement ,  does  n o t  mean t h a t  i t  speaks 
about any t r u t h  i n  r e a l i t y .  I know i t ' s  b i z a r r e ,  
bu t  t h a t ' s  what he  s a i d .  H e  e x p l a i n s  why, 

... o t h e r s  have s a i d  t h a t  God h a s  knowledge 
of a l l  f u t u r e  t h i n g s ,  bu t  a l l  t h i n g s  happen 
of n e c e s s i t y .  Otherwise  God's knowledge 
of them would be l i a b l e  t o  e r r o r .  But t h i s  
cannot  be,  f o r  accord ing  t o  t h i s  view f r e e  
w i l l  would be l o s t  and i t  would no l onge r  
be necessary  t o  seek  counse l ;  i t  would 
a l s o  be u n j u s t  t o  g i v e  punishments and 
rewards f o r  m e r i t s  i f  a l l  t h i n g s  are done 
ou t  of n e c e s s i t y .  And t h e r e f o r e  i t  must 
be s a i d  t h a t  wh i l e  God knows a l l  f u t u r e s  
t h i s  does  no t  p revent  some t h i n g s  from 
happening con t ingen t ly .  D e .  Ver . ,  q. 2, 
a .  12c. See McSorely, Luther :  Right  o r  
Wrong. pp. 148-149 

The whole p o i n t  of n e c e s s i t y  of consequence and 
consequent i s  t o  main ta in  God's foreknowledge, bu t  
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a t  t h e  same t ime answer why some a r e  saved and 
no t  o t h e r s ,  by main ta in ing  t h a t  man h a s  a  f r e e  
w i l l .  It i s  a  r a t i o n a l  a t t emp t  t o  g e t  r i d  of 
t h e  problem of n e c e s s i t y .  

THE THEOLOGY OF THE CROSS 

There i s  one o t h e r  way t o  answer all t h e  d i f -  
f i c u l t i e s  which a r i s e  when I admit t h a t  God is 
omnipotent,  foreknows wi th  c e r t a i n t y ,  and I am 
bound t o  s i n .  That i s  what Luther  c a l l e d  t h e  
theology of t h e  c r o s s .  

~ u t h e r ' s  r e a l l y  d e f i n i t i v e  s t a t emen t s  on t h e  
theology of t h e  c r o s s  a r e  found i n  t h e  Heidelberg 
D i spu t a t i on .  It is  important  t o  unders tand t h a t  
t h i s  d i s p u t a t i o n  w a s  a  number of t h e o l o g i c a l  
paradoxes which were t o  be defended from t h e  
w r i t i n g s  of S t .  Pau l .  Near ly  a l l  of t h e  paradox- 
i c a l  s t a t emen t s ,  a long  w i th  t h e i r  exp l ana t i ons ,  
d e a l  w i th  t h e  d i f f e r e n c e  between how God views 
t h e  Law and how human be ings  view t h e  Law. The 
t h e s e s  and exp l ana t i ons  s t a t e  t h a t  c o n t r a r y  t o  
t h e  way w e  want t o  t h ink ,  God's Law, whi le  i t  i s  
good, cannot be used by m e  t o  b r i n g  me i n t o  a  
s t a t e  of goodness. I n  f a c t  i t  does  j u s t  t h e  oppo- 
s i te  and makes me aware t h a t  I am anyth ing  bu t  
good, and i n  f a c t  my w i l l  i s  bound on ly  t o  s i n .  
It is  w i t h i n  t h i s  con t ex t  t h a t  Luther  i n t r o d u c e s  
t h e  theology of t h e  c r o s s .  The t h e s e s  i n  which 
he  d i s c u s s e s  i t  a r e :  

19. That person  does n o t  deserve  t o  be c a l l e d  
a  t heo log i an  who looks  upon t h e  i n v i s i b l e  

t h i n g s  of  God a s  though they  were c l e a r l y  pe rcep t -  
i b l e  i n  t h o s e  t h i n g s  which have a c t u a l l y  happened. 

20. He dese rves  t o  be c a l l e d  a  t heo log i an ,  how- 
eve r ,  who comprehends t h e  v i s i b l e  and mani- 

f e s t  t h i n g s  of God seen  through s u f f e r i n g  and t h e  
c r o s s .  
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2 1 .  A theology of g lo ry  c a l l s  e v i l  good and good 
e v i l .  A theology of t h e  c r o s s  c a l l s  t h e  

t h ing  what i t  a c t u a l l y  is .  

2 2 ,  That wisdom which sees t h e  i n v i s i b l e  t h i n g s  
of God i n  works a s  perce ived  by man i s  com- 

p l e t e l y  puf fed  up, b l i nded ,  and hardened. 
Z 

23.  The law b r i n g s  t h e  wrath of God, k i l l s ,  
r e v i l e s ,  accuses ,  judges,  and condemns 

every th ing  t h a t  is  n o t  i n  C h r i s t .  

24.  Yet t h a t  wisdom i s  n o t  of i t s e l f  e v i l ,  nor  
is  t h e  law t o  b e  evaded; bu t  wi thout  t h e  

theology of t h e  c r o s s  man misuses t h e  b e s t  i n  
t h e  worst  manner. LFT 31, p.  4 0 ,  

Think about  t h e s i s  24 f o r  a  moment. "Yet t h a t  
wisdom ( i . e . ,  brought about by t h e  law) is  no t  of 
i t s e l f  e v i l ,  nor  i s  t h e  law t o  be  evaded; bu t  
without  t h e  theology of t h e  c r o s s  man misuses  t h e  
b e s t  ( i - e . ,  t h e  Law) i n  t h e  worst  p o s s i b l e  manner," 
A s  Luther  p r e s e n t s  i t  i n  t h i s  t h e s i s ,  wi thout  t h e  
theology of t h e  c r o s s ,  I would u s e  t h e  Law i n  t h e  
worst  p o s s i b l e  manner, A s  Lutherans,  we of course  
understand what Luther  means by us ing  t h e  Law i n  
t h e  worst  p o s s i b l e  manner. The ch i e f  purpose of 
t h e  Law i s  t o  show me my s i n ,  and i n  f a c t  make me 
aware of m y  bondage of s i n .  I misuse t h e  Law 
when I do n o t  u s e  i t  t o  show m e  my s i n ,  and I u s e  
t h e  Law t o  a c t u a l l y  win ~ o d %  approva l .  And 
Luther  s a y s ,  i f  I am n o t  a theologian  of t h e  c r o s s ,  
THAT IS HOW I WILL Em UP USING THE LAW. I w i l l  
no t  unders tand  t h a t  my w i l l  is bound t o  s i n ,  and 
w i l l  i n  e s sence  be  i gno ran t  of bJN0 I AM. I f  I a m  
ignoran t  of  who I am, I w i l l  l i kewi se  be  ignoran t  
of WHAT GOD I S  LIKE. 

THE B I G  PICTURE 

Here i s  t h e  b a s i c  p i c t u r e .  The theology of 
t h e  c r o s s  i s  THE ONLY THING t h a t  makes i t  p o s s i b l e  
f o r  me t o  know who I am and what God is  l i k e .  It 
i s  my way of a r r i v i n g  a t  s p i r i t u a l  knowledge. It 
i s  t h e  b a s i c  p r i n c i p l e  t h a t  I use  t o  understand 
what s c r i p t u r e  i s  say ing  t o  m e .  I b e l i e v e  t h a t  
i n  ~ u t h e r ' s  mind, t h e  theology of t h e  c r o s s  i s  
s i m ~ l v  t h e  understanding t h a t  bv n a t u r e  I a m  spir- 
i t u a l l y  b l i n d ,  and cannot understand t h e  t h i n g s  
of God., . they a r e  f o o l i s h n e s s  t o  me. I must t a k e  
every th ing  God savs  t o  m e  a t  f a c e  va lue ,  and not  
t r y  t o  add my own understanding t o  i t ,  even when 
i t  p r e s e n t s  m e  wi th  some ve ry  d i f f i c u l t  problems, 
s i n c e  my s i n f u l  human reason  i s  i n c a ~ a b l e  of 
a r r i v i n g  a t  s p i r i t u a l  t r u t h .  The theology of t h e  
c r o s s  i s  t h a t  simple.  It i s  my way of a r r i v i n g  
a t  s p i r i t u a l  knowledge. A l l  my hermeneut ical  
p r i n c i p l e s  a r e  b u i l t  upon t h i s  s imple understand- 
i ng  of how I a r r i v e  a t  s p i r i t u a l  t r u t h .  

The problem wi th  t h e  s c h o l a s t i c s  and nominal- 
i s t s  of L u t h e r ' s  day was t h a t  t hey  d i d  no t  under- 
s t and  t h i s  b a s i c  p r i n c i p l e  of how I a r r i v e  a t  
s p i r i t u a l  t r u t h .  They were what Luther  c a l l e d  
t heo log ians  of g lo ry .  They f e l t  t h a t  God's ways 
must be r a t i o n a l l y  obvious.  

P l e a s e  remember, t h i s  e n t i r e  d i s c u s s i o n  f o r  
Luther  t akes  p l ace  w i t h i n  t h e  c o n t e x t  of t h e  
bondage of t h e  w i l l .  Only when I understand t h e  
bondage of t h e  w i l l ,  do I r e a l l y  understand WHO 
I AM AND WHAT GOD IS  LIKE. I f  I do no t  understand 
t h e  bondage of t h e  w i l l ,  I cannot  h e l p  bu t  misuse 
Law and Gospel. A proper  unders tanding  of Law and 
Gospel presupposes a  common theme and t h a t  is  t h e  
bondage of t h e  w i l l .  U n t i l  I r e a l i z e  my w i l l  i s  
bound, I w i l l  t r y  t o  use  t h e  Law t o  p l e a s e  God. 
Only when I understand t h e  bondage of  t h e  w i l l ,  
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is  i n  t h e  Gospel.  The bondage of t h e  w i l l  is  t h e  
b a s i c  s u p e r s t r u c t u r e  upon which I understand 
r e a l i t y  ... who I am and what God i s  l i k e .  It a l s o  
shows m e  t h a t  s i n c e  I am t o t a l l y  s i n f u l ,  even i n  
my w i l l  and reason ,  i t  i s  imposs ib le  f o r  m e  t o  
a r r i v e  a t  s p i r i t u a l  knowledge. I must be  a  theo- 
l og i an  of t h e  c ros s .  The bondage of t h e  w i l l  and 
t h e  theology of t h e  c r o s s  cannot be understood 
a p a r t  from each o t h e r  and are i n  f a c t  counter-  
p a r t s .  One, t h e  bondage of t h e  w i l l ,  d e a l s  w i th  
who I am and t h e  o t h e r ,  t h e  theology of t h e  c r o s s ,  
d e a l s  w i th  how I a r r i v e  a t  knowledge. 

SOME PROBLEMS REVISITED 

E a r l i e r  we d i scus sed  some problems t h a t  
Erasmus saw with Lu the r ' s  understanding of t h e  
bondage of t h e  w i l l .  They a r e  r e a l  problems 
t h a t  demand an  answer. Using t h e  theology of t h e  
c r o s s  w e  can answer them, 

1. How can we say t h i n g s  happen n e c e s s a r i l y  i n  
God's eyes  when they  appear  cont ingent  t o  u s?  

The answer: God's view of r e a l i t y  i s  t h e  r e a l  
view of r e a l i t y .  Our view is  t a i n t e d  by s i n  and 
is i n  f a c t  u n r e a l i s t i c .  Not on ly  am I bound t o  
s i n ,  bu t  I am igno ran t  of t h a t  f a c t  by na tu re .  
The purpose of  t h e  Law i s  t o  show m e  what I am 
r e a l l y  l i k e .  I s i n  because of what I am l i k e  by 
n a t u r e .  But i t  i s  t h e  on ly  choice  I can make on 
my own. Only be t h e  theology of t h e  c r o s s  can I 
come t o  t h i s  conc lus ion .  

2. Why does God g ive  t h e  Law i f  i t  i s  impossible  
f o r  m e  t o  keep, and worse y e t ,  why does h e  ho ld  

me accountab le  t o  i t ?  Answer: The Law is g iven  t o  
show no t  what I CAN do, bu t  what I OUGHT t o  do bu t  
am unable  t o  do. I t  d r i v e s  me t o  d e s p a i r  of my- 
s e l f  and p repa re s  me f o r  t h e  Gospel. Only by t h e  

theology of t h e  c r o s s  can I come t o  t h i s  conclu- 
s ion .  

3. If a l l  of u s  a r e  n e c e s s a r i l y  bound t o  s i n ,  

1, then  why a r e  some saved and no t  o t h e r s ?  
Answer: I cannot answer t h a t  ques t i on  o t h e r  

f than  t o  look  a t  what God" w i l l  i s  f o r  my sa lva-  
t i o n  pe r sona l ly ,  I f i n d  t h e  answer t o  t h a t  i n  
t h e  Gospel a lone ,  where I have t h e  promise t h a t  
I am saved by t h e  blood and merits of J e s u s  
C h r i s t  a lone .  I need not  r e l y  on myself ,  This  
i s  of u l t i m a t e  comfort t o  m e ,  Only by t h e  theo l -  
ogy of t h e  c r o s s  can I come t o  t h i s  conclusion.  

CONCLUSION 

Luther  s a i d  a  theo logian  of t h e  c r o s s  c a l l s  
a t h i n g  what i t  a c t u a l l y  i s . . . t h a t  i s ,  he  knows 
what r e a l i t y  is,  who I am and what God is  l i k e .  
H e  a l s o  s a i d  t h e  theology of t h e  c r o s s  can be 
proved from S t .  Paul .  I t h i n k  S t .  Paul  e x p l a i n s  
L u t h e r ' s  theology of t h e  c r o s s  most e loquen t ly  
i n  I Cor in th i ans  1: 18-2: 16,  where Paul  t a l k s  
about how we know t h i n g s  s p i r i t u a l l y .  He sa$s, 
  or t h e  message of t h e  c r o s s  i s  f o o l i s h n e s s  %o 
those  who a r e  pe r i sh ing ,  bu t  t o  u s  who a r e  being 
saved i t  is  t h e  power of God. For i t  i s  w r i t t e n :  
"I w i l l  d e s t roy  t h e  wisdom of t h e  w i se ;  t h e  i n t e l -  
l i g e n c e  of t h e  i n t e l l i g e n t  I w i l l  f r u s t r a t e . "  

Where is t h e  wise man? Where i s  t h e  s cho la r?  
Where i s  t h e  ph i losopher  of t h i s  age?  Has God 9 no t  made f o o l i s h  t h e  wisdom of t h e  world? For 
s i n c e  i n  t h e  wisdom of God t h e  world through i t s  

f wisdom d id  n o t  know him, God was p l ea sed  through 
t h e  f o o l i s h n e s s  of what was preached t o  save those  
who be l i eve .  Jews demand miraculous s i g n s  and 
Greeks look f o r  wisdom, bu t  we preach C h r i s t  cru- 
c i f i e d :  a stumbling b lock  t o  Jews and foo l i sh -  
nes s  t o  G e n t i l e s ,  but t o  whose whom God has  c a l l e d ,  
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%-he wisdom of G t e ,  E'ci t h e  f o o l i s B ~ n t s s  of God is  
- - than  man's wisdom, and t h e  weakness of God 
i s  s t ronge r  t hm man 's  a ~ r e n g t h ,  

Bro thers ,  t h i n k  of what you w e r e  when you were 
l - a l l e d .  Not maray of you were wise by human s tand-  

s 

a r d s ;  no t  many were i n k l u e n t i a l ;  no t  many w e r e  of 
noble  b i r t h .  But God chose t h e  f o o l i s h  t h i n g s  of 
t h e  world t o  shame t h e  w i s e ;  God chose t h e  weak 
t h i n g s  of t h e  world t o  shame t h e  s t rong .  H e  
chose t h e  lowly t h i n g s  of t h i s  world and t h e  des- 
p i sed  things--and t h e  t h i n g s  t h a t  a r e  not--to 
n u l l i f y  t h e  t h i n g s  t h a t  a r e ,  s o  t h a t  no one may 
boas t  be fo re  him. It is because of him t h a t  you 
a r e  i n  C h r i s t  J e sus ,  who has  become f o r  u s  wisdom 
from God--that i s ,  our  r i gh t eousnes s ,  h o l i n e s s  
and redemption. Therefore ,  a s  i t  i s  w r i t t e n :  
*'Let him who b o a s t s  boas t  i n  t h e  ~ o r d . "  

When1 came t o  you, b r o t h e r s ,  I d id  n o t  come 
wi th  eloquence o r  supe r io r  wisdom a s  I proclaimed 
t o  you t h e  tes t imony about  God. For I reso lved  
t o  know noth ing  while  I was w i th  you except  J e s u s  
C h r i s t  and him c r u c i f i e d .  I came  t o  you i n  weak- 
nes s  and f e a r ,  and wi th  much t rembling.  My message 
and my preaching were no t  w i th  w i s e  and pe r suas ive  
words, bu t  w i th  t h e  demonstrat ion of t h e  S p i r i t ' s  
power, so t h a t  your f a i t h  might n o t  r e s t  on men's 
wisdom, but  on God's power. 

-- Rev, Mark B a r t e l s  
Assoc i a t e  P a s t o r  
King of Grace Lutheran Church 
Golden Val ley ,  Minnesota 

We do, however, speak a  message of wisdom among 
t h e  mature,  bu t  no t  t h e  wisdom of t h i s  age o r  of 
t h e  r u l e r s  of t h i s  age, who a r e  coming t o  nothing.  
NO,  we speak of God's s e c r e t  wisdom, a  wisdom t h a t  
has been hidden and t h a t  God des t i ned  f o r  our  
g lo ry  be fo re  t ime began. None of t h e  r u l e r s  of 
t h i s  age understand i t ,  f o r  i f  they had, they would 
no t  have c r u c i f i e d  t h e  Lord of g lo ry .  However, a s  
i t  i s  w r i t t e n :  "No eye h a s  seen,  no e a r  h a s  heard ,  

no mind h a s  conceived what God h a s  prepared f o r  
those  who love  him" -- but  God h a s  revea led  i t  t o  
u s  by H i s  S p i r i t .  

The S p i r i t  s ea rches  a l l  t h i n g s ,  even t h e  deep 
t h i n g s  of God. For who among men knows t h e  
thoughts  of a man except  t h e  man's s p i r i t  w i t h i n  
him? I n  t h e  same way no one knows t h e  thoughts  
of God except  t h e  S p i r i t  of God. W e  have n o t  
rece ived  t h e  s p i r i t  of t h e  world b u t  t h e  S p i r i t  
who is from God, t h a t  we may understand what God 
has  f r e e l y  g iven  us .  This  is  what we speak,  n o t  
i n  words t augh t  u s  by human wisdom b u t  i n  words 
taught  by t h e  S p i r i t ,  express ing  s p i r i t u a l  t r u t h s  
i n  s p i r i t u a l  words. The man wi thout  t h e  S p i r i t  
does no t  accept  t h e  t h i n g s  t h a t  come from t h e  
S p i r i t  of God, f o r  they a r e  f o o l i s h n e s s  t o  him, 
and he cannot  understand them, because they  are 
s p i r i t u a % l y  d i sce rned ,  The s p i r i t u a l  man makes 
judgments about  a l l  t h i n g s ,  bu t  h e  himself  i s  n o t  
s u b j e c t  t o  any man's judgment:   or who h a s  
known t h e  mind of t h e  Lord t h a t  h e  may i n s t r u c t  
him?" But we have t h e  mind of ~ h r i s t  ," 
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THE APOSTLE PAUL 'S  EXERCISE OF CHRIST IAN FREEDOM 
I N  H I S  H IM ISTRY 

An Exege t i ca l  Study of 
I Cor in th i ans  9,  18-27 

I n  t h i s  f i r s t  l e t t e r  of t h e  Apos t le  Pau l  t o  
t h e  s a i n t s  i n  Cor in th  he  h a s  oppo r tun i t y  t o  speak 
a t  l e n g t h  concerning t h e  ma t t e r  of C h r i s t i a n  
l iber ty - -bo th  a s  i t  a p p l i e d  t o  them and t o  him. 
A s  e a r l y  a s  t h e  s i x t h  chap t e r  he h a s  expressed 
t h e  p r i n c i p l e  of t h i s  l i b e r t y  f o r  himself  by 
saying:  " ~ l l  t h i n g s  a r e  l awfu l  f o r  me, bu t  n o t  
eve ry th ing  i s  b e n e f i c i a l "  ( 6 ,  2 ) .  When i n  Chap- 
t e r  8  h e  shows t h e  Cor in th i ans  t h e i r  C h r i s t i a n  
l i b e r t y  i n  regard  t o  e a t i n g  meat o f f e r e d  t o  i d o l s ,  
he  n e v e r t h e l e s s  adds an  important  word of counsel :  
" ~ e  c a r e f u l ,  however, t h a t  t h e  e x e r c i s e  of your 
freedom does n o t  become a  s tumbling b lock  t o  t h e  
weak" (8 ,  9 - NIV) . 

That Pau l  t a k e s  t o  h e a r t  h i s  own counse l  -- 
r e a l l y  t h e  counse l  of t h e  Lord who l e d  him t o  
w r i t e  t h i s  -- is  c l e a r l y  set f o r t h  i n  t h e  n i n t h  
chap t e r  of t h i s  f i r s t  e p i s t l e .  Having e s t a b l i s h e d  
h i s  own r i g h t ,  a s  w e l l  a s  t h e  r i g h t  of o t h e r  
p r eache r s  of t h e  Gospel, t o  r e c e i v e  t h e i r  e a r t h l y  
suppor t  from those  t o  whom they  m i n i s t e r  t h e  
Gospel, he  y e t  exclaims,  "But I have n o t  used any 
of t h e s e  ( r i g h t s ) "  (v .  15). 

The I n t e r n a t i o n a l  C r i t i c a l  Commentary (hence- 
f o r t h  de s igna t ed  ICC) n o t e s  t h a t  chap t e r  n i n e  is  
no t  an independent s e c t i o n  defending t h e  w r i t e r ' s  

t o  be an a p o s t l e ,  b u t  t h a t ,  because i t  i s  
t ed  i n  t h e  d i s c u s s i o n  of e a t i n g  food o f f e r e d  
Is, i t  should be unders tood i n  connect ion 

t con t ex t .  Though C h r i s t i a n s  may e a t  
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such food wi thout  f e a r  of t h e i r  own p o l l u t i o n ,  they  
a r e  t o  recognize  t h a t  i n  doing so  they  may run  t h e  
r i s k  of doing harm t o  o t h e r  C h r i s t i a n s .  Where such 
i n j u r y  i s  a  l i k e l y  p rospec t ,  they  should forego 
t h e i r  r i g h t .  And t h a t  t h i s  fo rbearance  on t h e i r  
p a r t  ought n o t  seem hard  Paul  i n d i c a t e s  by showing 
t h a t  " h i s  h a b i t u a l  f o rbea rance  i s  g r e a t e r  t han  t h a t  
which he  would o c c a s i o n a l l y  c l a im  from them.lrl 

I n  t h e  v e r s e s  immediately preced ing  our  exe- 
g e t i c a l  pe r i cope ,  Pau l  ha s  in t roduced  two concepts  
t h a t  have a  bea r ing  on our  v e r s e s .  The f i r s t  i s  
i n  t h e  term na6xqua (g lo ry ing ,  o r  r ea son  f o r  
g lo ry ing )  i n  t h e  t e x t u a l l y  and e x e g e t i c a l l y  very  
d i f f i c u l t  v e r s e  15,  where, however, i t  seems c l e a r  
t h a t  Pau l  does n o t  want t o  be robbed of h i s  reason  
f o r  g lo ry ing .  Th i s  b a s i s  f o r  h i s  g lo ry ing  i s  n o t  
t h a t  he  i s  propaga t ing  t h e  Gospel,  f o r  he  i s  under 
compulsion t o  p roc la im i t  (&v&-ynq y&pvo L t n  L ~ E L T ~ L ) ,  

and i f  he  f a i l s  t o  honor t h a t  n e c e s s i t y ,  he  w i l l  
f a c e  woes (oda i )  . 

The compulsion w a s  t h a t  of t h e  commission 
which t h e  Lord had g iven  him a t  t h e  t i m e  of h i s  
convers ion nea r  Damascus, when h e  had announced 
t o  Ananias t h a t  Pau l  ( a t  t h a t  t ime s t i l l  Saul )  was 
t o  be "a chosen v e s s e l  ( o n ~ G o 5  ;nhoy5s) t o  bear  
C h r i s t ' s  name b e f o r e  t h e  G e n t i l e s  and k ings  and 
t h e  c h i l d r e n  of I s r a e l "  (Acts  9 ,  1 5 ) ,  and which 
H e  had r e i t e r a t e d  through t h e  media te  a c t i o n  of 
t h e  church a t  Antioch i n  s e p a r a t i n g  Paul  ( a s  w e l l  
a s  Barnabas) f o r  t h e  work t o  which t h e  Holy S p i r i t  
had c a l l e d  him ( A c t s  13, 2 ) .  

The second concept i s  t h a t  of p ~ 0 4 6 s .  i n  t h i s  
c a se  payment o r  reward f o r  h i s  p roc lamat ion  of 
t h e  Gospel, which h e  i n t r o d u c e s  i n  v e r s e  17 ,  a 
v e r s e  we t h e r e f o r e  i n c l u d e  i n  the e x e g e t i c a l  
ass ignment .  
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By means of a  s imple c o n d i t i o n a l  sen tence  
express ing  p re sen t  r e a l i t y  Paul  states: FOR I F  I 
CARRY ON THIS ACTIVITY WILLINGLY (5whv) I HAVE (A) 
REWARD, BUT I F  ( I  CARRY ON THIS ACTIVITY) UNWILLING- 
LY, I HAVE BEEN ENTRUSTED (WITH A) STEWARDSHIP."2 
That is ,  someone e l s e ' s  wisdom and r e s o l v e  a r e  
involved,  namely, t h e  w i l l  of t h e  Lord, who with- 
ou t  consu l t i ng  Paul  l a i d  t h i s  assignment on him. 
The x ~ x t ~ ~ c u p a ~  c l a u s e  r e s u l t s  from P a u l ' s  recog- 
n i t i o n  t h a t  d n G p ~ o s  naniorcvn6 U O L  o inovoUiav .  
I n  changing t h e  sen tence  t o  t h e  pas s ive  e i t h e r  of 
t h e  two o b j e c t s  of t h e  a c t i v e  ve rb  becomes t h e  
s u b j e c t  of t h e  pas s ive  ve rb  and t h e  o t h e r  o b j e c t  
is  then  r e t a i n e d  i n  i t s  o r i g i n a l  case .  Here t h e  
i n d i r e c t  o b j e c t  ( ~ o L )  h a s  become t h e  s u b j e c t  and 
t h e  d i r e c t  o b j e c t  remains i n  t h e  accusa t ive  case .3  

The o i n o v o p ~ a  t h a t  was e n t r u s t e d  t o  Paul  was 
t h e  proclamation of t h e  Gospel, o r  t h e  Gospel 
i t s e l f  ( r6  c 6 a y y [ ~ ~ o v ) .  The oinov6pog was f r e -  
quent ly  a  s l ave ,  a  de s igna t ion  Paul  d i d  no t  shun, 
f o r  one of h i s  f a v o r i t e  de s igna t ions  of himself  
was 6oSAo 2 XQ ~ o r o 8  ?qoo3. 4  Stewards were s l a v e s  
who were e n t r u s t e d  wi th  t h e  a d m i n i s t r a t i o n  of 
v a r i o u s  i n t e r e s t s  of t h e  master  and h i s  household, 
The s l a v e  had no choice i n  t h e  ma t t e r  bu t  simply 
had t o  s e t t l e  f o r  t h e  assignment.  I n  P a u l ' s  c a se  
h i s  u se  of t h e  p e r f e c t  x ~ n i o ~ ~ u p a ~  means t h a t  t h e  
Lord had a t  a  c e r t a i n  time g iven  him t h i s  t r u s t  
which h e  s t i l l  h a s  and i s  d ischarg ing  a s  he writes 
t o  t h e  Cor in th i ans ,  

Paul  i s  aware of t h e  f a c t  t h a t  even a  s l a v e  
who h a s  been a r b i t r a r i l y  ass igned  t o  a  g r e a t  t a s k  
can expect  t o  be f ed  and c lo thed  by h i s  mas te r ,  
Even i n  t h e  midst  of t h e  s p i r i t u a l  world i n  which 
he l i v e s  and works he understands t h a t  t h e  l a b o r e r  

i s  worthy of h i s  h i r e  ( p ~ a 8 6 ~  - Luke 10, 7) and 
t h a t  they who preach  t h e  Gospel a r e  t o  l i v e  of 
t h e  Gospel (I Cor. 9. 14) .  Th i s  was a  r i g h t  
( ~ c s u o t a )  which Paul  could have exe rc i s ed  wi th  
equanimity.  

But now Pau l  s ays  t h a t  i f  he  c a r r i e d  ou t  h i s  
assignment w i l l i n g l y  h e  has  a  reward. H e  is  
s u r e l y  n o t  concerned wi th  monetary and m a t e r i a l  
rewards,  bu t  i t  is reward enough f o r  him t h a t  h e  
does h i s  work w i l l i n g l y .  When he now pos tu re s  
himself  a s  an unwi l l ing  worker, i t  i s  s u r e l y  t o  
focus  on t h e  f a c t  t h a t  he cannot escape  h i s  
d i v i n e l y  appointed commission, What he  means 
i s  t h a t  i t  i s  n o t  h i s  w i l l  o r  approval  t h a t  h a s  
gained him t h e  assignment,  bu t  t h e  w i l l  and deci-  
s i o n  of God. 

WHAT THEN IS  MY REWARD? (JUST THIS) THAT WHEN 
I PROCLAIM GOOD NEWS I SHALL PRESENT THE GOSPEL 
FREE OF CHARGE, SO THAT I DO NOT FULLY USE MY 
RIGHT I N  CONNECTION WITH THE GOSPEL. 

Paul  was under compulsion t o  preach ,  bu t  he  
d id  n o t  have t o  preach wi thout  e x p e c t a t i o n  of being 
provided wi th  a  l i v i n g .  Paul  h a s  no doubt about  
h i s  r i g h t  ( t E o u o i a )  i n  t h i s  i n s t a n c e ,  bu t  he w i l l -  
i n g l y  e l e c t e d  no t  t o  e x e r c i s e  i t .  I n  f a c t ,  i s  no t  
a  non-exercise of r i g h t s  v i t a l  t o  t h e  concept  of 
r i g h t s  a s  Pau l  expounds i t ?  

when he now asks  t h e  ques t i on  concerning t h e  
s p e c i f i c  reward (no te  a r t i c l e  - d HLGS~;)  he  h a s  
i n  mind, h e  employs t h e  p a r t i c l e  o?v, an inf eren-  
t i a l  conjunc t ion ,  simply t o  r e l a t e  t h e  q u e s t i o n  t o  
t h e  foregoing  s ta tement  -- i n  p a r t i c u l a r  t h e  second 
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of t h e  two preced ing  c o n d i t i o n a l  s t a t emen t s .  And 
t h e  Eva t h a t  f o l l ows  merely i n t roduces  a  sub- 
s t a n t i v e  o r  noun c l a u s e  i n  t h e  e l l i p s i s :  (The 
reward i s  t h i s )  t h a t  I ,  whi le  proclaiming t h e  
~ o s p e l ,  s h a l l  p r e s e n t  t h e  Gospel wi thout  charge.  5 
Some commentators, such a s  Heinr ich  Meyer, s t r ug -  
g l e  t o  make t h e  i va  i n t roduce  a l s o  h e r e  a  t e l i c  
o r  f i n a l  c l a u s e ,  bu t  t h a t  i s  unnecessary.  The 
f u t u r e  i n d i c a t i v e  wi th  cva conveys t h e  i d e a  of 
cont inuance.  The c i r c u m s t a n t i a l  p a r t i c i p l e  
E ~ ~ ~ ~ E A L S ~ U E V O S  i s  b e s t  cons t rued  a s  r e f l e c t i n g  
t empora l i t y .  Whether one t r a n s l a t e s  $$ao h e r e  
a s  "presen ts"  o r  "makes1' seems t o  be of smal l  con- 
sequence i n  t h e  con t ex t .  With e i t h e r  t r a n s l a t i o n  
&6&navov i s  a  p r e d i c a t e  mod i f i e r  of rd ~ 6 a y y 6 A ~ o v ,  
and t h e  s t a t emen t  then  is  t h a t  "I s h a l l  p r e s e n t  
t h e  gospe l  ( a s  an i t em  t h a t  i s )  wi thout  charge." 
~ a u l ' s  h i g h e s t  reward i s  t o  s e r v e  wi thout  pay. 
There i s  a n  o l d  exp re s s ion  t h a t  says:  "The wate r  
of l i f e  i s  f r e e ,  bu t  you have t o  pay f o r  t h e  
piping."  I t  is  even t h i s  p ip ing  t h a t  Pau l  wants 
t o  o f f e r  wi thout  c o s t .  

E ~ S  w i th  t h e  i n f i n i t i v e ,  h e r e  t h e  a r t i c u l a t e d  
i n f i n i t i v e  of t h e  deponent ve rb  naraXp&o y a ~ ,  may 
denote  de s ign  (purpose)  o r  r e s u l t ,  The con t ex t  
l ends  i t s e l f  r e a d i l y  t o  t h e  thought  of r e s u l t ,  
wi th  t h e  a o r i s t  t e n s e  of t h e  i n f i n i t i v e  focus ing  
on t h e  p u n c t i l i a r  a s p e c t  of t h a t  r e s u l t .  Commen- 
t a t o r s  g e n e r a l l y  ag ree  t h a t  t h e  t r a n s l a t i o n  of  
~ a r a ~ p c i o y a ~  a s  "abuse" is  n o t  a s  a c c u r a t e  a s  t h e  
p e r f e c t i v e  i d e a  of "using t o  t h e  f u l l . "  (Cf. 7 ,  
31). Lensk i  s t a t e s  t h a t  wi th  t h e  nega t i ve  p a r t i -  
c l e  p$ i t  should be t r a n s l a t e d  "not t o  use  a t  a l l , "  
t hus  unders tanding  i t  a s  an  exp re s s ion  of l i t o t e s ,  
"unders ta tement  s o  a s  t o  i n t e n s i f y ,  a f f i r m a t i o n  
expressed by t h e  n e g a t i v e  of t h e  con t r a ry .  "8 

T h a t  Pau l  accep ted  suppor t  from some of t h e  
congrega t ions  t h a t  he  e s t a b l i s h e d  and served 

( ~ £ 0  P h i l .  4) may n o t  overthrow   en ski's cla im,  
s i n c e  t h e r e  i s  no s p e c i f i c  r eco rd  t h a t  h e  sought 
such suppor t  o r  claimed h i s  66,-ouoia i n  such in- 
s t a n c e s .  P a u l  cons idered  i t  an honor t o  be counted 
worthy t o  p reach  t h e  Gospel, and it was a  bonus f o r  
him t h a t  h e  could do t h i s  work wi thout  being a  
f i n a n c i a l  l i a b i l i t y  t o  h i s  h e a r e r s .  The d a t i v e  
T< 6<ouoip i s  t h e  expected c a s e  a s  t h e  o b j e c t  of 
X ~ & ~ ~ a ~  and i t s  compounds. Grammatically t h e  c lo s -  
i ng  p r e p o s i t i o n a l  ph ra se  may modify e i t h e r  t h e  pre-  
ceding i n f i n i t i v e  o r  i t s  o b j e c t .  Various t r a n s l a -  
t i o n s  i n  Eng l i sh  p r e s e n t  t h e  same o p t i o n  o r  make a  
cho ice ,  such as t h e  bad choice  of t h e  TCNT: "And 
s o  make u s e  of t h e  r i g h t  which it g i v e s  me." 
Luther  makes t h e  good choice  when he  t r a n s l a t e s ;  
11 Dass i c h  n i c h t  meiner F r e i h e i t  missbrauche am 
Evangelio." When t h e  N I V  t r a n s l a t e s  t h e  i v  phra se  
" i n  p reach ing  i t ,"  it  l e a n s  i n  t h e  r i g h t  d i r e c t i o n  
bu t  l i k e l y  expands t h e  thought  because of t h e  con- 
t e x t  of P a u l ' s  commission t o  p reach ,  

FOR FREE THOUGH I AM FROM ALL, I MADE MYSELF 
A SLAVE TO ALL, THAT I MIGHT W I N  THE GREATER NUMBER. 

I n  t h i s  v e r s e  t h e  Apos t le  i n t r o d u c e s  h i s  s l a v i s h  
s e r v i c e  t o  a l l  men, He shows t o  what e x t e n t  he  h a s  
abandoned, o r  a t  l e a s t  suspended, h i s  r i g h t s  i n  t h e  
i n t e r e s t  of t h e  Gospel. H i s  purpose goes  f a r  be- 
yond s ecu r ing  g lo ry  ( ~ a 6 ~ ~ ~ u )  o r  m e r i t  pay ( v  ~o96 s) 
f o r  h i m s e l f .  H i s  w i l l i n g n e s s  t o  g i v e  up s o  much 
i n  t h e  i n t e r e s t  of t h e  Gospel is  f o r  t h e  purpose  
of winning even more s o u l s  f o r  t h e  kingdom. The 
p o s t p o s i t i v e  conjunc t ion  yJp p r e p a r e s  u s  f o r  an  
exp l ana t i on  of t h e  A p o s t l e ' s  p o s t u r e  i n  h i s  m i s -  
s i o n a r y  v o c a t i o n .  The p r e s e n t  p a r t i c i p l e  Zv, a s  a 
p r e d i c a t e  mod i f i e r ,  i s  h e r e  appa ran t l y  used conces- 
s i ~ e l ~ , ~  f o r  t h e  a p o s t l e  is  s e t t i n g  up a  s t r o n g  



of t h e  two preced ing  c o n d i t i o n a l  s t a t emen t s .  And 
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c o n t r a s t .  The s t r o n g  c o n t r a s t  is f u r t h e r  enhanced 
by t h e  c h i a s t i c  arrangement of t h e  key words i n  
t h e  s en t ence ,  ~ A E ~ S E ~ O S - K & V T W V :  ~ Z O L V  i606hwoa. 
Pau l  i s  about  t o  show more s p e c i f i c a l l y  how h e  
waives  h i s  r i g h t s  t o  s e r v e  o t h e r s  and t o  promise 
t h e  spread  of t h e  Gospel. 

~ A E ~ S E ~ O ~  &v i s  remin iscen t  of h i s  opening 
q u e s t i o n  i n  v e r s e  1: 06n  c i P t  ~ A E S B E ~ O S ;  i t  pre-  
p a r e s  t h e  way f o r  P a u l ' s  r e c i t a t i o n  of o t h e r  ways 
i n  which he  foregoes  h i s  6 A ~ u S ~ i a .  Th i s  freedom 
i s  n o t  t h e  p o l i t i c a l  freedom t h a t  Pau l  enjoyed a s  
a  bona f i d e  Roman c i t i z e n  from t h e  f r e e  c i t y  of 
Tarsus ,  bu t  t h e  freedom which h e  had i n  C h r i s t .  
It i s  above a l l  a  l i b e r t y  of t h e  Gospel. I n  t h i s  
b l e s s e d  freedom Paul  "was n o t  bound t o  any man's 
a r b i t r a r y  r u l e ,  bu t  went h i s  way independent of 
t h e  judgment of men, a c t u a t e d  and c o n t r o l l e d  en- 
t i r e l y  by t h e  S p i r i t  of C h r i s t  t h a t  l i v e d  i n  
him. " l o  Th i s  freedom then  i nc ludes  t h e  freedom 
from an o b l i g a t i o n  t h a t  might have r e s u l t e d  i f  
P a u l  had accep ted  remunerat ion f o r  h i s  p reach ing .  

Some commentators s t r u g g l e  t o  make n&v~wv and 
n t i o ~ v  n e u t e r  ( a l l  t h ings )  , I 1  which is  aga in  l i n -  
g u i s t i c a l l y  p o s s i b l e .  But t h e  con t ex t ,  e s p e c i a l l y  
t h e  T O ~ S  ~ ~ ~ i o v a ~  and t h e  exp re s s ions  i n  t h e  f o l -  
lowing v e r s e s ,  d i c t a t e s  o therwise ,  f o r  w i th  
r X ~ 6 o v a s  one h a s  t o  unders tand t h e  n a t u r a l  e l l i p s i s  
of &v$p&xoug o r  some such noun. The succeeding 
v e r s e s  t h e n  a l s o  d i r e c t  t h i s  vo lun t a ry  s e r v i t u d e  
on t h e  p a r t  of Pau l  t o  v a r i o u s  k inds  of  people ,  

T h i s  passage  marks t h e  on ly  u se  of i n  w i t h  
~ X E J S E ~ O ~ ,  an  a d j e c t i v e  which i n  s e v e r a l  o t h e r  
i n s t a n c e s  i s  jo ined  r a t h e r  w i th  6x6 .  The i d e a  of 
s e p a r a t i o n  is  p r e s e n t  i n  e i t h e r  case ,  bu t  t h e  u s e  
of & w  is  cons idered  t o  make t h a t  s e p a r a t i o n  more 
emphatic o r  complete.  I n  t h e  use  of t h e  a o r i s t  
a c t i v e  ;606~waa ,  wi th  i t s  o b j e c t  t h e  r e f l e x i v e  

pronoun, Pau l  becomes bo th  t h e  s u b j e c t  and t h e  ob- 
j e c t  of t h e  enslavement.  Though i t  was h i s  inher-  
e n t  r i g h t  a s  an  a p o s t l e  t o  be  f r e e  from a l l  people ,  
he  sub juga ted  himself  t o  a l l  i n  a  s l a v i s h  s e r v i c e .  
That  he  brought  himself  under t h i s  bondage i nd i -  
c a t e s  t h a t  Pau l  d i d  t h i s  on h i s  own wh i l e  i n  a  
s t a t e  of 6 A ~ u S ~ p k x .  

The pa radox ica l  behavior  on t h e  p a r t  of t h e  
Apos t le  s u r e l y  makes u s  s i t  up and t a k e  n o t i c e .  
It was no t  t h e  s t a r t l i n g  e f f e c t ,  however, t h a t  
Pau l  sought ,  bu t  r a t h e r  t h e  purpose i t  might s e rve ,  
namely, dva ~ o b s  x h ~ i o v a ~  wspbfiow. The ve rb  h e r e  
found i n  t h e  a o r i s t  s u b j u n c t i v e  w i th  tva  t o  i nd i -  
c a t e  purpose appea r s  a l s o  i n  such passages  a s  
Matthew 18, where t h e  b r o t h e r  is  t o  be gained;  
i n  I P e t e r  3 ,  1, where unbe l i ev ing  husbands a r e  
t o  be gained;  and i n  P h i l ,  2 ,  8, where C h r i s t  i s  
t o  be gained.  12  Those t o  be ga ined  a r e  h e r e  
r e f e r r e d  t o  as zoCs n h ~ i o v a ~ ,  t h e  a r t i c u l a t e d  mas- 
c u l i n e  a c c u s a t i v e  p l u r a l  of t h e  comparative form of 
t h e  a d j e c t i v e  x 0 h 6 ~ .  Pau l  i s  c e r t a i n l y  n o t  say ing  
t h a t  he  expec t s  t o  g a i n  t h e  m a j o r i t y  of mankind, 
nor  t h a t  he  expec t s  t o  g a i n  more conve r t s  than  any 
o t h e r  a p o s t l e .  But because he  h a s  i n j e c t e d  h i s  
vo lun t a ry  enslavement t o  a l l  i n t o  t h e  d i s cus s ion ,  
he  i s  say ing  t h a t  h e  h a s  hope of ga in ing  more s o u l s  
f o r  t h e  kingdom i n  t h i s  way t han  i f  he  had j u s t  
comfortably s e t t l e d  i n t o  h i s  freedom and had exer- 
c i s e d  h i s  r i g h t s  i n  a  way n o t  conducive t o  evange- 
l i s m .  Pau l  i s  no t  t he r eby  s e t t i n g  God's agenda 
f o r  H i m ,  bu t  h i s  g r e a t  d e s i r e  f o r  t h e  s a l v a t i o n  of 
a l l  men l e a d s  him t o  commit h imse l f  t o t a l l y  i n  
t h i s  t a s k ,  even a t  t h e  expense of h i s  r i g h t s ,  

AND I BECAME AS A JEW TO THE JEWS, I N  ORDER 
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r X ~ 6 o v a s  one h a s  t o  unders tand t h e  n a t u r a l  e l l i p s i s  
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T h i s  passage  marks t h e  on ly  u se  of i n  w i t h  
~ X E J S E ~ O ~ ,  an  a d j e c t i v e  which i n  s e v e r a l  o t h e r  
i n s t a n c e s  i s  jo ined  r a t h e r  w i th  6x6 .  The i d e a  of 
s e p a r a t i o n  is  p r e s e n t  i n  e i t h e r  case ,  bu t  t h e  u s e  
of & w  is  cons idered  t o  make t h a t  s e p a r a t i o n  more 
emphatic o r  complete.  I n  t h e  use  of t h e  a o r i s t  
a c t i v e  ;606~waa ,  wi th  i t s  o b j e c t  t h e  r e f l e x i v e  

pronoun, Pau l  becomes bo th  t h e  s u b j e c t  and t h e  ob- 
j e c t  of t h e  enslavement.  Though i t  was h i s  inher-  
e n t  r i g h t  a s  an  a p o s t l e  t o  be  f r e e  from a l l  people ,  
he  sub juga ted  himself  t o  a l l  i n  a  s l a v i s h  s e r v i c e .  
That  he  brought  himself  under t h i s  bondage i nd i -  
c a t e s  t h a t  Pau l  d i d  t h i s  on h i s  own wh i l e  i n  a  
s t a t e  of 6 A ~ u S ~ p k x .  

The pa radox ica l  behavior  on t h e  p a r t  of t h e  
Apos t le  s u r e l y  makes u s  s i t  up and t a k e  n o t i c e .  
It was no t  t h e  s t a r t l i n g  e f f e c t ,  however, t h a t  
Pau l  sought ,  bu t  r a t h e r  t h e  purpose i t  might s e rve ,  
namely, dva ~ o b s  x h ~ i o v a ~  wspbfiow. The ve rb  h e r e  
found i n  t h e  a o r i s t  s u b j u n c t i v e  w i th  tva  t o  i nd i -  
c a t e  purpose appea r s  a l s o  i n  such passages  a s  
Matthew 18, where t h e  b r o t h e r  is  t o  be gained;  
i n  I P e t e r  3 ,  1, where unbe l i ev ing  husbands a r e  
t o  be gained;  and i n  P h i l ,  2 ,  8, where C h r i s t  i s  
t o  be gained.  12  Those t o  be ga ined  a r e  h e r e  
r e f e r r e d  t o  as zoCs n h ~ i o v a ~ ,  t h e  a r t i c u l a t e d  mas- 
c u l i n e  a c c u s a t i v e  p l u r a l  of t h e  comparative form of 
t h e  a d j e c t i v e  x 0 h 6 ~ .  Pau l  i s  c e r t a i n l y  n o t  say ing  
t h a t  he  expec t s  t o  g a i n  t h e  m a j o r i t y  of mankind, 
nor  t h a t  he  expec t s  t o  g a i n  more conve r t s  than  any 
o t h e r  a p o s t l e .  But because he  h a s  i n j e c t e d  h i s  
vo lun t a ry  enslavement t o  a l l  i n t o  t h e  d i s cus s ion ,  
he  i s  say ing  t h a t  h e  h a s  hope of ga in ing  more s o u l s  
f o r  t h e  kingdom i n  t h i s  way t han  i f  he  had j u s t  
comfortably s e t t l e d  i n t o  h i s  freedom and had exer- 
c i s e d  h i s  r i g h t s  i n  a  way n o t  conducive t o  evange- 
l i s m .  Pau l  i s  no t  t he r eby  s e t t i n g  God's agenda 
f o r  H i m ,  bu t  h i s  g r e a t  d e s i r e  f o r  t h e  s a l v a t i o n  of 
a l l  men l e a d s  him t o  commit h imse l f  t o t a l l y  i n  
t h i s  t a s k ,  even a t  t h e  expense of h i s  r i g h t s ,  

AND I BECAME AS A JEW TO THE JEWS, I N  ORDER 



THAT I MIGHT G A I N  JEWS: TO THOSE SUBJECT TO LAW 
( I  BECAME) AS (ONE) SUBJECT TO LAW, ALTHOUGH I 
MYSELF AM NOT SUBJECT TO LAW. 

Immediately a f t e r  having e s t a b l i s h e d  t h e  f a c t  
of h i s  vo lun ta ry  enslavement because of t h e  Gos- 
p e l ,  he  begins  t o  g ive  examples of how t h i s  en- 
slavement mani fes ted  i t s e l f  i n  v a r i o u s  circum- 
s t a n c e s  of h i s  min i s t ry .  When we understand t h a t  
Paul  is  a w i l l i n g  s l a v e  of t h e  Lord J e s u s  C h r i s t ,  
we can more r e a d i l y  understand why he  a s  a f a i t h -  
f u l  o i n o v b u o s  w i l l i n g l y  becomes a s l a v e  t o  o t h e r s  
i n  o r d e r  t o  make g a i n s  f o r  h i s  Master ,  a s  w e l l  as 
t o  s e r v e  o t h e r s .  Here h i s  a c t i o n s  a r e  i n  i m i t a -  
t i o n  of t h e  C h r i s t  of whom Paul  w r i t e s  i n  II Cor. 
8, 9: "For you know t h e  grace  of our  Lord J e s u s  
C h r i s t ,  t h a t  though he was r i c h ,  y e t  f o r  your sakes  
he became poor,  so  t h a t  you through h i s  poverty 
might become r i c h .  " 

The wal a t  t h e  beginning of v e r s e  20 i s  t o  be 
construed a s  an  epexege t i ca l  u se  of t h a t  conjunc- 
t i o n .  What fo l l ows  i s  merely f u r t h e r  e l a b o r a t i o n  
of t h e  g e n e r a l  s ta tement  i n  v e r s e  19 i n t o  a s e r i e s  
of c l a u s e s  d e t a i l i n g  v a r i o u s  ways i n  which t h i s  
enslavement man i f e s t s  i t s e l f .  Paul  very  l i k e l y  
does n o t  expec t  t o  cover every p o s s i b l e  s i t u a t i o n ,  
but  s u r e l y  h e  does cover t h e  f i e l d  i n  a broad way. 

It i s  n o t  s t r a n g e  t h a t  Pau l  beg ins  h i s  enumera- 
t i o n  w i th  t h e  J e w s .  Although Pau l  w a s  c a l l e d  
s p e c i f i c a l l y  t o  be an  a p o s t l e  t o  t h e  G e n t i l e  
world,  t h e  account of h i s  missionary a c t i v i t i e s ,  
a s  w e l l  a s  t h e  express ion  of h i s  own concern, makes 
c l e a r  t h a t  he  never  s l i g h t e d  h i s  own r a c e  but  
sought ou t  t h e  l o c a l  synagogue i n  every  c i t y  i n t o  
which he  en t e r ed .  The Book of Acts  r e v e a l s  how 
Paul  p r a c t i c e d  being a J e w  t o  t h e  J e w s .  Although 
c l e a r l y  f r e e d  from t h e  ceremonial l a w ,  Pau l  does 
no t  cons ider  i t  wrong t o  observe t h e  law when t h i s  

i s  n o t  done f o r  t h e  purpose of earn ing  one ' s  
r i gh t eousnes s .  Acts  16, 2 r e l a t e s  how Paul  was 
w i l l i n g  t o  c i rcumcize Timothy when he  and S i l a s  
took t h a t  young man along on a miss ionary  t o u r .  
I f  Acts  18, 18 r e f e r s  t o  P a u l ' s ,  and n o t  Aqui la ' s ,  
being shorn i n  Cenchreae ( t h e  l a t t e r  i s  p r e f e r a b l e  
grammatical ly ,  bu t  n o t  c o n t e x t u a l l y ) ,  he  s t i l l  
observed t h e  Jewish r i t e  of vow. Likewise Acts  21,  
26 r e v e a l s  t h a t  Paul  accepted t h e  advice  of t h e  
b r e t h r e n  i n  Jerusalem and jo ined  t h e  fou r  young 
Jews i n  a r i t e  of p u r i f i c a t i o n  f o r  himself  a s  w e l l  
a s  f o r  them. Again, Acts  20, 6 i n d i c a t e s  t h a t  Paul  
cont inued t o  observe t h e  Jewish Passover .  Whatever 
observance of t h e  law Pau l  w a s  w i l l i n g  t o  r e t a i n ,  
i t  was an accommodation (no t  a compromise) t o  
c e r t a i n  c i rcumstances i n  o r d e r  t h a t  h e  might g a i n  
t h e  J e w s  f o r  C h r i s t  and avoid being a stumbling 
block t o  them. l3 When Paul  i n  G a l a t i a n s  5 warns 
h i s  r e a d e r s  a g a i n s t  a l lowing themselves  t o  be 
circumcized,  i t  was i n  a c i rcumstance t h a t  demanded 
r e f u s a l .  J u s t i f i c a t i o n  w a s  a t  s t a k e ,  and t h e r e f o r e  
Pau l  says: "YOU who a r e  t r y i n g  t o  be j u s t i f i e d  by 
law have been a l i e n a t e d  from C h r i s t ;  you have 
f a l l e n  away from grace" (v.  4) . 

Paul  i n  our  passage now swi t ches  exp re s s ions  
from " the  Jews" t o  " those  under law" because he  i s  
appa ren t ly  speaking of t h e  same group but  from a 
d i f f e r e n t  pe r spec t ive .  Whereas t h e  term " ~ e w "  
c h a r a c t e r i z e s  h i s  people  n a t i o n a l l y ,  " those  under 
law" c h a r a c t e r i z e s  them r e l i g i o u s l y .  l4 That  Paul  
i n  t h e i r  midst  observed t h e i r  r e l i g i o u s  s c r u p l e s  
se rved  t h e  purpose of n o t  unduly an tagoniz ing  
them, A t  t h e  same t i m e  h e  h e r e  guards  a g a i n s t  
t h e  C o r i n t h i a n s v ,  both Jewish C h r i s t i a n s  and 
G e n t i l e  C h r i s t i a n s  , misunderstanding him by adding 

2 i t h e  concessive phrase:  p: Ijv c;s:r,~ h 6  V ~ ~ O V ,  

f o r  they a s  we l l  a s  h e  were f r e e  from a l l  ce re -  
monial r e g u l a t i o n s .  
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law have been a l i e n a t e d  from C h r i s t ;  you have 
f a l l e n  away from grace" (v.  4) . 
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TO THOSE WITHOUT LAW ( I  BECAME) AS ONE WITHOUT 
LAWs ALTHOUGH I AM NOT WITHOUT GOD'S LAW, BUT I AM 
INVOLVED WITH CHRIST'S LAW, I N  ORDER THAT I MIGHT 
G A I N  THOSE WITHOUT LAW. 

Pau l  undoubtedly opens up a  wider f i e l d  when 
he  d e c l a r e s  t h a t  among those  without  law he  
became a s  one wi thout  law. While i n  a  c e r t a i n  
sense  t h e r e  i s  no one who is  without  law, we h e r e  
have an obvious r e f e r e n c e  i n  t h i s  contex t  t o  t h e  
G e n t i l e s ,  who had n o t  been given a s p e c i a l  l e g a l  
code t o  r e g u l a t e  them a s  had t h e  Jews, Indeed, 
they ,  too ,  had t h e i r  laws and codes, bu t  no t  t h e  
code of Moses. So Pau l  i s  desc r ib ing  t h e  condi- 
t i o n  of t h e  G e n t i l e s  i n  r e l a t i o n  t o  t h e  Old 
Testament law, Pau l  is  $vopos  t o  t h e  G e n t i l e s ,  
n o t  because he  i s  a c t u a l l y  without  any l a w ,  bu t  
because a l s o  h e r e  he  i s  accommodating himself  
t o  t hose  who a r e  no t  bound by t h e  Mosaic code. 

When Paul  was dea l ing  wi th  Gen t i l e s ,  h e  d i s -  
regarded Jewish observances i n  which he  a t  o t h e r  
t imes  engaged. Lenski  f i n d s  him no t  l i v i n g  i n  a  
l awles s  and god le s s  f a sh ion  among t h e  Gen t i l e s ,  
nor  l i v i n g  devoid of d i v i n e  law, bu t  remaining 
a  C h r i s t i a n  among them even a s  he d id  among t h e  
Jews. Theref o r e  t o  t r a n s l a t e  z v o p o  s a s  "lawless" 
i n  t h e  sense  of d i s r ega rd ing  and t r ansg re s s ing  
law (Cf. Luke 22, 3 7 ;  Acts  2 ,  23; I Tim. 1 ,  9 )  
i s  q u i t e  u n s a t i s f a c t o r y .  For examples of P a u l ' s  
deference  Origen p o i n t s  t o  h i s  quot ing  heathen 
poe t s  and r e f e r r i n g  i n  Athens t o  t h e  & y v & o ~ ~  $E?. 

The arguments he employed a t  Lys t r a  (Acts 14 ,  15) 
and be fo re  F e l i x  (Acts 24 ,  25) were arguments t h a t  
would be app rec i a t ed  by t h e  Gen t i l e s .  

I n  a  p a r e n t h e t i c a l  s ta tement  t o  safeguard h i s  

p o s t u r e  toward t h e  G e n t i l e s  i n  r e s p e c t  of law, 
he  adds a nega t ive  and a p o s i t i v e  element ,  
"although n o t  being wi thout  God's law, bu t  i n  
C h r i s t ' s  l a w . "  6 v o p o s  and Zvvopos  w i th  t h e  geni- 
t i v e  a r e  somewhat unusual  exp re s s ions  and there-  
f o r e  more d i f f i c u l t  t o  understand grammatically.  
Robertson l i s t s  QEO; h e r e  a s  an a b l a t i v e  dependent 
on t h e  a lpha  p r i v a t i v e  of ~ V O ~ O S ,  and simply s ays  
of x p ~ o r o u "  t h a t  i t  i s  "a bold use" of t h e  e n i t i v e  
because of t h e  s u b s t a n t i v e  vbvos  involved.  f 5  
Lenski  "ventures  t h e  opiniont '  t h a t  they  a r e  both 
pos se s s ive  g e n i t i v e s  because of t h e  b a s i c  word 
v i ipos .  The I C C  simply unders tands  them t o  mean 
" in  r e l a t i o n  t o , "  even a s  Lenski  r e a l l y  does,  
and Grosheide t r a n s l a t e s :  "not  being without  law 
t o  God bu t  under law t o  Chr i s t . "  Luther  buys one 
of each k ind  when h e  t r a n s l a t e s :  "Nicht ohne 
Gesetz . .vor  Got t ,  sondern . . . in  dem Gesetz C h r i s t i . "  

Lenski  summarizes t h e  Apos t l e ' s  r e l a t i o n s h i p  
t o  t h e  law i n  t h i s  f a sh ion :  

The Jews are under t h e  l a w  outwardly; 
Paul  i s  n o t ,  The G e n t i l e s  a r e  inwardly 
under t h e  l a w ,  on ly  outwardly a r e  they 
f r e e  from it;  Pau l  i s  f r e e  bo th  outwardly 
and inwardly.  The Gospel gave him t h i s  
freedom. But through t h i s  freedom from 
t h e  law t h e  Gospel pu t  Pau l  w i t h i n  t h e  
law, The law, once a r e l e n t l e s s  master 
and t y r a n t ,  i s  now through t h e  Gospel a  
benef icen t  f r i e n d  and s e rvan t  t o  Pau l ,  
Free ly ,  of h i s  own v o l i t i o n ,  Paul ,  t h e  
Gospel C h r i s t i a n ,  d e l i g h t s  t o  do t h e  works 
of t h e  law. A s  such a  man he  moves both 
among Jews and among G e n t i l e s ,  With per- 
f e c t  l i b e r t y  he u s e s  ceremonial  regula-  
t i o n s  when among J e w s ,  and wi th  t h e  same 
p e r f e c t  l i b e r t y  d i s c a r d s  a l l  such regu- 
l a t i o n s  when among G e n t i l e s ;  he  fo l lows  



TO THOSE WITHOUT LAW ( I  BECAME) AS ONE WITHOUT 
LAWs ALTHOUGH I AM NOT WITHOUT GOD'S LAW, BUT I AM 
INVOLVED WITH CHRIST'S LAW, I N  ORDER THAT I MIGHT 
G A I N  THOSE WITHOUT LAW. 

Pau l  undoubtedly opens up a  wider f i e l d  when 
he  d e c l a r e s  t h a t  among those  without  law he  
became a s  one wi thout  law. While i n  a  c e r t a i n  
sense  t h e r e  i s  no one who is  without  law, we h e r e  
have an obvious r e f e r e n c e  i n  t h i s  contex t  t o  t h e  
G e n t i l e s ,  who had n o t  been given a s p e c i a l  l e g a l  
code t o  r e g u l a t e  them a s  had t h e  Jews, Indeed, 
they ,  too ,  had t h e i r  laws and codes, bu t  no t  t h e  
code of Moses. So Pau l  i s  desc r ib ing  t h e  condi- 
t i o n  of t h e  G e n t i l e s  i n  r e l a t i o n  t o  t h e  Old 
Testament law, Pau l  is  $vopos  t o  t h e  G e n t i l e s ,  
n o t  because he  i s  a c t u a l l y  without  any l a w ,  bu t  
because a l s o  h e r e  he  i s  accommodating himself  
t o  t hose  who a r e  no t  bound by t h e  Mosaic code. 

When Paul  was dea l ing  wi th  Gen t i l e s ,  h e  d i s -  
regarded Jewish observances i n  which he  a t  o t h e r  
t imes  engaged. Lenski  f i n d s  him no t  l i v i n g  i n  a  
l awles s  and god le s s  f a sh ion  among t h e  Gen t i l e s ,  
nor  l i v i n g  devoid of d i v i n e  law, bu t  remaining 
a  C h r i s t i a n  among them even a s  he d id  among t h e  
Jews. Theref o r e  t o  t r a n s l a t e  z v o p o  s a s  "lawless" 
i n  t h e  sense  of d i s r ega rd ing  and t r ansg re s s ing  
law (Cf. Luke 22, 3 7 ;  Acts  2 ,  23; I Tim. 1 ,  9 )  
i s  q u i t e  u n s a t i s f a c t o r y .  For examples of P a u l ' s  
deference  Origen p o i n t s  t o  h i s  quot ing  heathen 
poe t s  and r e f e r r i n g  i n  Athens t o  t h e  & y v & o ~ ~  $E?. 

The arguments he employed a t  Lys t r a  (Acts 14 ,  15) 
and be fo re  F e l i x  (Acts 24 ,  25) were arguments t h a t  
would be app rec i a t ed  by t h e  Gen t i l e s .  

I n  a  p a r e n t h e t i c a l  s ta tement  t o  safeguard h i s  

p o s t u r e  toward t h e  G e n t i l e s  i n  r e s p e c t  of law, 
he  adds a nega t ive  and a p o s i t i v e  element ,  
"although n o t  being wi thout  God's law, bu t  i n  
C h r i s t ' s  l a w . "  6 v o p o s  and Zvvopos  w i th  t h e  geni- 
t i v e  a r e  somewhat unusual  exp re s s ions  and there-  
f o r e  more d i f f i c u l t  t o  understand grammatically.  
Robertson l i s t s  QEO; h e r e  a s  an a b l a t i v e  dependent 
on t h e  a lpha  p r i v a t i v e  of ~ V O ~ O S ,  and simply s ays  
of x p ~ o r o u "  t h a t  i t  i s  "a bold use" of t h e  e n i t i v e  
because of t h e  s u b s t a n t i v e  vbvos  involved.  f 5  
Lenski  "ventures  t h e  opiniont '  t h a t  they  a r e  both 
pos se s s ive  g e n i t i v e s  because of t h e  b a s i c  word 
v i ipos .  The I C C  simply unders tands  them t o  mean 
" in  r e l a t i o n  t o , "  even a s  Lenski  r e a l l y  does,  
and Grosheide t r a n s l a t e s :  "not  being without  law 
t o  God bu t  under law t o  Chr i s t . "  Luther  buys one 
of each k ind  when h e  t r a n s l a t e s :  "Nicht ohne 
Gesetz . .vor  Got t ,  sondern . . . in  dem Gesetz C h r i s t i . "  

Lenski  summarizes t h e  Apos t l e ' s  r e l a t i o n s h i p  
t o  t h e  law i n  t h i s  f a sh ion :  

The Jews are under t h e  l a w  outwardly; 
Paul  i s  n o t ,  The G e n t i l e s  a r e  inwardly 
under t h e  l a w ,  on ly  outwardly a r e  they 
f r e e  from it;  Pau l  i s  f r e e  bo th  outwardly 
and inwardly.  The Gospel gave him t h i s  
freedom. But through t h i s  freedom from 
t h e  law t h e  Gospel pu t  Pau l  w i t h i n  t h e  
law, The law, once a r e l e n t l e s s  master 
and t y r a n t ,  i s  now through t h e  Gospel a  
benef icen t  f r i e n d  and s e rvan t  t o  Pau l ,  
Free ly ,  of h i s  own v o l i t i o n ,  Paul ,  t h e  
Gospel C h r i s t i a n ,  d e l i g h t s  t o  do t h e  works 
of t h e  law. A s  such a  man he  moves both 
among Jews and among G e n t i l e s ,  With per- 
f e c t  l i b e r t y  he u s e s  ceremonial  regula-  
t i o n s  when among J e w s ,  and wi th  t h e  same 
p e r f e c t  l i b e r t y  d i s c a r d s  a l l  such regu- 
l a t i o n s  when among G e n t i l e s ;  he  fo l lows  



both cou r se s  of conduct i n  o rde r  t o  win 
a s  many a s  p o s s i b l e  f o r  t h e  Gospel. 

The ve rb  form N E P G & V O  does no t  r e p e a t  t h e  
form of t h e  ve rb  i n  t h e  foregoing  v e r s e s *  
Whereas n~p6f ioo  ( fo l lowing  iva  i n  t he se  i n s t ances )  
i s  t h e  normally expected f i r s t  a o r i s t  sub junc t ive ,  
N E ~ ~ & V W ,  accord ing  t o  both Robertson and Baur- 
Arndt-Gingrich, r e p r e s e n t s  t h e  sub junc t ive  of an 
a l t e r n a t i v e  f i r s t  a o r i s t .  

iva  x c i v ~ w s  T L V & S  G&CJW. 

I BECME FOR THE WEM (AS) A WEAK ONE, IN 
OWDER THAT I MIGHT G A I N  THE W E U :  FOR ALL (PEOPLE) 
I HAVE BECOME U L  THINGS, I N  O m E R  TWT I N  EVERY 
WAY 1 NIGHT SAVE SOME. 

The f i rs t  ques t i on  t h a t  s u r f a c e s  he re  i s  
whether ~ 0 6 2  c & . a ~ ~ v c . * ~ s  refers t o  C h r i s t i a n s .  The 
argument r a i s e d  a g a i n s t  t h i s  understanding i s  
t h a t  t h e  ve rb  w ~ p ~ a i v w  would then  not  be i n  p l ace ,  
s i n c e  Paul  would then  r e a l l y  no t  be ga in ing  them, 
But t h e  same ve rb  is employed i n  Matthew 18, where 
i t  i s  the  (b ro the r )  who i s  t o  be gained 
by a  C h r i s t i a n ' s  proper  handl ing  of t he  b r o t h e r ' s  
s i n .  

By t h e  u se  of t h i s  t e r m  6o8svfis Paul  probably 
comes c l o s e s t  t o  t h e  a c t u a l  s i t u a t i o n  i n  Couinth,  
(Cf. t h e  problem of e a t i n g  s a c r i f i c i a l  meat, ch ,  8)  
What Paul  d i d  was what t h e  s t ronge r  members a t  
Cor in th  were appa ren t ly  n o t  ready t o  do, Paul  
ag rees  wi th  t h e  s t rong  t h a t  they  a r e  b a s i c a l l y  
r i g h t ,  but  he r e f r a i n s  from i n s i s t i n g  on h i s  r i g h t  
because of h i s  i n t e r e s t  i n  saving a l s o  t h e  weak. 
Should Pau l  o r  h i s  f e l l o w  b e l i e v e r s  no t  be w i l l i n g  
t o  become a s  weak f o r  t h e  weak, t h e s e  weak might 

r e a d i l y  be l o s t .  Hence t h e  avoidance of t h a t  l o s s  
can be cons idered  a  g a i n  ( n i p 6 0 s ) .  "Every t r u e  
s e rvan t  of C h r i s t  must l e a r n  from t h e  Apost le  n o t  
t o  d e s p i s e  any one, nor  t o  permit  d i s g u s t  over  
f o o l i s h  weaknesses t o  e n t e r  h i s  h e a r t  ."17 

I n  a very  e f f e c t i v e  u se  of t h e  xGot,v-r6vra- 
n & v ~ w s  t r i a d  Paul  summarizes h i s  self-enslavement .  
The n z a ~ v  inc ludes  a l l  of t h e  foregoing  types  a s  
w e l l  a s  any o t h e r s  t h a t  might e x i s t .  W h a t  became 
a r e a l i t y  f o r  Pau l ,  as expressed i n  t h e  prev ious  
a o r i s t s ,  now is  expressed i n  t h e  p e r f e c t  y & y o ~ a  a s  
a  cont inu ing  s t a t e .  H e  ha s  become and h e  a l l  
t h i n g s  t o  a l l  men i n  o rde r  t h a t  i n  every way h e  
may save some. The verb  a&ow ( a o r i s t  sub junc t ive  
of ohgw) i s  a  word which he igh tens  and l ends  fi- 
n a l i t y  t o  t h e  e a r l i e r  n ~ ~ 6 a l v w ,  and is  thus  a  f i t -  
t i n g  conc lus ion  t o  t h i s  series, f o r  i t  c l e a r l y  
r e v e a l s  what t h e  u l t i m a t e  purpose was i n  a l l  of 
P a u l ' s  words and a c t i o n s .  The i n d e f i n i t e  n v a s  
i n d i c a t e s  t h a t  Paul  i s  aware of t h e  f a c t  t h a t  he  
w i l l  no t  always be s u c c e s s f u l ,  bu t  even t h a t  
thought w i l l  n o t  d e t e r  him from t h e  a t t empt .  

That Pau l  condescended t o  t h e  v a r i o u s  pecu- 
l i a r i t ies  was i n  appearance a  weakness, bu t  i t  i s  
r a t h e r  t o  be  understood as an i n d i c a t i o n  of t h e  
h igh  moral p l ane  on which God permi t ted  him t o  
l i v e  and se rve .  Lange concludes t h a t  i t  was "an 
a l l - s i d e d  adap ta t i on  of s e l f  t o  others--within 
t h e  l i m i t s  of t r u t h ,  of course ,  and i n  t hose  
t h i n g s  which were moral ly  i n d i f f e r e n t ,  accord ing  
t o  t h e  r u l e  and d i r e c t i o n  of a l o v e  t h a t  was i n t e n t  
upon t h e  s a l v a t i o n  of s o u l s .  "18 

AIND I 9 0  EVERYTHING QN ACCOUNT OF THE GOSPEL, 
I N  ORDER THAT I MAY BECOME ONE WHO SHARES I T ,  
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read ing ,  adopted t h e  AV, ha s  
roo-ro h e r e  i n s t e a d  of r & v ~ a ,  bu t  i t  is  s o  weakly 
a t t e s t e d  t h a t  t h e  UBS t e x t  does n o t  i nc lude  i t  i n  
i t s  c r i t i c a l  appara tus .  Even i f  i t  were t o  be 
t h e  b e t t e r  cho ice ,  i t  would n o t  m a t e r i a l l y  change 
t h e  meaning bu t  would s imply s t a t e ,  " A l l  t h i s  I do, 
e t c . , "  r e f e r r i n g  more s p e c i f i c a l l y  t o  t h e  fo r e -  
going matters. 

The phrase  b ~ &  ~6 ~ ~ a ~ - y & h t , o v  i s  most f r e q u e n t l y  
t r a n s l a t e d  i n  t h e  s ense  of " f o r  t h e  sake  of t h e  
~ o s p e l  .'I b L& w i th  t h e  a c c u s a t i v e  i s  u s u a l l y ,  how- 
e v e r ,  t r a n s l a t e d  "on account  of"  o r  "because of . "  
Such a  r ende r ing  h e r e  would n o t  on ly  p l a c e  t h e  
Gospel i n  t h e  c e n t e r  of P a u l ' s  i n t e r e s t ,  b u t  a l s o  
i n d i c a t e  t h a t  i t  i s  t h e  power i n  h i s  l i f e  and 
m i n i s t r y ,  a  m i n i s t r y  which i n c l u d e s  what he  h a s  
j u s t  o u t l i n e d  i n  t h e  p r ev ious  v e r s e s .  

Having spoken about  h i s  i n t e r e s t  and concern 
f o r  o t h e r s ,  he  now a l s o  i n c l u d e s  an  i n t e r e s t  and 
concern f o r  h imse l f ,  t h a t  h e  t oo  be a  fellow- 
s h a r e r  o r  j o i n t - s h a r e r  i n  t h e  b l e s s i n g s  and joy  
of t h e  Gospel. H e  c o n s i d e r s  h imse l f ,  t o g e t h e r  
w i th  h i s  f e l l o w  C h r i s t i a n s ,  t o  be involved i n  a 
g r e a t  r a c e ,  t o  t h e  c o n s i d e r a t i o n  of  which he  now 
t u r n s .  It  is a l l  i n  accord w i th  h i s  words t o  t h e  
P h i l i p p i a n  s a i n t s :  d ~ & w w  c i s  r b  BpapcCov rqs 
&vw H ~ ~ ~ G E W S   oil @ E O ~  &U X P L G T $  ' I ~ G O ~  ( P h i l .  3.14). 

YOU KNOW, DO YOU NOT, THAT THOSE WHO RUN I N  A 
STADIUM ARE ALL RUNNING, BUT THAT (ONLY) ONE 
RECEIVES THE PRIZE? SO CONTINUE RUNNING TWT YOU 
MAY OBTAIN (THE PRIZE). 

I n  t h e  c l o s i n g  v e r s e s  of t h i s  chap te r  Pau l  

i l l u s t r a t e s ,  by r e f e r e n c e  t o  t h e  l o c a l  a t h l e t i c  
c o n t e s t s ,  h i s  p r ev ious ly  enunc ia ted  p r a c t i c e  of 
s e l f - d e n i a l  f o r  t h e  e t e r n a l  w e l f a r e  of t h e  people  
under h i s  c a r e .  There w e r e  i n  Greece f o u r  ch i e f  
s p e c i e s  of such a t h l e t i c  games; b e s i d e s  t h e  
I s thmian  games o u t s i d e  Cor in th  t h e r e  were a l s o  
t h e  Phyth ian  (Delph ic ) ,  t h e  Nemean and t h e  Olympic 
games. The p r i z e  a t  t h e s e  e v e n t s  ( r 6  PpaP~Cov) 
was merely a  wreath o r  ga r l and  t h a t  had l i t t l e  
i n t r i n s i c  v a l u e ,  such a s  p i n e  o r  o l i v e  branches.  19 
Paul  unders tood t h a t  h e  was n o t  t h e  on ly  e n t r a n t  
i n  t h e  r a c e ,  b u t  t h a t  h i s  h e a r e r s  were a l s o  
involved.  H i s  r h e t o r i c a l  q u e s t i o n  (o6n o t 6 a r c  ...,) 
expec t s  an  obvious a f f i r m a t i v e  answer, f o r  t h e  
Cor in th i ans  were a s  w e l l  aware of  -- and probably 
a s  i n t e r e s t e d  i n  -- t h e s e  games a s  Minnesotans are 
i n  t h e  appearance of t h e i r  Twins i n  t h e  World 
S e r i e s  of 1987. 

P a u l ' s  p o i n t  of comparison i n  c i t i n g  t h e  race20 
is  n o t  merely t h a t  t h e s e  Cor in th i ans  a r e  t o  be 
p a r t i c i p a n t s  i n  i t ,  b u t  t h a t  t hey  a r e  t o  be s e r i o u s  
i n  t h e i r  e f f o r t s .  Again t h e  impor tan t  p o i n t  i s  
no t  t h a t  on ly  one w i l l  g a i n  t h e  coveted p r i z e  i n  
any g iven  r a c e ,  a s  i n  t h e  nearby games, bu t  t h a t  
a l l  a r e  t o  r u n  w i th  winning i n  mind ( t v a  ncx~ah&/3~-rc 
- e f f e c t i v e  a o r i s t )  . "The analogy i s  t h a t  t h e  
C h r i s t i a n  must pu t  f o r t h  every  e f f o r t  t o  be a  
winner.1'21 T h i s  i s  t h e  same analogy employed by 
t h e  au tho r  of t h e  L e t t e r  t o  t h e  Hebrews: "There- 
f o r e ,  s i n c e  w e  are surrounded by such a  g r e a t  
c loud of  w i t n e s s e s ,  l e t  u s  throw o f f  every th ing  
t h a t  h i n d e r s  and t h e  sin t h a t  s o  e a s i l y  en t ang l e s ,  
and l e t  u s  r u n  w i th  pe r seve rance  t h e  r a c e  marked 
ou t  f o r  US ( r p i X w P ~ v  T ~ V  T ~ O W & L ~ E V O V  ~ V Z V  &-y8va). 
Le t  u s  f i x  o u r  eyes  on J e s u s ,  The P ioneer  and Per- 
f e c t e r  of ou r  f a i t h "  (Heb, 1 2 ,  1.2) . The p r e s e n t  
t e n s e  of t h e  i n p e r a t i v e  ( T P ~ X S T E )  may a l s o  imply 
t h a t  they a r e  a l r e a d y  e n t r a n t s  i n  such a r a c e  and 
they  a r e  s o  t o  con t inue  t o  run  w i th  t h e  end i n  view 



read ing ,  adopted t h e  AV, ha s  
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of ga in ing  t h e  coveted p r i z e .  The oJrws r e a l l y  
e s t a b l i s h e s  t h e  t e r t i u m  compara t ion is ,  e i t h e r  
looking  backward t o  t h e  expressed s u c c e s s f u l  com- 
p e t i t i o n  o r  merely a n t i c i p a t i n g  t h e  cva n a ~ a X & f 3 ~ ~ ~ .  
The p l ay  on words between Xap~&vw and n a r a h a v ~ & ~ w  
i s  d i f f i c u l t  t o  reproduce i n  Engl i sh ;  t h e  d i f f e r -  
ence is  between merely r e c e i v i n g ,  on t h e  one hand, 
and s ecu r ing  a s  o n e ' s  own possess ion ,  on t h e  o t h e r .  

The d e r i v a t i o n  of t h e  word f3pap~Zov (and t h e  
ve rb  f3paf3~6w - t o  judge o r  umpire) is  u n c e r t a i n ;  
i t  occurs  aga in  i n  P h i l .  3, 14, c i t e d  above i n  
t h e  Greek i n  connect ion wi th  v e r s e  23. 

EVERYONE WHO CONTENDS I N  THE GAMES PRACTICES 
SELF-CONTROL I N  ALL THINGS -- THEY, ON THE ONE 
HAND, TO G A I N  A PERISHABLE CROWN, AND WE, ON THE 
OTHER HAND, (TO GAIN) AN IMPERISHABLE (CROWN). 

Now Pau l  expands upon t h e  necessary  e f f o r t  
involved i n  such p a r t i c i p a t i o n ,  The p a r t i c i p l e  
c i y w v ~ c 8 p ~ v o ~  f i r s t  of a l l  widens t h e  scope of t h e  
e v e n t s  i n  t h e  games, no t  l i m i t i n g  i t  t o  t h e  run- 
n ing  (rpiXw and 6p6pos) even t s .  And secondly i t  
sets t h e  tone  f o r  t h e  expected a c t i v i t y ,  f o r  i t  
denotes  a  c o n t e s t  w i th  i t s  l a b o r  and s t r i v i n g .  
Our Lord s a i d :  " S t r i v e  t o  e n t e r  i n  a t  t h e  s t r a i t  
gate"  ( & y w v L c ~ o $ ~  ~ i o ~ h 8 c ' i v  . . . Luke 13, 25 ) .  
The thought  of p o s s i b l e  f a i l u r e  h a s  suggested 
t h e  foregoing  impera t ive ,  enhanced now by t h e  
g r e a t  e x e r t i o n  i n  t h e  word & y w v i < o u a ~ .  And t h e  
v e r b  t y w p a ~ ~ 6 ~ ~ a ~  l ends  even f u r t h e r  d i s c i p l i n e  
t o  t h e  s p i r i t u a l  e n t e r p r i s e .  A r a r e  word i n  v e r b  
form i n  a l l  Greek l i t e r a t u r e ,  i t  i s  found addi-  
t i o n a l l y  i n  t h e  N.T. only i n  ch.  7 ,  v .  9. I t s  

a d j e c t i v e  form, ~ y n p & r q ~ ,  meaning s e l f - c o n t r o l l e d ,  
i s  much more common (though n o t  i n  t h e  N*T,)y a s  
i s  t h e  noun i y n p & ' r ~ ~ ,  s e l f - c o n t r o l .  It involves  
f o r  t h e  a t h l e t e  abs t i nence  no t  on ly  from indul-  
gences  t h a t  a r e  unlawful  i n  themselves ,  bu t  a l s o  
from many t h i n g s  t h a t  o the rwi se  a r e  regarded a s  
l awfu l  o r  harmless .  The a p p l i c a t i o n  i n  P a u l ' s  
l i f e  a s  de sc r ibed  above is q u i t e  obvious.  Pau l  
forwent even h i s  r i g h t s  i n  t h e  g r e a t e r  i n t e r e s t  
of h i s  fellowman's we l f a r e .  The c l a s s i c  writer 
E p i c t e t u s  i s  o f t e n  quoted i n  h i s  d e s c r i p t i o n  of 
t h e  s e v e r i t y  of t h e  regimen imposed on one who 
sought t o  win t h e  p r i z e  i n  t h e  Olympic games. 
Pau l  t h e r e f o r e  s a y s  t h a t  everyone who s e r i o u s l y  
contends is  s e l f - c o n t r o l l e d  i n  a l l  t h ings .  And 
i f  t h e r e  is  i n c e n t i v e  f o r  t h o s e  whose p r i z e  i s  a  
o-c6rpavos 99&prov - perhaps a  mere l a u r e l  wreath - 
how much g r e a t e r  ought be t h e  i n c e n t i v e  f o r  one 
who seeks  a  non-corrupted o r  non-cor rup t ib le  
crown? Th i s  f a v o r i t e  metaphor of a  crown i n  t h e  
N e w  Testament i s  enhanced by d e s c r i p t i v e  geni- 
t i v e s  i n  s e v e r a l  passages:  d r f ls  h n a ~ o a 6 v ~ ~  
or6rpavos I1 Timothy 4,  8 ) ;  T ~ V  & ~ a p & v r ~ v o v  ~ f i s  
6 6 ~ ~ s  o ~ 6 ~ a v o v  (I P e t e r  5 ,  4) ; and rAv or6qavov 
-r;s cues (James 1, 1 2  and Rev. 2, 10) .  I n  every 
i n s t a n c e  a  crown of v i c t o r y  i s  meant r a t h e r  than  
a  r o y a l  crown, f o r  which t h e  b a s i c  word i s  
6 ~ & 6 ~ u a  (Cf. Rev. 12, 3 ) .  

I ON MY PART NOW RUE I N  THIS WAY AS ONE NOT 
(RUNNING) AIMLESSLY (BUT WITH A CLEAR GOAL); I N  
THIS WAY I FIGHT, AS OEE NOT (MERELY) SHADOW- 
BOXING (or :  AS ONE WHO ?ZAKES HIS PUNCHES COUNT); 

BUT 1 BRUISE MY BODY AED ? M E  I T  MY SLAVE I N  ORDER 
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THAT I NAY NOT SOMEHOW, AFTER I HAVE BEEN A 
HERALD FOR OTHERS, MYSELF BECOME ONE WHO FAILS 
THE TEST. 

I n s t e a d  of con t inu ing  wi th  h i s  e x h o r t a t i o n  
t o  o t h e r s ,  he  looks  t o  h i s  own p a r t i c i p a t i o n  i n  
t h e  s t r u g g l e .  T O L  i n  t h e  New Testament is  found 
on ly  i n  compounds, a s  h e r e ,  and Pau l  a l s o  emulates  
t h e  c l a s s i c a l  pos t -pos i t i ve  use .  Jo ined  w i th  t h e  
adverb v6v i t  means a s  much a s  "I on my p a r t  now 
so  run." A s  he  does i n  t h e  second l e t t e r  (11, 2 ) ,  
t h e  Apos t le  h e r e  sets himself  a s  an example t o  
t h e  Cor in th i an  C h r i s t i a n s .  H e  does n o t  c a r r y  on 
h i s  l i f e  i n  any u n c e r t a i n  way; he  keeps h i s  eyes  
unwaveringly on t h e  g o a l  be fo re  him, he  makes h i s  
punches count ,  he  keeps h i s  mind on t h e  p r i z e  
awai t ing  t h e  v i c t o r i o u s  C h r i s t i a n  runner  a t  t h e  
t ape .  I n  b a t t l i n g  w i th  h i s  enemies he  r ecogn ize s  
t h a t  t h e  s i n f u l  n a t u r e  encased i n  h i s  own body i s  
i n  need of sub juga t ion .  Th i s  i s  no mere p h y s i c a l  
b a t t l e ,  on which l e v e l  Pau l  might n o t  have f a r e d  
w e l l ,  though h e  showed g r e a t  r e s i l i e n c y  even i n  
a l l  t h e  p h y s i c a l  abuse t o  which he  was sub j ec t ed  
by bo th  men and t h e  e lements .  H i s  i s  a  s p i r i t u a l  
s t r u g g l e ,  t o  which he  c a l l s  a l s o  t hose  t o  whom it 
is  h i s  p r i v i l e g e  t o  m i n i s t e r .  For t h a t  s t r u g g l e  
he  i s  equipped with  t h e  g r ace  and power of God, 
and t h e  outcome i s  n o t  unce r t a in :  

What t hen  s h a l l  w e  s ay  t o  t h e s e  t h i n g s ?  
I f  God i s  f o r  u s ,  who can be a g a i n s t  u s ?  
H e  who d i d  n o t  s p a r e  H i s  own Son, b u t  
d e l i v e r e d  H i m  up f o r  u s  a l l ,  how s h a l l  
He n o t  w i th  H i m  a l s o  f r e e l y  g i v e  u s  a l l  
t h i n g s ?  Who s h a l l  b r i n g  a charge a g a i n s t  
God's e l e c t ?  It i s  God who j u s t i f i e s .  
Who i s  he  who condemns? It i s  C h r i s t  
who d i e d ,  and fur thermore  i s  a l s o  r i s e n ,  
who i s  even a t  t h e  r i g h t  hand of God, 

who al.so makes i n t e r c e s s i o n  f o r  u s .  Who 
s h a l l  s e p a r a t e  u s  from t h e  l o v e  of C h r i s t ?  
S h a l l  t r i b u l a t i o n ,  o r  d i s t r e s s ,  o r  per- 
s e c u t i o n ,  o r  famine, o r  nakedness,  o r  
p e r i l ,  o r  sword? .... I n  a l l  t h e s e  t h i n g s  
w e  a r e  more t han  conquerors  through H i m  
who loved u s  (Rom. 8, 31-35 & 37) '  

I N  NOMINE JESU! 

END NOTES 

1. P .  117 of  I C C ,  I Cor in th i ans .  

2 .  The I C C  r e n d e r s  t h e s e  exp re s s ions  "by my 
own choice" and "not of my own choice , "  
a  sugges t i on  which may h e l p  t o  p l a c e  t h e s e  
two i n  p roper  p e r s p e c t i v e  t o  each  o t h e r .  

3. See Robertson, A Grammar of t h e  Greek New 
Testament,  p ,  485; he  c i t e s  a l s o  G a l a t i a n s  
2 ,  7 a s  example, where Pau l  says :  
E S R ~ C J T E U ~ C ~ L  ~h E ~ C X ~ ~ ~ X L O V .  

4. Cf. Romans 1, 1; Gal. 1, 10; P h i l .  1, 1, e t c .  

5 .  Cf. Dana and Mantey, A Manual Grammar of t h e  
Greek New Testament, p. 295. 

6 Cf. Heinr ich  Mever, C r i  

7 .  J. P. Lange i s  among t h o s e  who cons t rue  a l l  
of v.  18 as a  ques t i on :  "What reward have I 
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i n  prospec t  t h a t  induces me t o  preach 
g r a t u i t o u s l y ,  so a s  no t  t o ,  e t c .  ," f o r  
which they f i n d  t h e  answer i n  t h e  next  
ve r se .  

He W e  Smyth, 9 

pa r .  3032.  H e  adds t h a t  l i t o t e s  is  o rd i -  
n a r i l y  t h e  same a s  meios i s .  

One might argue t h e  ca se  f o r  a causa l  u se  
of t h e  p a r t i c i p l e :  " J u s t  because I a m  
f r e e ,  I am i n  a  p o s i t i o n  t o  ens l ave  myself." 

P,  E. Kretzmann, Popular  Gomentary of t h e  
New Testament, V s l ,  1, 

See I C C  at t h i s  p o i n t  for Or igen ' s  p e c u l i a r  
i n t e r p r e t a t i o n  of t h e  phrase .  

For x ~ n 6 a i v w  a s  a  miss ionary  term, s ee  

F, W, Grosheide i n  t h e  N I C  on t h e  N , T ,  makes 
a  po in t  concerning t h e  u se  and non-use of 
t h e  a r t i c l e  i n  t h e  f i rs t  p a r t  of v e r s e  20. 
H i s  argument i s  no t  n u l l i f i e d  by the f a c t  
t h a t  i n  t h e  l a t t e r  hal f  s f  t h e  v e r s e  t h e  
a r t i c l e  is used b ~ t h  t i m e s ,  f o r  h e r e  it h a s  
t o  s e rve  as t h e  s u b s t a n t i v e ,  But s e e  a l s o  
v e r s e  20 and robS bvbPouse 

The I C C  makes t h e  p o i n t  t h a t  t h e r e  were 
some under t h e  Mosaic Law who were no t  Sews 
by r ace ,  s o  t h i s  term would inc lude  a11 no t  
G e n t i l e  , 

a) See Robertson, A Grammar ....*., pp, 504 
and 516. 

b) Bengel, Gnomon of t h e  New Testament: 
Paulus  non f u i t  anomus, nedum antinomus. 

Westcott-Hort r eads  i t  a s  w ~ p 6 a v G  and con- 
s i d e r s  i t  f u t u r e .  

17. P. E. Kretzmann, i b i d .  

18. Lange a l s o  quotes  Hodge concerning P a u l ' s  
concessions.  

19. See Alber t  Barnes on F i r s t  Cor in th i ans ,  i n  - 
loco ,  f o r  more d e t a i l s .  

20. a ~ c i d ~ o v  w a s  f i r s t  a  measure of d i s t a n c e ,  
ca .  607 f e e t ,  and then  by a s s o c i a t i o n  t h e  
p l ace  where a  t r a c k  of such d i s t a n c e  w a s  
l a i d  o u t .  

21. See Leon Morris ,  I Cor in th i ans ,  Tyndale 
Bib le  Commentaries. 

-- Pro fe s so r  J u u l  B. Madson 
Bethany Lutheran Seminary 
Mankato, Minnesota 
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TO THE AUTHORITY OF THE CONFESSIONS 

INTRODUCTION 

John Gerhard wrote  

Those who a r e  w i t h i n  t h e  Church do no t  
i n q u i r e  about t h e  a u t h o r i t y  of S c r i p t u r e ,  
f o r  t h i s  i s  t h e i r  s t a r t i n g  p o i n t .  How can 
they  be t r u e  d i s c i p l e s  of C h r i s t  i f  they 
pre tend  t o  c a l l  i n  ques t i on  t h e  d o c t r i n e  
of God? How can they  be t r u e  members of 
t h e  church? How can they wish t o  prove 
t h a t  t o  themselves which they always employ 
t o  prove o t h e r  t h i n g s ?  How can they doubt 

concerning t h a t  whose e f f i c a c y  they  have 
experienced i n  t h e i r  own h e a r t s ?  The Holy 

S p i r i t  t e s t i f i e s  i n  t h e i r  h e a r t s  t h a t  t h e  
S p i r i t  i s  t r u t h ,  i . e . ,  t h a t  t h e  d o c t r i n e  
der ived  from t h e  Holy S p i r i t  i s  abso lu t e  
t r u t h .  (page 55, Doc t r ina l  Theology of t h e  

1 

Since  t h e  t ime Sa tan  asked, "Did God say?" a l l  
people ,  even those  w i th in  t h e  church, have ques- 
t i oned  a u t h o r i t y ,  Those who hold t o  a  quatenus 
s u b s c r i p t i o n ,  o r  who p r e f e r  a "Readers Digest"  
v e r s i o n  of t h e  Lutheran Confessions,  do n o t  wish 
t o  be  bound by a  s e l e c t e d  body of d o c t r i n e ,  much 
less by God's a u t h o r i t y ,  f r e e  t o  express  h e r s e l f ,  
t o  be i n c l u s i v e ,  and t o  demonstrate t h a t  she i s  a  
P B c a r i n g  community. '' 

Timothy L u l l  w r i t i n g  f o r  t h e  ELCA magazine,  he 
Lutheran,"  r e f l e c t s  such concepts  wi th  t h e s e  words 

- 72 - 

The ELCA Confession of F a i t h  u se s  an 
a c t i v e ,  p r e sen t  t e n s e  verb .  It does not  
say,  "This church goes along wi th  a l l  
t h a t  Lutherans have be l i eved  before ."  
It says ,  "This church con fe s se s  . I 1  Th i s  
guards a g a i n s t  a  l a z y  Lutheranism, a  
longing f o r  e a r l i e r  c e n t u r i e s .  Without 
being ove r ly  impressed wi th  our  own 
i n s i g h t ,  we need t o  see t h a t  t h e  Holy 
S p i r i t  stirs t h e  church i n  our  t i m e s  t o  
make a  l i v i n g ,  pe r sona l  confess ion  of 
f a i t h .  W e ,  too ,  must g i v e  an account 
of t h e  hope t h a t  i s  w i t h i n  us .  

What was i t  t h a t  r a i s e d  t h e  h a i r  on some of t h e  
necks of t h e  people  i n  t h e  days of J e s u s  e a r t h l y  
m i n i s t r y ?  The B ib l e  t e l l s  u s  t h a t  t h e  people  i n  
t h e  days of J e s u s  were amazed a t  h i s  t each ing  be- 
cause "he t augh t  them a s  one who had a u t h o r i t y ,  
no t  a s  t h e  t e a c h e r s  of t h e  law." It w a s  t h e  ch i e f  
p r i e s t s  and t h e  e l d e r s  of t h e  people  who asked, 
"BY what a u t h o r i t y  a r e  you doing t h e s e  th ings?"  
"And who gave you t h i s  a u t h o r i t y ? "  

It is  p o s s i b l e  t o  know t h e  t r u t h  and t o  confess  
t h e  t r u t h  and t o  hold f a s t  t o  t h i s  a u t h o r i t y .  A s  
a ma t t e r  of f a c t ,  it is  mandatory f o r  a  people  and 
church body t o  do so.  Even so ,  a u t h o r i t y  is n o t  a  
f r i e n d l y  word i n  t h e  church. Perhaps t h e  g r e a t e r  
i s s u e  is  no t  a u t h o r i t y  i t s e l f ,  bu t  r a t h e r  what i s  
binding a u t h o r i t y  and/or who has  t h e  r i g h t  t o  
e x e r c i s e  a u t h o r i t y .  Our paper d e a l s  w i th  a u t h o r i t y  
on two l e v e l s ,  t h e  one being S c r i p t u r a l  a u t h o r i t y  
and t h e  o t h e r  con fe s s iona l  a u t h o r i t y .  These are 
t o  be compared and con t r a s t ed .  
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A U T H O R I T Y  D E F I N E D  

Exousia sugges ts  t h e  a b i l i t y  t o  perform an a c t i o n .  
Bas i ca l l y  i t  means t h e  r i g h t  o r  a u t h o r i t y  o r  per- 
mission gran ted  by a  h ighe r  source.  Author i ty  
must always be exe rc i s ed  i n  t h e  contex t  of what 
is  f i t t i n g  and ed i fy ing .  Bernard Ramm de f ined  
a u t h o r i t y  a s  

t h a t  r i g h t  of power t o  command a c t i o n  o r  
compliance, o r  t o  determine b e l i e f  o r  
custom, expec t ing  obedience from those  
under a u t h o r i t y ,  and i n  t u r n  g iv ing  re- 
spons ib l e  account f o r  t h e  c la im t o  r i g h t  
o r  power. (page 8, Author i ty  i n  t h e  Church) 

Many look  a t  a u t h o r i t y  a s  a  nega t ive  t h ing ,  t h a t  
which i n h i b i t s .  The a u t h o r i t y  which God g i v e s  t o  
h i s  church sets h e r  f r e e  (John 8:31-36), no t  t o  
do a s  she p l e a s e s ,  bu t  t o  a c t  r e spons ib ly ,  i n  
keeping with h i s  Word. 

While we cannot condone l e v e l s  of fe l lowship ,  we 
teach and con fe s s  l e v e l s  of a u t h o r i t y .  

The p rophe t i c  and a p o s t o l i c  w r i t i n g s  of 
t h e  Old and New Testaments a r e  t h e  pure  
and c l e a r  foun ta in  of I s r a e l ,  which i s  
t h e  only t r u e  norm according t o  which a l l  
t e ache r s  and t each ings  a r e  t o  be judged 
and eva lua ted .  FCSD (Rule and Norm, 3) 

The Confessions a r e  t h e  b a s i s ,  r u l e ,  and 
norm, i n d i c a t i n g  how a l l  d o c t r i n e s  should 
be judged i n  conformity wi th  t h e  Word of 
God and e r r o r s  a r e  t o  be expla ined  and 
decided i n  a  C h r i s t i a n  way. (FCSD, Rule 
and Norm, Heading) 

This ,  of course ,  does n o t  mean t h a t  o t h e r  

good, u s e f u l ,  and pure  books, such a s  in- 
t e r p r e t a t i o n s  of t h e  Holy S c r i p t u r e s ,  
r e f u t a t i o n s  of e r r o r s ,  and expos i t i ons  of 
d o c t r i n a l  a r t i c l e s ,  should be r e j e c t e d .  
I f  they a r e  i n  accord wi th  t h e  a fore-  
mentioned p a t t e r n  of d o c t r i n e  they  a r e  
t o  be accepted and used a s  h e l p f u l  expo- 
s i t i o n s  and explana t ions .  (FCSD, Rule 
and Norm 10) 

W e  do acknowledge a  " three- fo ld  t ier" of a u t h o r i t y  
i n  t h e  church. The S c r i p t u r e  s t a n d s  a lone  as 
a b s o l u t e  t r u t h ,  t h e  revea led  a u t h o r i t y  of God. 
Th i s  Word of God h a s  a  two-fold a u t h o r i t y  a s  
David Hollaz h a s  s a i d  

" ( a )  Causa t ive  a u t h o r i t y ,  by which t h e  
S c r i p t u r e s  c r e a t e  and confirm i n  t h e  mind 
of man a s s e n t  t o  t h e  t r u t h s  t o  be be l i eved .  
(b) Normative o r  canonica l  a u t h o r i t y ,  by 
which a u t h e n t i c  S c r i p t u r e  i s  d i s t i n g u i s h e d  
from o t h e r  w r i t i n g s  and v e r s i o n s ,  and t h a t  
which i s  t r u e  from t h a t  which i s  f a l s e . "  
(page 55, D o c t r i n a l  Theology of t h e  Evan- 
g e l i c a l  Lutheran Church. 

The Symbols a r e  an a u t h o r i t y  because they  a r e  
drawn from t h e  a b s o l u t e  a u t h o r i t y .  And f i n a l l y ,  
o t h e r  w r i t i n g s ,  which a r e  i n  keeping wi th  Scr ip-  
t u r e  and which confess  t h e  t r u t h  a l s o  c a r r y  a 
c e r t a i n  a u t h o r i t y .  However, i n  t h e  words of 
Luther ,  "The Word of God s h a l l  e s t a b l i s h  a r t i c l e s  
of f a i t h  and no one e l s e ,  no t  even an angel" 
( A ,  11, i 1 . And aga in  h e  s a i d ,  "Those 
t h i n g s  which have been de l ive red  t o  u s  by God 
i n  t h e  Sacred S c r i p t u r e s  must be sha rp ly  d i s t i n -  
guished from those  t h a t  have been invented  by men 
i n  t h e  church, it ma t t e r s  n o t  how eminent they  be  
f o r  s a i n t l i n e s s  and scholarsh ip ."  (Page 261,  
Babylonian C a p t i v i t y  of t h e  Church) 
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s Our church f a t h e r s  p laced  t h e  emphasis on " so l a , "  

no t  on whether o r  n o t  t h e  B ib l e  was an a u t h o r i t y ,  
t h e  i n f a l l i b l e  a u t h o r i t y .  The Renaissance move- 
ment which focused on l e a r n i n g ,  i n q u i r y ,  and in-  
ven t ions ,  a l s o  l e f t  i t s  s p o t ,  perhaps l ep rosy ,  
on t h e  church.  The mind games of t h e  Enl ighten-  
ment e r a  compounded t h e  problem. It was s a i d  
t h a t  t r u t h  i s  evas ive  and a l l  op in ions  a r e  t o  be 
t o l e r a t e d .  No one can know t h e  t r u t h .  The bed 
p a r t n e r s ,  r a t i o n a l i s m  and humanism, a l s o  worked 
t h e i r  d e s t r u c t i o n  having a s  t h e i r  a u t h o r i t y  man, 
S c i e n t i f i c  demons t ra t ion  along w i th  "I t h i n k  and 
I f e e l "  became t h e  sand on which t h e  church 
r e s t e d ,  and so  she  began t o  s i nk .  P i e t i sm ,  t h e  
movement which r e b e l l e d  a g a i n s t  preaching which 
lacked  a p p l i c a t i o n ,  and t h e  movement which r e -  
a c t ed  a g a i n s t  a n  u n d i s c i p l i n e d  church, demanded 
l i f e  changes a t  t h e  expense of t r u e  preach ing ,  
Mingled i n  w i th  t h i s  "authori ty-wrecking jungle"  
was emotionalism, t h e  movement which had t o  f e e l  
it f o r  i t  t o  be r e a l .  Today i t  i s  be l i eved  by 
many s c h o l a r s  and t heo log i ans  t h a t  C h r i s t i a n  
d o c t r i n e  i s  achieved through i n t e r a c t i o n  w i th  t h e  
c u l t u r a l  m i l i e u .  According t o  them, d o c t r i n e  i s  
i n  a cons t an t  s t a t e  of development. 

Every " i s m "  h a s  added t o  t h e  d e t e r i o r a t i o n  and 
u l t i m a t e  r e j e c t i o n  of t r u t h ,  Even fundamentalism, 
so  p r e v a l e n t  i n  t h e  church of today, i s  a r e j e c -  
t i o n  of t r u t h  because i t  s t a n d s  on an abr idged 
v e r s i o n  of t h e  B ib l e  and i t s  teach ing .  And now, 
t h e  grand s ea rch  f o r  sel f - image,  "evange l ica l  
human ism,'^ which seems t o  sound b e t t e r  than  
humanism o r  s e c u l a r  humanism because i t  i s  
wrapped i n  C h r i s t i a n  terminology,  works i t s  des- 
t r u c t i o n  a s  i t  t a k e s  t h e  focus  from t h e  c r o s s  
of J e s u s  C h r i s t  t o  t h e  i n d i v i d u a l .  

Along wi th  t h i s ,  we l i v e  i n  a n  e r a  when l e a d e r s  
of t h e  church s ay  t h a t  p u r i t y  of d o c t r i n e  w i l l  
never  be achieved nor  i s  i t  neces sa ry ,  Others  
c ry ,  "What r e a l l y  m a t t e r s  i s  my r e l a t i o n  t o  
J e sus ,  n o t  doc t r i ne . "  Others  shout ,  "I am saved 
by C h r i s t ,  n o t  by doc t r i ne . "  What a r e  w e  t o  do 
i n  such an age? L e t  u s  t a k e  t o  h e a r t  and t each  
t h e  words of God's writer Paul :  "For eve ry th ing  
t h a t  was w r i t t e n  i n  t h e  p a s t  was w r i t t e n  t o  
t e ach  us ,  s o  t h a t  through endurance and t h e  en- 
couragement of t h e  S c r i p t u r e s  w e  might have hope. 
May t h e  God who g i v e s  endurance and encouragement 
g i v e  you a s p i r i t  of u n i t y  among you r se lve s  a s  
you fo l low C h r i s t  J e s u s ,  s o  t h a t  wi th  one h e a r t  
and mouth you may g l o r i f y  t h e  God and Fa the r  of 
our  Lord J e s u s  Chr i s t . "  Romans 15: 4-6 

THE AUTHORITATIVE WORD 

The book, The Seduct ion of C h r i s t i a n i t y  r eco rds  

Unfor tuna te ly ,  t o  a n  a la rming  degree ,  t h e  
S c r i p t u r e s  a r e  no l onge r  looked upon a s  
t h e  f u l l  and s u f f i c i e n t  gu ide  g iven  by 
t h e  Holy S p i r i t  f o r  d o c t r i n e ,  f o r  r ep roo f ,  
f o r  c o r r e c t i o n ,  f o r  i n s t r u c t i o n  i n  r i g h t -  
eousness ,  t h a t  t h e  man of God may be 
complete, thoroughly equipped f o r  every  
good work ( 2  Timothy 3: 16-17). Two major 
a t t i t u d e s  have opened t h e  door  t o  e r r o r  
i n  t h e  church: 1) Experience i s  taken  
a s  s e l f - a u t h e n t i c a t i n g ,  s o  t h a t  t h e  need 
f o r  b i b l i c a l  a u t h e n t i c a t i o n  i s  considered 
t o  be marg ina l  a t  b e s t ;  and /or  2)  psycho- 
l o g i c a l  t h e o r i e s  a r e  accep t ed  t h a t  p rov ide  
t h e  a u t h e n t i c a t i o n  of  expe r i ence  and prac- 
t i c e s  which cannot  be  j u s t i f i e d  from t h e  
Bib le .  Both of t h e s e  a t t i t u d e s  a r e  becom- 
i ng  widespread i n  t h e  church.  (page 179) 
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humanism o r  s e c u l a r  humanism because i t  i s  
wrapped i n  C h r i s t i a n  terminology,  works i t s  des- 
t r u c t i o n  a s  i t  t a k e s  t h e  focus  from t h e  c r o s s  
of J e s u s  C h r i s t  t o  t h e  i n d i v i d u a l .  

Along wi th  t h i s ,  we l i v e  i n  a n  e r a  when l e a d e r s  
of t h e  church s ay  t h a t  p u r i t y  of d o c t r i n e  w i l l  
never  be achieved nor  i s  i t  neces sa ry ,  Others  
c ry ,  "What r e a l l y  m a t t e r s  i s  my r e l a t i o n  t o  
J e sus ,  n o t  doc t r i ne . "  Others  shout ,  "I am saved 
by C h r i s t ,  n o t  by doc t r i ne . "  What a r e  w e  t o  do 
i n  such an age? L e t  u s  t a k e  t o  h e a r t  and t each  
t h e  words of God's writer Paul :  "For eve ry th ing  
t h a t  was w r i t t e n  i n  t h e  p a s t  was w r i t t e n  t o  
t e ach  us ,  s o  t h a t  through endurance and t h e  en- 
couragement of t h e  S c r i p t u r e s  w e  might have hope. 
May t h e  God who g i v e s  endurance and encouragement 
g i v e  you a s p i r i t  of u n i t y  among you r se lve s  a s  
you fo l low C h r i s t  J e s u s ,  s o  t h a t  wi th  one h e a r t  
and mouth you may g l o r i f y  t h e  God and Fa the r  of 
our  Lord J e s u s  Chr i s t . "  Romans 15: 4-6 
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The book, The Seduct ion of C h r i s t i a n i t y  r eco rds  

Unfor tuna te ly ,  t o  a n  a la rming  degree ,  t h e  
S c r i p t u r e s  a r e  no l onge r  looked upon a s  
t h e  f u l l  and s u f f i c i e n t  gu ide  g iven  by 
t h e  Holy S p i r i t  f o r  d o c t r i n e ,  f o r  r ep roo f ,  
f o r  c o r r e c t i o n ,  f o r  i n s t r u c t i o n  i n  r i g h t -  
eousness ,  t h a t  t h e  man of God may be 
complete, thoroughly equipped f o r  every  
good work ( 2  Timothy 3: 16-17). Two major 
a t t i t u d e s  have opened t h e  door  t o  e r r o r  
i n  t h e  church: 1) Experience i s  taken  
a s  s e l f - a u t h e n t i c a t i n g ,  s o  t h a t  t h e  need 
f o r  b i b l i c a l  a u t h e n t i c a t i o n  i s  considered 
t o  be marg ina l  a t  b e s t ;  and /or  2)  psycho- 
l o g i c a l  t h e o r i e s  a r e  accep t ed  t h a t  p rov ide  
t h e  a u t h e n t i c a t i o n  of  expe r i ence  and prac- 
t i c e s  which cannot  be  j u s t i f i e d  from t h e  
Bib le .  Both of t h e s e  a t t i t u d e s  a r e  becom- 
i ng  widespread i n  t h e  church.  (page 179) 



I n  o r d e r  f o r  us  t o  coun te r ac t  exper ience  and 
psychologicaJ  t h e o r i e s  a s  being a u t h o r i t a t i v e ,  
w e  need t o  s e t  f o r t h  be fo re  Kings and t h e  world 
t h a t  t h e  Word of God s t a n d s  a s  t h e  a u t h o r i t y  
because it i s  au tho r i zed  by God. John Gerhard 
s a i d  

Inasmuch, then ,  a s  t h e  Holy S c r i p t u r e s  
have God f o r  t h e i r  au tho r ,  by whose imme- 
d i a t e  i n s p i r a t i o n  t h e  prophe ts ,  evange- 
l i s t s ,  and a p o s t l e s  w r i t e ,  t h e r e f o r e  t hey  
a l s o  pos se s s  d i v i n e  a u t h o r i t y ,  because 
they  a r e  i n s p i r e d ,  they  a r e  i n  l i k e  manner 
s e l f - eomenda to ry ,  winning f a i t h  by v i r t u e  
of t h e i r  own inhe ren t  exce l l ence .  (Page 54, 
D o c t r i n a l  Theology of t h e  Evange l ica l  
Lutheran Church) 

Frequent ly  and through v a r i o u s  words, t h e  Scr ip-  
t u r e s  show themselves  t o  be t h e  ve ry  Word of God, 
Passages  such a s  Exodus 7:1, X I  Samuel 23:l-2, 
I s a i a h  8:11, Jeremiah 1:9-13p I. Cor in th i ans  2 ~ 1 3 ,  
14:37, I Thessa lon ians  2 ~ 1 3 ,  I1 Timothy 3:16-17, 
Hebrews 3:7,  and X I  P e t e r  %:21 t e s t i f y  t o  t h e  
f a c t  t h a t  t h e  B ib l e  i s  n o t  t h e  word of man, b u t  
t h e  very  word of God, It i s  t h e  Lord who speaks 
through words and s en t ences  and paragraphs.  
"Thus s ays  t h e  Lo-rd,lf i s  a r epea t ed  ph ra se  i n  t h e  
Old Testament,  Men were moved by God t o  w r i t e ,  
and people  heard  t h e  preached Word, and r ece ived  
t h i s  word of God from t h e  mouths of men, That  
word saved them, changed them, and u n i t e d  them 
a s  on ly  t h e  Word of God could do. 

Our Lutheran Confessions,  wh i l e  n o t  d i r e c t i n g  
themselves t o  a  s p e c i f i c  a r t i c l e  on i n s p i r a t i o n ,  
i n f a l l i b i l i t y ,  and i ne r r ancy ,  assume such t o  be 
t h e  ca se ,  A s  E e  H e  Klo tsche  h a s  w r i t t e n  
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s t anda rd  of C h r i s t i a n  t r u t h  because they  
a r e  t h e  Word of God. The Lutheran  Con- 
f e s s i o n s  do n o t  p r e s e n t  any t heo ry  of 
i n s p i r a t i o n ,  bu t  t hey  do presuppose,  
everywhere, t h e  f a c t  of i n s p i r a t i o n ,  i .e . ,  
t h a t  t h e  S c r i p t u r e s  a r e  i n s p i r e d  by t h e  
Holy Ghost. The Augsburg Confession (91) 
r e f e r r i n g  t o  t h e  passage  I Tim. 4 : l  s ays  
" the  Holy Ghost forewarns of t h e s e  t h ings . "  
The Apology c a l l s  S c r i p t u r e  passages  
simply "words of  t h e  Holy Ghost," (153).  
Luther  s a y s  (Smalc. A r t .  497) t h a t  t h e  
O.T. p rophe t s  were ho ly  " s i n c e  t h e  Holy 
Ghost spake through them." Doc t r i ne s  
t h a t  no r ea son  can unders tand  a r e  "from 
heaven, r evea l ed  through t h e  Gospel" 
(491; 477).  The Apology (101) denominates 
t h e  B i b l e  a s  " t he  man i f e s t  S c r i p t u r e  of 
t h e  Holy Ghost." The F.C. (1075) s ays  t h a t  
" t he  Holy Ghost through t h e  mouth of t h e  
ho ly  a p o s t l e  e a r n e s t l y  charged H i s  Church 
t o  p reserve t '  t h e  a r t i c l e  concerning 
C h r i s t i a n  l i b e r t y .  (Page 149, C h r i s t i a n  
Symbolics) 

But when a l l  is s a i d  and done, i t  is n o t  f o r  u s  t o  
prove i n s p i r a t  i on ,  i n e r r a n c y ,  and i n f a l l i b i l i t y  . 
Heinr ich  Schmid h a s  w r i t t e n  

But, f o r  t h e  Church and h e r  members, t h e r e  
i s  no need f o r  proof  f o r  t h e  i n s p i r a t i o n  
of S c r i p t u r e ,  f o r  h e r  ve ry  e x i s t e n c e  de- 
pends upon t h i s  f a i t h ,  and t h i s  f a i t h  pre- 
cedes  a l l  p r o o f s ;  w i thou t  t h i s  no a r t i c l e  
of f a i t h  could be based upon t h e  Holy 
S c r i p t u r e s .  The re fo re ,  t h e  proof t h a t  
t h e  Holy S c r i p t u r e s  a r e  i n s p i r e d ,  o r ,  what 
amounts t o  t h e  same t h i n g ,  t h a t  they  a r e  
of d i v i n e  o r i g i n ,  and consequent ly  pos se s s  
f u l l  a u t h o r i t y  i n  m a t t e r s  of f a i t h ,  i s  
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t h e  very  word of God, It i s  t h e  Lord who speaks 
through words and s en t ences  and paragraphs.  
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Old Testament,  Men were moved by God t o  w r i t e ,  
and people  heard  t h e  preached Word, and r ece ived  
t h i s  word of God from t h e  mouths of men, That  
word saved them, changed them, and u n i t e d  them 
a s  on ly  t h e  Word of God could do. 

Our Lutheran Confessions,  wh i l e  n o t  d i r e c t i n g  
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s t anda rd  of C h r i s t i a n  t r u t h  because they  
a r e  t h e  Word of God. The Lutheran  Con- 
f e s s i o n s  do n o t  p r e s e n t  any t heo ry  of 
i n s p i r a t i o n ,  bu t  t hey  do presuppose,  
everywhere, t h e  f a c t  of i n s p i r a t i o n ,  i .e . ,  
t h a t  t h e  S c r i p t u r e s  a r e  i n s p i r e d  by t h e  
Holy Ghost. The Augsburg Confession (91) 
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" the  Holy Ghost forewarns of t h e s e  t h ings . "  
The Apology c a l l s  S c r i p t u r e  passages  
simply "words of  t h e  Holy Ghost," (153).  
Luther  s a y s  (Smalc. A r t .  497) t h a t  t h e  
O.T. p rophe t s  were ho ly  " s i n c e  t h e  Holy 
Ghost spake through them." Doc t r i ne s  
t h a t  no r ea son  can unders tand  a r e  "from 
heaven, r evea l ed  through t h e  Gospel" 
(491; 477).  The Apology (101) denominates 
t h e  B i b l e  a s  " t he  man i f e s t  S c r i p t u r e  of 
t h e  Holy Ghost." The F.C. (1075) s ays  t h a t  
" t he  Holy Ghost through t h e  mouth of t h e  
ho ly  a p o s t l e  e a r n e s t l y  charged H i s  Church 
t o  p reserve t '  t h e  a r t i c l e  concerning 
C h r i s t i a n  l i b e r t y .  (Page 149, C h r i s t i a n  
Symbolics) 

But when a l l  is s a i d  and done, i t  is n o t  f o r  u s  t o  
prove i n s p i r a t  i on ,  i n e r r a n c y ,  and i n f a l l i b i l i t y  . 
Heinr ich  Schmid h a s  w r i t t e n  

But, f o r  t h e  Church and h e r  members, t h e r e  
i s  no need f o r  proof  f o r  t h e  i n s p i r a t i o n  
of S c r i p t u r e ,  f o r  h e r  ve ry  e x i s t e n c e  de- 
pends upon t h i s  f a i t h ,  and t h i s  f a i t h  pre- 
cedes  a l l  p r o o f s ;  w i thou t  t h i s  no a r t i c l e  
of f a i t h  could be based upon t h e  Holy 
S c r i p t u r e s .  The re fo re ,  t h e  proof t h a t  
t h e  Holy S c r i p t u r e s  a r e  i n s p i r e d ,  o r ,  what 
amounts t o  t h e  same t h i n g ,  t h a t  they  a r e  
of d i v i n e  o r i g i n ,  and consequent ly  pos se s s  
f u l l  a u t h o r i t y  i n  m a t t e r s  of f a i t h ,  i s  



t h e  Church, o r  who, i f  w i t h i n  h e r  p a l e ,  a r e  
n o t  confirmed i n  t h e  f a i t h .  But i t  l i e s  
i n  t h e  n a t u r e  of t h e  case ,  t h a t  no proof 
can be given t o  those ,  which they  cannot ,  
i n  an unbe l iev ing  frame of mind, evade; 
f o r  t h e  only a b s o l u t e l y  s t r i n g e n t  proof 
l i e s  i n  t h e  f a c t ,  t h a t  t h e  Holy S p i r i t  
b e a r s  w i tnes s  i n  t h e  h e a r t  of each ind i -  
v i d u a l  and t h u s  convinces him of t h e  d iv in-  
i t y  of t h e  Word of God, by t h e  mighty in- 
f l u e n c e  which i t  e x e r t s  upon him; bu t  t h a t  
t h i s  may be t h e  case ,  i t  is  necessary  t h a t  
t h e  i n d i v i d u a l  do no t  r e s i s t  t h e  drawings 
of t h e  Holy S p i r i t ,  and be fo re  t h i s  t a k e s  
p l a c e  t h e  tes t imony of t h e  Holy S p i r i t  can 
have no p roba t ive  power f o r  him. (Pages 
51, 52, D o c t r i n a l  Theology of t h e  Evangel- 
i c a l  Lutheran Church) 

Without t h e  a u t h o r i t a t i v e  word, we would have no 
a u t h o r i t a t i v e  confess ion .  P e t e r  Brunner, w r i t i n g  
i n  t h e  "Springf i e l d e r "  s a i d  

A l l  t a l k  of commitment t o  confess ion  i s  
s e n s e l e s s  when t h e  Holy S c r i p t u r e s  have 
been Pos t  a s  t h e  conc re t e  judge over  a l l  
p roc lamat ion  and d o c t r i n e ,  Confession 
presupposes  t h e  S c r i p t u r e s ,  t h a t  i s ,  t h e  
S c r i p t u r e s  a s  a communicating a u t h o r i t y ,  
n o t  merely a s  a  h i s t o r i c a l  f a c t o r ! * * * ,  
I n  t h e  same measure t h a t  t h e  Church l o s e s  
t h e  c o n c r e t e  a u t h o r i t y  of t h e  Holy Scrip-  
t u r e s ,  she  a l s o  l o s e s  a  binding consensus 
i n  r ega rd  t o  t h e  conten t  of t h e  Gospel 
proclamation.  (Dec. 1969, p a  4,5,7) 
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An age t h a t  contends no t  on ly  f o r  freedom 
but  i n s i s t s  on an  equa l  hea r ing  f o r  a l l  
i d e a s  cannot understand,  much less accept ,  
t h e  concept of a  con fe s s iona l  church t h a t  
draws i t s  s t a t emen t s  of b e l i e f  t oge the r  
i n  a  formal  document and s e r i o u s l y  sub- 
s c r i b e s  t o  them. For decades h ighe r  edu- 
c a t i o n  has  been t o u t i n g  t h e  ph i lo soph ica l  
p r o p o s i t i o n  t h a t  a  primary f u n c t i o n  of a  
c o l l e g e  o r  u n i v e r i s t y  i s  t o  p re sen t  force-  
f u l l y  and i m p a r t i a l l y  a l l  s i d e s  of any 
i s s u e .  To encourage c e r t a i n  v a l u e s  and 
d iscourage  o t h e r s  i s  thought t o  be  unnec- 
e s s a r i l y  r e s t r i c t i v e ,  a  v i o l a t i o n  of per- 
sona l  r i g h t s ,  and harmful t o  t h e  i n t e g r i t y  
of t h e  i n d i v i d u a l .  (Page 88, A Contempo- 
r a r y  Look a t  t h e  Formula of Concord.) 

Our church f a t h e r s  confessed so  t h a t  t h e  c h i l d r e n  
of t h e  re format ion  and t h e i r  c h i l d r e n  might re -  
main f r e e  and s u r e  of t h e i r  s a l v a t i o n .  The 
Gospel was and i s  a t  s t a k e .  The purposes  of our  
Symbols a r e  

a )  t h a t  our  church c l e a r l y  and unequivo- 
c a l l y  con fe s s  i ts  f a i t h  and i t s  d o c t r i n e  
be fo re  t h e  world; b) t h a t  i t  d i s t i n g u i s h  
i t s e l f  from a l l  heterodox bod ie s  and 
s e c t s ;  c )  t h a t  i t  posses s  a  u n i t e d ,  cer-  
t a i n ,  gene ra l  form and norm of d o c t r i n e  
f o r  a l l  i t s  t eache r s ,  on t h e  b a s i s  of 
which a l l  o t h e r  w r i t i n g s  and t each ings  
can be judged and r egu la t ed .  (Walther ,  
CTM, A p r i l  1947, pp. 244,245) 

Our p a s t o r s  a r e  c a l l e d  upon t o  commit themselves,  
uncond i t i ona l ly ,  t o  t h e  a u t h o r i t y  of t h e  Confes- 
s i ons .  I n  so  doing, t h e  people  whom they  se rve  
can be s u r e  t h a t  what i s  preached i s  based on 
what God says ,  and on what t h e  church h a s  be- 
l i e v e d  and confessed.  



t h e  Church, o r  who, i f  w i t h i n  h e r  p a l e ,  a r e  
n o t  confirmed i n  t h e  f a i t h .  But i t  l i e s  
i n  t h e  n a t u r e  of t h e  case ,  t h a t  no proof 
can be given t o  those ,  which they  cannot ,  
i n  an unbe l iev ing  frame of mind, evade; 
f o r  t h e  only a b s o l u t e l y  s t r i n g e n t  proof 
l i e s  i n  t h e  f a c t ,  t h a t  t h e  Holy S p i r i t  
b e a r s  w i tnes s  i n  t h e  h e a r t  of each ind i -  
v i d u a l  and t h u s  convinces him of t h e  d iv in-  
i t y  of t h e  Word of God, by t h e  mighty in- 
f l u e n c e  which i t  e x e r t s  upon him; bu t  t h a t  
t h i s  may be t h e  case ,  i t  is  necessary  t h a t  
t h e  i n d i v i d u a l  do no t  r e s i s t  t h e  drawings 
of t h e  Holy S p i r i t ,  and be fo re  t h i s  t a k e s  
p l a c e  t h e  tes t imony of t h e  Holy S p i r i t  can 
have no p roba t ive  power f o r  him. (Pages 
51, 52, D o c t r i n a l  Theology of t h e  Evangel- 
i c a l  Lutheran Church) 

Without t h e  a u t h o r i t a t i v e  word, we would have no 
a u t h o r i t a t i v e  confess ion .  P e t e r  Brunner, w r i t i n g  
i n  t h e  "Springf i e l d e r "  s a i d  

A l l  t a l k  of commitment t o  confess ion  i s  
s e n s e l e s s  when t h e  Holy S c r i p t u r e s  have 
been Pos t  a s  t h e  conc re t e  judge over  a l l  
p roc lamat ion  and d o c t r i n e ,  Confession 
presupposes  t h e  S c r i p t u r e s ,  t h a t  i s ,  t h e  
S c r i p t u r e s  a s  a communicating a u t h o r i t y ,  
n o t  merely a s  a  h i s t o r i c a l  f a c t o r ! * * * ,  
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T H E  AUTHORITATIVE CONFESSIONS 

Wilber t  H ,  Rosin wrote 
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what God says ,  and on what t h e  church h a s  be- 
l i e v e d  and confessed.  



Wilber t  H. Rosin spoke t o  t h e  b e n e f i t s  of a  con- 
f e s s i n g  church body when he  s a i d  

The Lutheran C h r i s t i a n  r ega rds  confes- 
s i o n a l  s t a t emen t s  a s  a  systematized 
compi la t ion  of B i b l i c a l  p r i n c i p l e s  of 
f a i t h ,  t h e  d e c i s i o n a l  premises  f o r  l i f e ,  
r a t h e r  than  a  r e s t r i c t i v e  s t r a i t j a c k e t ,  
The a n t i c o n f e s s i o n a l  C h r i s t i a n  seeks  t h e  
broades t  base f o r  agreement and cannot 
understand t h e  need f o r  d e l i n e a t i n g  doc- 
t r i n e  i n  c l e a r  d e t a i l ,  To him a simple 
a s s e n t  t h a t  J e s u s  i s  Lord (some would say 
"Savior  and Lord") i s  s u f f i c i e n t ,  To 
t h a t  t h e  response of t h e  con fe s s iona l  
Lutheran is  t h r e e f o l d :  (1) The Lutheran 
Confessions a r e  a  summary of B i b l i c a l  
d o c t r i n e  and of o f f i c i a l  d o c t r i n e  of t h e  
church, more than  a  mere s ta tement  of 
what is  necessary  f o r  s a l v a t i o n ,  (2)  
Those who preach and teach  i n  t h e  church 
need more t han  t h e  minimum i f  they a r e  t o  
s e rve  r e spons ib ly .  (3 )  Simple a s s e n t  
t h a t  Jesus  i s  Savior  and Lord is  no t  
s u f f i c i e n t  f o r  t h e  C h r i s t i a n  a s  he con- 
f r o n t s  t h e  complex problems of l i f e  and 
t h e  need t o  d i s t i n g u i s h  j u s t i f i c a t i o n  and 
s a n c t i f i c a t i o n  o r  Law and Gospel,  (Page 
93,  A Contemporary Look a &  t h e  Formula 
of Concord) 

The Lutheran Confessions a r e  an a u t h o r i t y  when i t  
comes t o  s e t t l i n g  cont roversy  and b r ing ing  u n i t y  
t o  t h e  church,  Robert  Preus  wrote  

The Church of t h e  Reformation took P a u l ' s  
admonition (I Cor in th i ans  1: 10) s e r i o u s l y  
when a f t e r  L u t h e r ' s  dea th  d o c t r i n a l  contro- 
v e r s i e s  a r o s e  and th rea t ened  t o  des t roy  i t s  
u n i t y  i n  t h e  Gospel,  The Lutheran churches 

recognized t h a t  t h e  u n i t y  of t h e  S p i r i t  
which Pau l  s t r e s s e d  could only be mani- 
f e s t e d  when t h e r e  was unanimity " i n  
d o c t r i n e  and i n  a l l  i t s  a r t i c l e s  and. .. 
t h e  r i g h t  u s e  of t h e  ho ly  sacraments" 
(FC SD, X ,  31). The i r  program f o r  
u n i t y  and concord i n  a  t roub led  church 
went a s  fo l lows:   h he primary r equ i r e -  
ment f o r  b a s i c  and permanent concord 
w i t h i n  t h e  church i s  a summary formula 
and p a t t e r n ,  unanimously approved, i n  
which t h e  summarized d o c t r i n e  commonly 
confessed by t h e  churches of t h e  pure 
C h r i s t i a n  r e l i g i o n  i s  drawn t o g e t h e r  ou t  
of t h e  Word of God" FC SC, Rule and Norm. 
(Pages 17 ,  18, Ge t t i ng  i n t o  t h e  Theology 
of Concord) 

I n  keeping wi th  our  s u b j e c t  of t h e  a u t h o r i t y  of 
t h e  confess ions ,  l i s t e n  t o  Kurt Marquart .  

To sugges t  t h a t  t h e  symbolical  books 
themselves do no t  c la im a normative,  
r e g u l a t i v e  f u n c t i o n  i n  t h e  church i s  t o  
d i s r e p r e s e n t  them. It i s  i n s u f f i c i e n t  t o  
c i t e  on ly  t h e  Formula's s ta tement  t h a t  
t h e  confess ions  a r e  "merely w i tnes se s  and 
expos i t i ons ,  e t c , "  (Epitome, "Rule and 
Norm," 8) .  Here t h e  Formula d e s c r i b e s  
t h e  symbolical  books i n  r e l a t i o n  t o  t h e  
a b s o l u t e  a u t h o r i t y  of Holy S c r i p t u r e .  
One must go on t o  quote  what t h e  Formula 
says  about t h e  symbolical  books i n  r e l a -  
t i o n  t o  t h e  ongoing teaching  i n  t h e  
church. Here t h e  Formula unders tands  
symbols a s  comprising "one unanimous, 
d e f i n i t e  common form of d o c t r i n e ,  j o i n t l y  
and s e v e r a l l y  confessed by our  evangel i -  
c a l  churches,  according t o  which, because 
i t  h a s  been taken from God's Word, a l l  
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o t h e r  w r i t i n g s  a r e  t o  be judged and 
r egu la t ed  a s  t o  t h e  e x t e n t  t o  which they  
a r e  t o  be  approved and accepted" (SD, 
''Rule and Norm," 10). Furthermore t h e  
confess ions  a r e  meant a s  a  "publ ic ,  
d e f i n i t e  testimony no t  on ly  f o r  t hose  
l i v i n g  now, bu t  a l s o  among our  descend- 
a n t s . . . t o  what our  churches '  unanimous 
p o s i t i o n  and judgment on t h e  cont rover ted  
a r t i c l e s  i s  and s h a l l  remain'' (SD, 
"Antitheses," 16) . To be  s u r e  t h e  symbol- 
i c a l  books a r e  a l t o g e t h e r  s u b j e c t  t o  Holy 
S c r i p t u r e  -- y e t  they a r e  normative,  w i th  
a  de r ived  a u t h o r i t y ,  f o r  p u b l i c  teaching  
i n  t h e  church. The r u l e d  r u l e  ( t h e  
symbols) i s  t h e  conc re t e  implementation 
of t h e  r u l i n g  r u l e  (Holy S c r i p t u r e ) .  The 
Formula's heading,  "Of t h e  summary Form, 
Foundation, Rule and Standard, . ."  r e f e r s  
no t  simply t o  S c r i p t u r e  i n  i s o l a t i o n ,  bu t  
t o  t h e  s c r i p t u r a l  t r u t h  a s  confessed i n  
t h e  symbolical  books. (Pages 42, 43, - No 
0 t h e r  Gospel) 

John F. Johnson wres t l ed  wi th  t h e  f a l s e  charge 
t h a t  con fe s s iona l  Lutherans have two equa l  author-  
i t i e s  t o  which they appea l  when he  wrote  

A s  t o  t h e  s t a t u s  of con fe s s iona l  documents 
i n  t h e  church, Lutherans seem des t i ned  t o  
endure repea ted  a l l e g a t i o n s  t h a t  they per- 
m i t  Confessions t o  ou t rank  t h e  Holy Scr ip-  
t u r e s .  This  charge i s  explained i n  p a r t  
by t h e  p o s i t i v e n e s s  w i th  which t h e  Lutheran 
church main ta ins  t h a t ,  i f  t h e  B ib l e  i s  
understood i n  t h e  l i g h t  of t h e  a r t i c l e  of 
j u s t i f i c a t i o n  by f a i t h  a lone ,  i t  i s  n o t  a  
book sea l ed  with seven s e a l s  which c a l l s  
f o r  t h e  i n t e r p r e t a t i o n  of an i n f a l l i b l e  
magisterium, bu t  t h a t  i t  is  s u i  i p s i u s  

i n t e r p r e s  f o r  those  who read  and hea r  
i t  i n  t h e  power of t h e  S p i r i t .  I n  t h i s  
sense  t h e  B ib l e  i s  c l e a r  and i n t e l l i g i b l e ,  
and t h e r e f o r e  t h e r e  i s  a  confess ion  of t h e  
church which does g ive  exp re s s ion  t o  t h e  
t r u e  unders tanding  of S c r i p t u r e .  Luther- 
anism, t h a t  i s  t o  say ,  a s c r i b e s  something 
t o  i t s  confess ions .  They a r e  no t  i n e r r a n t  
l i k e  t h e  S c r i p t u r e s ;  they  a r e  no t  judges 
i n  t h e  same r e s p e c t  a s  S c r i p t u r e s .  But 
t h e  confess ions  a r e  n e v e r t h e l e s s  a  norma; 
they  a r e  a norma normata. The i r  a u t h o r i t y  
a s  judges of t h e  t each ing  of t h e  p a s t o r s  
i n  t h e  church i s  a der ived  a u t h o r i t y ,  
der ived  from t h e  f a c t  t h a t  they  a r e ,  as 
t h e  Formula says ,  "drawn toge the r  ou t  of 
t h e  Word of Godl'(SD, Rule and Norm, 1). 
Yet,  f a r  from d iminish ing  t h e i r  a u t h o r i t y ,  
t h i s  i s  t h e  ve ry  f a c t o r  t h a t  e s t a b l i s h e s  
i t .  Because t h e  norm conta ined  i n  t h e  
Confessions is  taken  from and ag rees  with 
t h e  p rophe t i c  and a p o s t o l i c  S c r i p t u r e s ,  
i t  i s  a  " p a t t e r n  of doc t r i ne"  by which 
o t h e r  w r i t i n g s  a r e  t o  be judged and contro-  
v e r s i e s  a r e  t o  be r e g u l a t e d  and explained 
(SD, Rule and Norm, 10) . Lutheranism 
a s c r i b e s  a  c o r r e c t n e s s  t o  i ts  confess ion  
which can be e f f e c t i v e l y  chal lenged only 
by a  demonstrat ion t h a t  S c r i p t u r e  has  been 
f a l s e l y  i n t e r p r e t e d .  ( " ~ o n c o r d i a  Jou rna l  , I f  

November 1980, page 239) 

THE AUTHORITIES COMPARED AND CONTRASTED 

A concerned Lutheran wrote ,  " ~ e t ' s  g e t  our  p r i o r i -  
t i e s  s t r a i g h t .  It i s  ~ o d ' s  word t h a t  i s  our u l t i -  
mate a u t h o r i t y .  ~ u t h e r ' s  a r t i c l e s  can be used t o  
he lp  u s  understand God's Word, bu t  l e t  us  never 
be g u i l t y  of u s ing  man's word t o  teach  what God 
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November 1980, page 239) 

THE AUTHORITIES COMPARED AND CONTRASTED 

A concerned Lutheran wrote ,  " ~ e t ' s  g e t  our  p r i o r i -  
t i e s  s t r a i g h t .  It i s  ~ o d ' s  word t h a t  i s  our u l t i -  
mate a u t h o r i t y .  ~ u t h e r ' s  a r t i c l e s  can be used t o  
he lp  u s  understand God's Word, bu t  l e t  us  never 
be g u i l t y  of u s ing  man's word t o  teach  what God 



says." The Bib le  c l a s s  member who cont inues  t o  
s tudy  t h e  B ib l e  and h e a r s  t h e  p a s t o r  say,  " the  
Word a lone ,"  might be somewhat confused when t h e  
same p a s t o r  emphasizes a s e l e c t i o n  of c r eeds  and 
confess ions ,  Our ELS Doct r ine  Committee, i n  a 
r e c e n t  paper ,  s a i d  

Now i t  i s  indeed t r u e  t h a t  we should s tudy  
t h e  f a t h e r s  t o  h e l p  ou r se lves  b e t t e r  under- 
s t and  t h e  S c r i p t u r e ,  bu t  when w e  reach  t h e  
po in t  t h a t  we a r e  doing exeges i s  of t h e  
church f a t h e r s  r a t h e r  than  of t h e  S c r i p t u r e  
t hen  Confess iona l  Lutheranism is  i n  a s o r r y  
s t a t e .  

David Hollaz c o n t r a s t s  t h e  S c r i p t u r e s  and t h e  
Symbols 

The Roly S c r i p t u r e s  and Symbolical books 
d i f f e r ,  because: ( I )  The Holy S c r i p t u r e s  
were communicated by immediate i n s p i r a -  
t i o n  from God t o  ho ly  men, l e d  by t h e  Holy 
S p i r i t .  ( 2 )  The Holy S c r i p t u r e s  are worthy 
of b e l i e f  on t h e i r  own account ,  and, t o  
e s t a b l i s h  t h e i r  a u t h o r i t y ,  need no earlier 
source  by which they  may be proved. ( 3 )  
The Holy S c r i p t u r e s ,  by v i r t u e  of t h e i r  
d i v i n e ,  canonica l  a u t h o r i t y ,  c o n s t i t u t e  
an i n f a l l i b l e  r u l e  whereby t r u e  d o c t r i n e s  
a r e  d i s t i n g u i s h e d  from f a l s e .  (4 )  The 
Holy S c r i p t u r e s  adequate ly  con ta in  a l l  
t h a t  i s  t o  be be l i eved  and p r a c t i c e d ,  
(Page 100, 101, D o c t r i n a l  Theology of t h e  
Evangel ica l  Lutheran Church) 

Also apeaking t o  t h i s  i s s u e  i s  E. H. Klo tsche  

I f  t h e  confess ion  is  a man's answer t o  
~ o d ' s  Word, t h e  a u t h o r i t y  of t h e  confess ion  
must be r e l a t i v e  and l i m i t e d .  The B ib l e  

has  a d i v i n e  and a b s o l u t e  a u t h o r i t y ;  f o r  
i t  i s  t h e  d i v i n e  t r u t h ,  p e r f e c t  and 
i n f a l l i b l e .  The confess ion  is  t h e  i n t e l -  
l e c t u a l  apprehension and form adopted f o r  
t h e  exp re s s ion  of d i v i n e  t r u t h ,  W e  must 
t h e r e f o r e  d i s t i n g u i s h  between d i v i n e  t r u t h  
a s  i t  i s  i n  i t s e l f ,  and t h e  p e c u l i a r l y  
human apprehension of d i v i n e  t r u t h ;  
between t h e  subs tance  of a d o c t r i n e  and 
i t s  form* The confess ions  a r e  n o t  judges,  
a s  a r e  t h e  S c r i p t u r e s ,  bu t  on ly  w i tnes se s  
of B i b l i c a l  t r u t h .  They a r e ,  t h e r e f o r e ,  
no t  coo rd ina t e  w i th ,  bu t  always subord ina t e  
t o ,  t h e  supreme s tandard  of  Holy S c r i p t u r e  
and t h e i r  a u t h o r i t y  depends upon t h e  
measure of t h e i r  agreement wi th  t h e  Scr ip-  
t u r e .  The B ib l e  i s  t h e  s o l e  r u l e  and norm 
by which a l l  d o c t r i n e s  must be judged, t h e  
norma mormans, whi le  t h e  Confessions a r e  
a norma normata. (Page 15, C h r i s t i a n  
Symbolics) 

Char les  P. Krauth has  s a i d  

But i t  i s  sometimes s a i d ,  by ve ry  good men, 
a s  a summary t o  t h e  whole argument f o r  
Confession of F a i t h ,  t h a t  t h e  ve ry  words 
of S c r i p t u r e  a r e  a b e t t e r  Creed, t han  any 
w e  can s u b s t i t u t e  f o r  them; b e t t e r ,  n o t  
on ly ,  a s  of course  they  a r e ,  on t h e  suppo- 
s i t i o n  t h a t  our words a r e  i n c o r r e c t ,  bu t  
b e t t e r  even i f  our  words a r e  c o r r e c t ;  f o r  
t h e  b e s t  words a r e  man's words, bu t  i t s  
words a r e  t h e  words of t h e  Holy Ghost.  
But t h i s  argument, a l though i t  looks  spe- 
c i o u s ,  i s  s o p h i s t i c a l  t o  t h e  co re .  The 
ve ry  words of S c r i p t u r e  a r e  n o t  s imply a 
b e t t e r  Rule of F a i t h  than  any t h a t  can be 
s u b s t i t u t e d  f o r  them bu t  they  are t h e  
a b s o l u t e  and only  Rule of F a i t h ,  f o r  which 
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noth ing  can be s u b s t i t u t e d ,  But t h e  
o b j e c t  o f  a  Creed i s  n o t  t o  f i n d  ou t  what 
God t eaches ,  (we go t o  t h e  B ib l e  f o r  t h a t ) ,  
bu t  t o  show what we b e l i e v e ,  Hence t h e  
moment I s e t  f o r t h  even t h e  very  words of 
t h e  B ib l e  a s  my Creed, t h e  q u e s t i o n  i s  no 
l onge r  what does t h e  Holy Ghost mean by 
them. You a s k  a  Un i t a r i an ,  What do you 
b e l i e v e  about  C h r i s t ,  H e  r e p l i e s ,  "I 
b e l i e v e  t h a t  he  i s  t h e  Son of God," 
These a r e  t h e  very  words of t h e  Bib le ,  
bu t  t h e  p o i n t  i s  n o t  a t  a l l  now, what do 
they  mean i n  t h e  Bib le?  bu t  what do they  
mean a s  a  U n i t a r i a n  c r eed?  I n  t h e  Rule 
of F a i t h ,  they  mean t h a t  J e s u s  C h r i s t  i s  
t h e  second person  of t h e  T r i n i t y  incar -  
n a t e ;  i n  t h e  U n i t a r i a n  Creed, t hey  mean 
t h a t  t h e r e  i s  no T r i n i t y ,  and t h a t  our  
Lord i s  a mere man. (Page 183, 184, The 
Conserva t ive  Reformation and i t s  Theology) 

CONCLUSION 

John F. Johnson s a i d  

The problem i n  t h e  church wi th  contemporary 
a t t i t u d e s  toward c o n f e s s i o n a l  s u b s c r i p t i o n  
involves  t h e  e f f o r t  t o  p l ay  o f f  t h e  Scr ip-  
t u r e s  and t h e  Confessions a g a i n s t  each 
o t h e r ,  Unfor tuna te ly  such a  d e s i r e  i nd i -  
c a t e s  t h a t  some have n o t  grasped t h e i r  t r u e  
u n i t y  i n  t h e  C h r i s t  of t h e  Gospel. Wri t ing  
i n  t h e  Lutheran Forum, Richard Neuhaus h a s  
suggested t h a t  w e  outgrow t h e  h i s t o r i c  pos i -  
t i o n  on c o n f e s s i o n a l  s u b s c r i p t i o n .  A f t e r  
a l l ,  he  w r i t e s ,  "a t heo log i an  worth h i s  
s t i p e n d  can h a r d l y  be cons t r a ined  by t h e  
s t a t emen t s  of t heo log i ans  of t h e  16th Cen- 
tu ry ."  But t h a t  misses  t h e  p o i n t  of 

c o n f e s s i o n a l  s u b s c r i p t i o n  e n t i r e l y .  One 
cannot simply t h i n k  o u t  of e x i s t e n c e  t h e  
h i s t o r i c a l  c i rcumstances  t h a t  condi t ioned  
t h e  h i s t o r i c  Lutheran Confessions.  Y e t  
i t  is no t  because they  a r e  s i x t een th -  
cen tu ry  t heo log i ans  o r  even because they  
a r e  Lutherans  t h a t  t h e  church f i n d s  i t s e l f  
a t  one w i th  them and u n i t e s  w i th  them i n  
t h e i r  confess ion .  To a f f i r m  t h e  Augustana 
because i t  i s  t h e  con fe s s ion  of  Lutheran- 
i s m  is n o t  j u s t i f y i n g  f a i t h  f o r  ou r  own o r  
any t i m e .  Ra ther ,  w e  u n i t e  w i th  t hose  
con fe s so r s  because our  f a i t h ,  l i k e  t h e i r s ,  
i s  simply an  a f f i r m a t i v e  response  t o  t h e  
c la im of d i v i n e  r e v e l a t i o n .  S c r i p t u r e  
and con fe s s ion  are n o t  two magnitudes which 
s t and  o u t s i d e  each o t h e r  i n  r e l a t i o n  t o  
mutual i n d i f f e r e n c e .  On t h e  c o n t r a r y ,  
S c r i p t u r e  demands con fe s s ion  and i s  shapes  
i t s  confess ion .  (Pages 240, 241, f lConcordia 
Jou rna l , "  November 1980) 

QUESTIONS 

What does  someone mean when he  s a y s  t h a t  he  w i l l  
n o t  u s e  a  c e r t a i n  "church program" because i t  i s  
n o t  con fe s s iona l ?  

Is i t  proper  t o  set f o r t h  our  e x e g e s i s  on t h e  
b a s i s  of t h e  Confessions? 

What does a  person mean when he  s ays  t h a t  h i s  
sermon was con fe s s iona l ?  Does t h i s  a l s o  mean i t  
was s c r i p t u r a l ?  Does i t  mean more o r  l e s s  t han  
t h i s ?  

Are t h e  con fe s s ions  i n f a l l i b l e ?  

Is i t  proper  t o  say  t h a t  t h e  c o n f e s s i o n s  a r e  
i n s p i r e d ?  
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because i t  i s  t h e  con fe s s ion  of  Lutheran- 
i s m  is n o t  j u s t i f y i n g  f a i t h  f o r  ou r  own o r  
any t i m e .  Ra ther ,  w e  u n i t e  w i th  t hose  
con fe s so r s  because our  f a i t h ,  l i k e  t h e i r s ,  
i s  simply an  a f f i r m a t i v e  response  t o  t h e  
c la im of d i v i n e  r e v e l a t i o n .  S c r i p t u r e  
and con fe s s ion  are n o t  two magnitudes which 
s t and  o u t s i d e  each o t h e r  i n  r e l a t i o n  t o  
mutual i n d i f f e r e n c e .  On t h e  c o n t r a r y ,  
S c r i p t u r e  demands con fe s s ion  and i s  shapes  
i t s  confess ion .  (Pages 240, 241, f lConcordia 
Jou rna l , "  November 1980) 

QUESTIONS 

What does  someone mean when he  s a y s  t h a t  he  w i l l  
n o t  u s e  a  c e r t a i n  "church program" because i t  i s  
n o t  con fe s s iona l ?  

Is i t  proper  t o  set f o r t h  our  e x e g e s i s  on t h e  
b a s i s  of t h e  Confessions? 

What does a  person mean when he  s ays  t h a t  h i s  
sermon was con fe s s iona l ?  Does t h i s  a l s o  mean i t  
was s c r i p t u r a l ?  Does i t  mean more o r  l e s s  t han  
t h i s ?  

Are t h e  con fe s s ions  i n f a l l i b l e ?  

Is i t  proper  t o  say  t h a t  t h e  c o n f e s s i o n s  a r e  
i n s p i r e d ?  



Is i t  p o s s i b l e  f o r  a church body t o  uphold t h e  
d o c t r i n e  of S c r i p t u r e  a s  t r u t h  and n o t  have a 
con fe s s ion ,  o r  con fe s s ions?  

Can a s ta tement  o r  t e ach ing  o r  program be Scr ip-  
t u r a l  and n o t  con fe s s iona l ?  

1 
[ 

Can a s ta tement  o r  t each ing  be Confess iona l  and 
1 no t  S c r i p t u r a l ?  
g 

Because Luther  and Chemnitz say  t h a t  t h e  bread 
which we pray  f o r  i n  t h e  L o r d ' s  Prayer  i s  s p i r -  
i t u a l  food,  i s  i t  r i g h t  f o r  us ,  a r e  we compelled, 
t o  preach t h i s  t o  our  people? 

Should we set f o r t h  our  b e l i e f s  on t h e  b a s i s  of 
t h e  Confessions,  ab sen t  of S c r i p t u r a l  evidence? 

I f  a person  r e f u s e s  d i s c i p l i n e ,  o r  a church body 
r e f u s e s  t o  d i s c i p l i n e ,  what happens t o  a u t h o r i t y ?  

-- Rev. Erwin J. Ekhoff,  
P a s t o r  of King of Grace 
Lutheran Church, 
Golden Val ley ,  Minnesota 

BOOK REVIEW 

S a n c t i f i c a t i o n :  C h r i s t  i n  Ac t i on ,  by Haro ld  
Senkbei l ,  Nor thwestern P u b l i s h i n g  House, 
Milwaukee, Wisconsin, 1988, 204 pages, $8.95. 

I n  a  day when Evange l i ca l  t heo logy  ( n o t  t o  
be confused w i t h  Evnagel i c a l  Lu theran  theo logy)  
w i t h  i t s  i n o r d i n a t e  emphasis on s a n c t i f i c a t i o n  
i s  so appeal ing,  Pas to r  Senkbei l  has rendered 
a  r e a l  s e r v i c e  i n  o f f e r i n g  t h i s  t i m e l y  book. 
He shows how these two t heo log ies  d i f f e r  i n  
t h e i r  answers t o  t h e  ques t ion :  "Where can I 
f i n d  God?" The answer i s  n o t  t o  be found i n  
t h e  s u b j e c t i v e  f e e l i n g s  of  t h e  h e a r t  o r  t h e  
renewed l i f e  o f  t h e  C h r i s t i a n ,  as Evange l i ca l  
theo logy  emphasizes, b u t  i n  t h e  means o f  grace, 
t h e  Word and Sacraments. The au tho r  conv inc-  
i n g l y  shows t h e  inseparab le  connect ion between 
j u s t i f i c a t i o n  and s a n c t i f i c a t i o n  p o i n t i n g  o u t  
t h a t  t h e  C h r i s t i a n  l i f e  i s  a  f r u i t  o f  f a i t h  
based on t h e  o b j e c t i v e  t r u t h  o f  t h e  gospel.  
S a n c t i f i c a t i o n  i s  r e a l l y  C h r i s t  i n  a c t i o n  i n  
t h e  1  i f e  o f  t h e  be1 i e v e r .  

The book begins w i t h  a  h e l p f u l  and i n f o r m a t i v e  
d e s c r i p t i o n  of t oday ' s  Evange l i ca ls  and goes on 
t o  t r a c e  t h e i r  r o o t s  t o  t h e  New England C a l v i n i s t s  
and shows t h e  va r i ous  t h e o l o g i c a l  s t r a i n s  which 
shape c u r r e n t  Evangel i c a l s  i n  t h e i r  church 1  i f e  
i n  America. A ca re fu l  a n a l y s i s  o f  some o f  t h e i r  
w r i t i n g s  and spokesmen ( p a r t i c u l a r l y  Char1 es 
Sw indo l l )  i n  t h e  1  i g h t  o f  S c r i p t u r e  and t h e  
Lu theran  Confessions revea l s  t h e i r  Reformed c o l o r s .  
The l a s t  two chap te rs  c o n t a i n  an e loquent  expos i -  
t i o n  of t h e  d o c t r i n e  of t h e  means o f  grace and 
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advocate a Lutheran i n i t i a t i v e  t o  the  Evangel ica l  
chal 1  enge. 

The confessional Lutheran w i l l  e s p e c i a l l y  
apprec ia te  t h i s  book and be evermore g r a t e f u l  
f o r  h i s  i nca rna t i ona l  , sacramental her i tage.  
Th is  i s  a  book t h a t  w i l l  b e n e f i t  c l e r g y  and l a i t y  
a l i k e  and i n  t h i s  rev iewer ' s  op in ion  i t  would 
make an e x c e l l e n t  B i b l e  study i n  our  congrega- 
t i ons .  

-- W. W. Petersen 




